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Preface 

Theology is not a nasty word. In fact, a profound knowledge of God and His ways is essential to 
life. Human relationships grow and develop partly through the sharing of our history, our thoughts, 
and our hopes. Similarly, for spiritual growth, we need to know who God is, how He thinks, what 
His objectives are, what kind of things He does, how He feels about us. 
In western countries at the end of the twentieth century, we live in a post-Christian culture. Talk 
about God is frowned on, outlawed, or ignored. The price we pay for this in our cities and 
countries is run-away immorality, violence, vandalism, broken homes, relativism, and confusion. 
Without the reality of God, life becomes meaningless and ultimately unbearable. People seek 
escape in all kinds of addictions. They fall into many strange religious ideas and practices, not 
even recognizing them as such — humanism, New Age, witchcraft, idolatry. 
Reality and stability are to be found only in God. The beginning of real living is a relationship with 
the Father, the Son, and the Holy Spirit. Studying Scripture and trying out the patterns found in it 
can bring us into a new, meaningful, and exciting life and ministry. A clear and accurate 
comprehension of Christian theology promotes stability. People with a sound knowledge of 
theology are not easily swept away to strange teachings and unreality. 
Theology is not just theoretical knowledge or speculation. It is a clear statement about the nature 
of God and about the universe in which we live, and a strong foundation for our life. Every 
Christian needs to have at least a basic understanding of theological truth and be able to apply 
this understanding to every aspect of his life. 
This book attempts to state clearly and concisely the basic facts of theology and suggest ways in 
which these truths can impact our lives. Years ago, when I was training young people in 
Indonesia for ministry, I began translating Francis Hall's Theological Outlines into Indonesian. I 
am much indebted to him for the clarity of thought and accuracy with which he wrote. But as time 
went on, I realized that the audience for which he wrote was quite different from that of the late 
twentieth century. Before long, I realized that I was writing my own book rather than translating 
his. Since then I have written and rewritten. 
I have taught dogmatic theology numerous times, both in Indonesia and America, and have 
sought ways to express it accurately in language that ordinary people can understand. 
This book is inclusive in the sense that it brings together in one unified whole the three streams of 
Christendom: the catholic, the evangelical, and the charismatic. In order that the redemptive 
process may continue, the Church needs to continue in the fullness of the life of Christ. The 
Church will need to be charismatic, speaking the words and doing the works of the risen Christ. 
The Church needs to be evangelistic, reaching out to the whole world with the Gospel, thus 
fulfilling the commission of Christ. She needs to be sacramental, ministering the life of Christ to 
her members and bringing them into His sanctification and the fullness of His resurrection power. 
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I find theology exciting because contemplating the greatness of God is awe-inspiring. I believe 
that true theology is vital and necessary for the life of people and churches at this time of history. 
We can only face the troubled times in which we live with our loins girded with truth. 

Edwin Stube 

  

  

INTRODUCTION 

Theology is the science of the knowledge of God and of divine things. Theology can properly be 
called a science because it gathers and examines facts, seeks relationships among these facts, 
and organizes these facts into a system of understanding God, life, and the universe in which we 
live. 

Theology takes into account everything that is examined in other sciences, regarding everything 
from a divine perspective. God is the Reality behind all knowledge and all science. He is the only 
One Who fully understands it all and makes it intelligible. Only by getting in touch with Him and 
seeing things from His perspective can mankind know reality. 

Therefore, theology is the mother of all true science. Theological assumptions have profound 
implications in all scientific investigation and understanding. Any so-called science which 
attempts to operate apart from divine Truth will partake of the nature of illusion and will lead to 
untrue conclusions. 

The particular sphere of theology is the nature of God Himself, His work, His supremacy, His act 
of creation, His ways with His creatures, His purposes and plans for the future. 

Theology is a very necessary study for every Christian, because it is the basis for understanding 
reality. Our decisions, our words, and our actions will be flawed if our understanding of reality is 
faulty. A sound theology will give us a solid foundation for thinking and living. 
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Natural and Supernatural 

1.  Definitions. 

Natural refers to the forces at work in the observable world, that which can be examined by using 
the five senses. 

Supernatural refers to divine interventions which affect and alter the course of natural events in 
accordance with divine purpose. 

Natural science examines mankind and the natural laws that operate in the universe. 

Supernatural science (theology) examines the reality behind these observable facts and deals 
with forces beyond and above natural forces and materials. 
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2.      In examining God's nature and activity, we will deal with both natural and supernatural 
aspects. Though He is a supernatural Being, He acts and manifests Himself in the created order. 

3.      We can distinguish between the supernatural and natural, but cannot actually separate them 
because they are related as cause and effect. 

  

Natural Law and Miracles 

1.      Natural Law describes a system of natural forces that control the natural order. Some secular 
scientists believe that these laws are inexorable and omnipotent. If this were true, of course, 
purposeful change would be impossible. 

2.      Theology understands that, besides the natural laws, there are discernible spiritual laws 
which are just as orderly and just as certain as the natural laws, and that these spiritual laws can 
supersede or overrule the natural laws. 

3.      Miracles are supernatural events that occur outside the limits of natural causation. The 
miracles of Jesus are called signs, wonders, works, or powers. Miracles are the kind of works that 
we can logically expect from One Who is both God and man. They are unusual, striking events 
which serve a particular discernible divine purpose and make a radical statement concerning the 
divine Person behind them. They are signs of Who He is and what His purposes are.  

4.      The world or the universe may be seen as kosmos, which means the existing natural state, or 
it can be seen as aion, the age-long unfolding drama manifesting God's purposes and direction. 
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5.      In order for God's progressive purposes to develop, there must be new things introduced by 
higher forces working from outside. Much of the biblical record is concerned precisely with this 
invasion of God's purpose into the natural order. 

6.      For those who believe that natural law is all there is, miracles are regarded as impossible, 
untrue, bothersome, or, at best, violations of natural law. In fact, miracles indicate the existence of 
higher laws and higher powers in the hands of the Creator. 

7.      God is revealed in all things. As we look at the radical predictability of the universe — of stars 
and planets, tides, the law of gravity — we know God as a God of order and discipline. As we 
look at His miracles, we catch glimpses of His plans to change and perfect His creation, and to 
bring to fulfillment the purposes he formulated before the world began. 

  

Reason and Faith 

1.      Reason is an intellectual process for gathering, examining, and categorizing knowledge and 
experience. Reason can be a powerful instrument for seeking truth. In practice, our reason can 
be strongly influenced by will and emotions. Therefore, if we really want to seek truth, we must 
approach our study with pure intentions and desires. 
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2.      Much can be known about God and His ways by applying reason to the data of experience. 
God reveals Himself in Creation.1 We can know of His greatness, for example, by meditating on 
the vastness of the universe,  or of His  concern for detail by meditating on the nature of atomic 
structure or the shape of snowflakes. 

3.      Faith, as we use the term here, is a spiritual capacity for perceiving, examining, and 
understanding spiritual matters and principles. Since God is spirit, He must be spiritually 
discerned. In Hebrews 11, we read that Abraham was not afraid to leave home and head for 
unknown places because he "was looking forward to the city with foundations, whose architect 
and builder is God."2 In his spirit, Abraham had a perception of the New Jerusalem which, at that 
time, had been neither mentioned nor imagined. 

1Psalm 19. 2Hebrews 11:10. 
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4.      Our reason is limited. It relates best to the natural. But God is unlimited. His greatness and 
His wisdom completely confound human reason. Faith is necessary to go beyond the limits of 
reason into the realm of the supernatural. 

5.      Faith and reason are both necessary; they are not in conflict. Reason helps us to establish a  
strong foundation and  to understand many things about God. It also enables us to interpret and 
formulate divine Truth. Faith goes on beyond the limits of reason to contemplate the greatness of 
God who is spirit and who knows no limits.  Faith illuminates our minds through the operation of 
divine grace. 

 

Diagram 1 

The little man in the diagram reaches out toward God with his reason. But when he reaches the 
limit of his reason, he has to go the rest of the way by faith. As he does, God responds by grace 
and reaches down His hand in revelation. There is an interchange which is beyond reason and 
beyond words. 

But to make that revelation intelligible and communicable, the reason has to attempt to translate it 
into some kind of words or images. 
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6.   As is the case with reason, faith can be influenced by will and emotions. Both reason and faith 
can help us to grasp Truth, if our motives and desires are pure and if we maintain a healthy and 
constantly developing spirituality and a right relationship to the Lord and His Church. Sound 
dogmatic theology cannot be divorced from a healthy mystical theology (life of prayer). 

 5 

Primary and Secondary Theology 

1.  True science needs to be based firmly on the data of experience. The law of gravity was 
formulated after people noticed that heavy objects, when dropped, have a consistent tendency to 
accelerate in a downward direction. The laws of economics are derived from dose examination of 
and experimentation into which procedures produce certain results. A scientist proceeds by 
controlled experiment and analysis of result. Then, after he has formulated a theory based on the 
data of the experiment, he checks his conclusions by further experimentation. The conclusions 
are further strengthened if others can replicate his results. 

2.      Theology cannot properly be done by unaided human reason. It requires data of experience. 
The theologian must know all he can about God: Who He is, what He is like, how He acts, what 
His objectives are, how He manifests Himself. Since God is at least a Person (as opposed to an 
object or a force or a concept), the data of theology must be obtained through a personal 
relationship with God Himself, and the relationship itself will furnish much of the data. This close 
personal knowledge of God is the beginning of theology and can be referred to as primary 
theology. 

3.      The Old and New Testaments give us a very comprehensive view of God's dealings with 
mankind up through the beginning of the second century AD. Since we know that God does not 
change, we can be sure that the Scriptures are normative for our own understandings and living. 
In Scripture, God reveals Himself to His people through the history of His chosen people, by His 
own words delivered by His prophets, through the events of Jesus' life, ministry, teaching, death 
and resurrection, and through the accounts of the life of the early Church. We can know much 
about God and His ways through the Scriptures. We can know more by applying the results of our 
study in our own lives. Our primary theology needs always to be firmly planted on a thorough 
knowledge of Scripture and should always be checked against the Scriptural record. 

4.      Primary theology involves gathering data in many areas. The investigation will include: 
observation of God's self-revelation in the natural order, examining the Biblical evidence, 
experimenting with the application of Biblical principles, meeting God in the Sacraments and in 
prayer, seeking specific divine revelation on individual aspects of theological truth. Every serious 
Christian does primary theology whenever he prays, participates in the Eucharist, or looks at 
autumn leaves. Primary theology reaches out toward God. It seeks to know Him deeply and 
intimately. In this sense, primary theology can be called mystical experience. 
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5.      Every real encounter with God has the unsettling effect of shaking preconceived ideas about 
God (He's not just an old man with a white beard and pleasant smile, nor, on the other hand, is 
He a mean old guy waiting for us to do something wrong so that He can punish us.) Whenever 
we meet Him, He is different somehow from our previous understanding. Our concepts have to 
be revised: We see the world differently, and we see ourselves differently. 

6.      Secondary theology takes the experiential data of the primary theology described above, 
analyzes and categorizes them and makes them understandable. The indescribable, the infinite, 
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and the supernatural are thereby described in concrete and intelligible statements that can be 
checked and verified. 

7.      Dogmatic theology is a systematic presentation of the conclusions of secondary theology. 
The principle subdivisions of dogmatic theology include: God, the world, man, Christ, the Holy 
Spirit, the Church, the Sacraments, the ministry, and eschatology. 

8.      We need to do both primary and secondary theology. Dogmatic theology without personal 
acquaintance with the Person of God Himself, becomes dry intellectual activity divorced from the 
reality about which it tries to speak. Mysticism without the reflection and discipline of dogmatics 
very easily becomes mere subjective opinion and private imaginings. We need a personal 
revelation of the living God; but our experience of Him needs to be informed and corrected by the 
formulation of what has been believed everywhere and at all times in the Church. Our experiment 
must be capable of being checked and replicated in the experience of the whole Body of Christ. 

  

Theological Development in the Early Church 

1.      The first century Christians had an experience of knowing the Lord and the power of His Holy 
Spirit. They had already begun in a very dynamic way to be immersed in primary theology. But 
they knew many things by faith and experience which they could not yet state in words. The life of 
the Christian community was developing daily as the Christians received new revelations of the 
grace of God and as they faced the severe trials which God allowed to test and mature their faith. 

2.      This living experience of God found three forms of expression which developed together over 
the first few centuries: liturgy, Scripture, and creeds. 
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3.      The worship probably came first. "They devoted themselves to the apostles' teaching and 
fellowship, to the breaking of bread and prayers."3 Liturgical patterns for the worship of the 
Church, and predominantly for the Eucharist, grew up rapidly in the first centuries, as Christians 
continued to be united with their Lord in the remembrance of His table fellowship with them, and 
specifically of that last night's celebration. The form of the Eucharistic liturgy began to be 
established in the course of the first century. This worship brought people into a close and 
profound relationship with the Lord. The liturgy gave artistic expression to profound theological 
insights which could not be expressed in any other way. The development of liturgy profoundly 
affected the development of Scripture and the later formulation of theological dogmas. 

4.  The writings of the New Testament chronicled the experiences and developments associated 
with our Lord's life and ministry and with the early years of the Church. They contain accounts of 
the primary theology of Jesus' first disciples. They contain much of the teaching He gave to those 
disciples by word and by example. They also present a continuing revelation by the Holy Spirit of 
His dealings with the early Church in its formative stages. They show how the power of the risen 
Christ was manifested in the life of the Church. There is also powerful revelation of things to 
come and the ultimate purposes of God. 
Scripture must always remain normative for Christian faith and life because it contains the original 
first-hand account of the revelation of God in Christ. It also shows the patterns which God 
established for the Christian way of life and for the life and discipline of the Church. Therefore, we 
may never say or do anything which is contrary to Scripture. Scripture gives us a measurement to 
check ourselves and our concepts. 
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5.  From the second century on, there was a great and increasing desire to formulate accurately 
the data of spiritual experience. Secondary theology scrambled to catch up with the accumulation 
of the data of primary theology. The doctrines of the Church were formulated over a period of 
several centuries and with a great deal of agony and struggle. These struggles brought the 
Church to the theological understandings and language which are summarized in the Apostle's 
Creed, the Nicene Creed, and the Athanasian Creed, and expounded more fully in the writings of 
the early Church Fathers. 
3Acts 2:42. 
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6.   Out of these struggles, consensus emerged — consensus concerning the doctrines 
themselves and the formularies to be used to state them. Contrary opinions were discarded, 
sometimes with considerable acrimony and even violence. Since God is unchanging, these 
doctrines, once established, have remained the same through the ages. The test given by St. 
Vincent of Lerins is basically valid: "quod ubique, quod semper, quod ab omnibus creditum est." 
We hold that which "has been believed everywhere, at all times, by all people."4 

7.      By studying the history of theological development, particularly in the first few centuries, we 
can avoid much wrong teaching. There are rarely new heresies; usually the same old ones 
appear again and again. There remains remarkable agreement among responsible theologians of 
diverse nationalities, cultures, and backgrounds. Language, emphasis, and the arrangement of 
ideas may vary, but the basic doctrines remain the same. 

8.      Still, theology is not static. Words change their meaning. Thought patterns change. New 
cultures need new emphases, new statements, and especially new applications of the old truths. 
So, in every age and culture, Christians need to relive their primary theology and rethink the 
language of theology, reevaluating what theological statements are of the essence of the truth, 
what are outmoded expressions of truth, and what are mere cultural accretions. The Lord's 
followers will replicate the experiments of past ages and find relevant ways of restating ancient 
truths. They will need to do primary theology, because they need to know for themselves the 
reality of their relationship with Him Who is the Truth. Each new age will again formulate 
conclusions based on the data of Christian experience. But these new statements must always 
be checked and corrected by what has been believed "everywhere, at all times, by the consensus 
of all." 
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Plan of Study 

As we take up each of the major doctrines in the chapters that follow, I want to do three things: 

1.       Suggest how the primary theology can be done; that is, how we can learn about and 
experience that particular theological truth. 

2.       State the doctrine as clearly and succinctly as possible. 
4St. Vincent, Commonitorium, ch. 2.
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Chapter 1  I  The Triune God 

The Importance of the Doctrine 

1.      Central to the faith of Christians is the concept that the one God is a Trinity of Persons Who 
are coequal and coeternal. The relationships among these three Persons are signified by the 
terms: Father, Son, and Holy Spirit. 

2.      The Trinitarian formula is the most profound statement we can make concerning who God is. 
All the rest of theology depends upon the doctrine of the Trinity and is really just a spelling out of 
the implications of it. Our other theological doctrines cannot be correct unless we have our 
doctrine of the Trinity correct; and, in fact, no other science can be correct unless it has this 
foundation. 

3.      Over the centuries, there have been countless arguments for and against the doctrine of the 
Trinity. Non-Christians have argued that one God with three Persons is logically impossible and 
should be regarded as nonsense. Orthodox Christians have tried to form logical proofs and have 
made numerous analogies, some quite fanciful, to "help us understand the Trinity." 

4.      The Trinitarian understanding of God could no more be arrived at by the use of reason apart 
from experimental evidence than the law of gravity could. A three-personed God is neither more 
nor less logical than a God who is four persons or just one person. 
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The doctrine of the Trinity could only be arrived at through a profound reflection upon the data 
gathered in a deep and extensive acquaintance with Him. It is a statement about the way God 
reveals Himself to be. 

  

The Early Church doing Primary Theology 

1.      The Church did its initial primary theology in the first few centuries of the Christian era. Jesus' 
followers became intimately acquainted with the Second Person of the Trinity in the Person of 
Jesus, the Word made flesh. After His resurrection, they continued in fellowship with Him. After 
Pentecost, they became acquainted with the Person and the ways of the Holy Spirit. 

2.      Jesus pointed His followers toward the Father. He regarded the revealing of the Father as a 
most important aspect of His mission and said that if we know Him, we will know the Father also.1 

3.      When Jesus was baptized in the Jordan River, the Holy Spirit descended upon Him, 
equipping and empowering Him for ministry. His disciples observed the work of the Spirit in 
Jesus' ministry. After Pentecost, they knew this empowering themselves. The Holy Spirit became 
their intimate companion. 

4.      As the years went on, the people of God continued to meet God in the fellowship of the 
Church, in the Eucharist, through the exercise of the gifts of the Spirit, and through practicing the 
presence of God. They knew Jesus as their risen Lord; they knew the Holy Spirit as their witness 
to Jesus, their sanctifier, and their source of God's power for ministry; they knew the Father as He 
was revealed by Jesus and the Spirit. 
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The Biblical Record 

1. The doctrine of the Trinity is not formulated directly or completely in the Scripture. Scripture is a 
book of primary theology rather than a dogmatic theology book. It recounts the experiences of 
God's people in their relationship to God. The writers were personally acquainted with the three 
Persons of the Godhead. We can find the doctrine implied in their writings, though, for the most 
part, they themselves were not consciously aware of the implications of their words. 
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2.      The three Persons are discernible in the creation account in Genesis 1. God the Father is 
seen as the Architect and Mastermind of all Creation. The Word of God speaks all into being. The 
Spirit of God broods over the scene and breathes life into it. 

3.      The usual word for God in the Old Testament, Elohim, is plural. This may be purely a term of 
respect, or it may also be an indication of the plurality of Persons in the Godhead. 

4.      As we look at the Old Testament in retrospect, we realize that all the Messianic prophecies 
were indeed talking about the Word-made-flesh, the actual intervention of the Son of God in 
history. We see also many predictions about the manifestation of the Holy Spirit.2 

5.      All three Persons of the Trinity are spoken of in Scripture as divine.3 Each is spoken of as 
Creator, even though the Creator is only one.4 Each is called Lord,5 the God of Israel,6 the giver 
of life.7 

6.      Jesus is spoken of throughout the New Testament as Son of God, Lord, and Word. His 
functions are defined as Creator, Savior, and Judge. It is clearly stated that He is God8 and that 
He is eternal, coexisting with the Father from before time and space were created9 and 
transcending time and space. 

7.      The Holy Spirit is not specifically defined as God in the New Testament; but He is regarded 
as equal with God. Jesus referred to the Holy Spirit as His replacement, the "other Comforter" 
who would give glory to Him and "guide them into all truth."10 His functions are defined as giving 
revelation, giving life, and justifying and sanctifying the believers. 

  
1John 14:9. 2E.g., Joel 2:28-29. 
3Matthew3:16-17; 28:19; John 4:26; 14:16, 17, 26; 15:26; 2 Corinthians 13:14; Galatians 4:6; Ephesians 2:18. 
4Psalm 33:6; Isaiah 40:28; 44:24; John 1:3; Ephesians 2:10; Revelation 3:14. 
5Romans 10:12; Luke 2:11; 2 Corinthians 3:18. 
6Matthew 15:31; Luke 1:16, 17; 2 Samuel 23:2-3a; Exodus 3:4. 
7Deuteronomy 30:20; Colossians 3:4; Romans 8:10, 11. 
8John 1:1. 9John 8:58. 10John 16:13. 

13 

8.      The Holy Spirit is sent by the Father11 and the Son.12 The Holy Spirit is not a force but a 
Person; He is the Parakletos, which means Helper or Strengthener.13 The Holy Spirit works in the 
ministry of Jesus14 and His followers.15 
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9.      The New Testament demonstrates the relationship between the Father and the Son. The 
Father sent the Son16 and gives over all things to Him.17 The Son does only what His Father 
commands.18 

10.     These three Persons are One.19 The unity of the Godhead is not weakened in any way by 
the presence of the three Persons. 

11.     Though the doctrine of the Trinity, as such, is not formulated in the New Testament, the 
seeds of it are present throughout the Bible, and most clearly in the New Testament. The 
indications sketched above are the data of experience and observation from which the Church 
would eventually arrive at a full doctrinal formulation. 

  

Wrestling with Formulation of Doctrine 

1.      During the second through the fourth centuries, the Church Fathers wrestled with the 
formulation of the doctrine of the Trinity. Building on the biblical foundation coupled with their own 
ongoing experience of God, they began to formulate and develop dogmatic theology as we know 
it. 

2.      In the process, many inadequate teachings arose, giving birth to severe conflicts. Through 
the struggles that resulted, the wrong teachings were discarded and true dogma was established. 
Decisions about doctrine were made on the basis of Scripture and consensus of the Church 
under the direction of the Holy Spirit. 

3.      In the second century, the debate centered around the Person of Jesus and His relationship 
with God the Father. In the writings of the Shepherd of Hermas, the writer of the Didache, 
Ignatius of Antioch, Polycarp, Justinus, and others, Christ was acknowledged 
11john 14:16,26. 12John 15:26. 13John 14:16; 15:26. 14Luke 4:18; Matthew 12:18. 
15John 3:6; Matthew 10:20; Acts 1:8. 16John 5:37; 20:21; 16:28.  
17Matthew 11:27; Luke 10:22; 13:3. 18Luke 2:49; 22:42; John 5:19-20; 15:10. 191 John 5:7. 
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as God and Logos (Word) and as coeternal with God the Father. There continued to be much 
discussion of whether the Logos or Son of God was really equal with God and coeternal with Him. 
Some said that He began to exist at the time of the creation of the world, and some even said that 
the Son of God was inferior to God the Father or just one of His creatures. 

4.   At the beginning of the third century in Alexandria, Egypt, first efforts were made to present 
Christian doctrine in an orderly and complete form. They began to spell out the concepts of the 
unity of the Godhead and also the three Persons. Clement of Alexandria affirmed assuredly that 
Christ is a divine Person Who is eternally and continuously begotten of the Father, and that He is 
truly God. 

5.      Origen was the first to use the term hypostasis for the three Persons. This term emphasized 
the truth that the Father, the Son, and the Holy Spirit are distinct Selfs, and not merely superficial 
aspects of one Self. Origen also emphasized that these three hypostases could be distinguished, 
not only in their manifestation, but also in the very nature of God from eternity. 
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6.      As people continued to wrestle with the concepts of unity and trinity in the third century, the 
pendulum of emphasis swung back and forth. Three principal doctrines emerged which were 
judged to be false or heretical: 

a.       Sabellianism or modalism denied that there were three Persons in the Godhead. The 
Father, Son, and Holy Spirit were merely ways in which the one God manifests Himself. Sabellius 
spoke of them as prosopa which means persons, but in the sense of characters in a play. The 
Godhead was just One but was acting in different ways. 

b.       In reaction to this, Dionysius and others emphasized the distinction among the Persons to 
such an extent that they often seemed to be talking about three gods. This problem arose 
partially because they had discarded the Greek word prosppon in favor of hypostasis which 
emphasized the substantial and eternal reality of personal distinctions in the Godhead.20 The 
unity suffered at the expense of the distinctions. 

c.       Origen attempted to maintain a balance between the unity and the trinity. He affirmed belief 
in the coeternal and coequal Godhead of the divine Persons and avoided any tendency to lose 
their mutual distinction. But his writings had seeds of subordinationism which was later 
interpreted to mean that Christ was inferior to the Father.21 
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d.        This third error became the raw material out of which grew the Arian heresy which denied 
the divinity of Christ and made Him fully subordinate. Arius taught that God is One; He is eternal, 
without beginning or end. If there is anything else, it must be created out of nothing. His 
conclusion was that, when God was creating the universe, He first of all created the Highest 
Being, who is called Son or Word of God, a perfect Creature. So, the Son was, as it were, an 
adopted Son and not of the same nature or equal to God. Conflict over this raged throughout the 
late third century and all of the fourth century and has cropped up periodically in Church history 
since then. 

7.      The Council of Nicaea was called by the Emperor Constantine in 325 to discuss in detail all of 
these different doctrines of the Trinity and to form an official statement that would clarify and 
establish the truth. The Nicene Creed rejected Anus' teaching that Christ was a Creature and 
affirmed that He is the only Son of God, of one substance (of the same mode of being) with the 
Father. He is "true God of true God," not created, but continually generated, coeternal with the 
Father. 

8.      Controversy between the Arians and the defenders of the Nicene decision continued 
throughout the fourth century. Athanasius of Alexandria, Hilarius of Poitiers, Basil, Gregory of 
Nyssa, and Gregory of Nazianzus in Capadocia, defended the Nicene decision and continued to 
develop the doctrine of the Trinity. The Quicunque Vult, a creedal statement attributed to 
Athanasius, spells out even more dearly and forcibly the results of all these debates. (See 
appendix, page 149.) 

9.      Towards the end of this period of debate on the nature of the Trinity, attention was turned 
towards defining the place of the Holy Spirit in Trinitarian theology. The doctrine of the Holy Spirit 
was developed particularly by Capadocian theologians who affirmed that the Holy Spirit is God, 
equal to God the Father, of one substance with Him, and coeternal with Him. They concluded 
also that the Holy Spirit was not born of the Father as the Son was, but that He proceeded from 
the Father. They developed the brief statement of the doctrine of the Trinity: mia ousia, treis 
hypostaseis (one substance, three Persons). 
20Hall, Francis J., Dogmatic Theology, Longmans, Green and Company, 1918, Vol. IV, p. 67. 
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21Hall, Francis J., Dogmatic Theology, Longmans, Green and Company, 1918, Vol. IV, p. 70. 
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10. The Council of Constantinople in the year 381 reaffirmed the results of the Council of Nicaea 
and incorporated the teachings on the Holy Spirit described above. The Nicene Creed received 
several revisions and additions to bring it into the form in which we know it today. The statement 
has become the foundation and the standard for all theology up to the present day. 

  

A Summary of the Doctrine 

1.      God is One. God may not be divided. He has one nature, substance, or mode of existence 
(Greek: ousia; Latin: substantia). We speak of the nature of God as personal to avoid thinking of 
Him as something; yet we know that He is not subject to the limitations we associate with human 
persons. God is Spirit, but this does not mean He is an abstraction or a vague concept or a force 
like electricity. He is a rational Being who is conscious of His own existence and can determine 
things according to His will. 

2.      God is the Creator of all that is. The Triune God is present everywhere, at all times, and in 
everything. He reveals Himself in everything, but especially in mankind which He made in His 
own image. The personal nature of humans is just a shadow or image for God's Personhood. 

3.      The one Godhead consists of three Persons or Selfs (Greek: hypostasis; Latin: persona): the 
Father, the Son, and the Holy Spirit. These three Persons are coequal, coeternal, and all of one 
substance, where substance is defined as essential nature. Their existence does not disturb the 
unity of God. The Triune nature of God is not merely the way we perceive Him; it is of the 
essence of His existence. 

4.      In explaining the Trinity, we must always maintain a balance between the oneness of the 
Godhead and the trinity of Persons. If one aspect of the doctrine is emphasized at the expense of 
the other, we begin to tread on heretical ground. 

5.      Our understanding of the individual Persons is based not on biological process, but on 
eternal relationships that exist among them. The terms we use to denote the Persons — Father, 
Son, and Holy Spirit — are essentially descriptions of those relationships. 

6.      The Son proceeds from the Father by generation (being birthed), rather than creation. It is 
clear from the scriptural record that the Father and the Son are two Persons, because they can 
have fellowship with each other, and the Son can obey the Father; but Jesus also said, "I and the 
Father are One"22 and "Anyone who has seen me has seen the Father."23 
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7.   The doctrine of subordination, originally formulated by Tertullian, states that the Godhead has 
a single unifying fountain or source and that this unity is to be found in the Father. 

a.         The Son is eternally subordinate to the Father. Jesus said, "I only say and do what My 
Father gives me."24 Actually, it is the Son's willing submission to the Father which enables Him to 
be equal with the Father. It is a principle in God's economy that authority is gained through 
submission and obedience. Jesus could say, "All authority is given to Me"25 because He was 
totally obedient to His Father. 
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b.         The Holy Spirit is eternally subordinate to the Father and the Son. The Holy Spirit is sent 
by the Father and the Son.26 He bears witness to the Son. Jesus said, "the Spirit will take from 
what is mine and make it known to you."27 

c.         This subordination among the Persons of the Godhead does not involve temporal 
sequence of origin or inequality. It is a matter of love, willing submission, and agreement of 
purpose. The Persons are coeternal and coequal. 

8.      Although the Son submitted to the will of His Father in everything, we cannot say that the Son 
is inferior to the Father. The two are coequal. The function of the Son is to reveal the Father. In 
order to fulfill this function, He submits freely and voluntarily to the Father and obeys Him totally. 

9.      The Holy Spirit proceeds from (Greek: ek) the Father through (Greek: dia, para) the Son. The 
Spirit is neither created nor generated, but spirated (breathed). The Spirit, like the Son, does not 
act on His own, but bears witness to the Son. He takes the truth of Christ and reveals it to us. 

10. The Spirit may not be regarded as a force or influence. He is a divine Person, of one 
substance with the Father and the Son. He may not be regarded as inferior to either the Father or 
the Son. He is coequal and coeternal. 
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11.     The fellowship which exists among the three Persons of the Godhead is expressed by the 
term circumcession (Greek: perichoresis; Latin: circumcessio). Since They are One in Their 
essential nature (substance), They can have perfect fellowship. They are said to be "in" one 
another, which signifies a closer relationship than being "with" one another. Jesus said, "I am in 
the Father and the Father is in me."28 This profoundly intimate relationship does not, however, 
mean that they lose their respective identities. 

12.     This fellowship and intimacy of relationship that exists within the Godhead becomes the 
pattern and the source of all human relationship with the Godhead and among humans. 

13.     The three Persons are one in will, purpose, and activity. Every divine act is done by the three 
Persons acting in unity, with each taking a different part, but all remaining equal. For example, in 
creating something, the Father plans it, the Son expedites it, the Spirit provides the power, but the 
creative act remains one. Clearly the three Persons are one in essential nature and also in Their 
operation. 

22John 10:30. 23John 5:19; 14:9. 24Cf. John 8:27-28. 25Matthew 28:18. 26John 14:16, 16:7. 27John 16:15. 

  

Doing our Primary Theology 

1.      If we are to understand the Bible or theology, we must be in close and continuous fellowship 
with God. We need to know the Persons of the Godhead personally. 

2.      If we simply read the Scriptures as an intellectual exercise or as a means to derive theories 
or principles of religion, we will find much that is incomprehensible and debatable, and we will 
come up with many strange notions. We will be like blind people trying to explain the color red. 
People cannot relate to matters that are totally remote from their own experience. 
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3.      The God of the Scriptures makes sense only to those who know Him and have formed a 
relationship with Him. Jesus told His disciples that He spoke to the people in parables so that 
they would not understand; but to His disciples He revealed "the secrets of the Kingdom of 
God."29 God's truth could be revealed only to people who were in dose, day-by-day, personal 
contact with Him. 

4.      Primary theology begins for most Christians from the moment we open their hearts to receive 
Jesus as Savior and Lord and begin to know Him as Friend and Source of Life. Primary theology 
includes, further, receiving the fullness of the Holy Spirit to direct, sanctify, and empower our 
lives. The Holy Spirit will continue to bear witness to Jesus, and Jesus will enable us to know the 
Father. Through thus knowing individually the three Persons, we are well on our way to knowing 
the Triune God. 
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5.      In the silence, through contemplation, we can know the Triune God as He is. There is a 
meeting, an awareness, and a knowing which illuminate and transform. This awareness is 
beyond the perceptions of the senses and the use of words. It is a spiritual encounter with 
Reality. 

6.      In the Eucharist, we are brought to the "edge of chaos" by the sacramental presence of our 
Lord in His Body and Blood.30 Suddenly, as we come face to face with Him, the blinding light of 
His presence shatters our preconceived ideas about Him and about ourselves. The patterns we 
have figured out are no longer adequate, and we have to begin again to sort out our 
understanding of what has happened and Who He is. Through a process of shattering and 
reconstructing, we grow in our understanding of Him. 

7.      It is on the basis of all these experiences and encounters with our God that we grow in our 
understanding and develop our secondary theology. Then, under the direction of the Holy Spirit, 
we attempt to formulate in words the mystery of God's being and express in some measure the 
Reality of Who He is. We begin to see and understand His Creation from His point of view. We 
see ourselves as He sees us. 

28John 14:11. 29Matthew 13:10-11; Mark 4:10-12. 

  

Application of the Doctrine of the Trinity 

1.      The doctrine of the Trinity is crucial in our lives and daily experience because Christians are 
intended to have fellowship with each of the Persons of the Trinity. The primary purpose of 
human existence is to know and worship the Triune God and to enter into union with the Father, 
the Son, and the Holy Spirit. 

2.      We want to know God the Father as the Creator of the universe and as our Lord and our 
God. The deepest yearning of our hearts is to have the kind of intimate relationship with Him that 
Jesus had — the kind of relationship which enabled Jesus to say, "You, Father, are in me and I in 
you."3 
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3.      But we can only know the Father through knowing Jesus. It is Jesus who reveals the Father 
to us; He is the only way to approach the Father.32 Jesus' own relationship with His Father is our 
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example of perfect communion and fellowship. It is Jesus who redeems us and sets us free from 
the burden of sin which otherwise separates us from the Father. He brings us into a new life 
which enters in behind the Veil to have fellowship with the Father in the heavenly realm. 

4.      We know the Holy Spirit because we have been baptized (immersed) in the Spirit. He has 
changed our lives, sanctified us, equipped us for ministry, and given us power to do God's work in 
this world. The Holy Spirit teaches us, gives us understanding of the Scripture, and testifies in our 
lives continually to the presence of Jesus in us. It is He also Who enables us to call God our 
Father.33 

5.      The perfect communion that exists among the three Persons of the Godhead becomes the 
model for all human fellowship — in family, community, among friends, in the Body of Christ. All 
human fellowship is derived from the divine fellowship in the Godhead. Christian fellowship is not 
a natural human activity; it is a gift from God. So abundant is the love of God that the three 
Persons of the Godhead reach out to us and encompass us, including us in Their fellowship. We 
learn the meaning of love and fellowship in a practical way through our fellowship with God, so 
that we can reach out to one another with this same supernatural communion. 

30Holmes, Urban T., "Theology and Religious Renewal," The Anglican Theological Review, No. 62 (1980), p. 19. 
31John 17:21, paraphrased. 32John 1:18; 14:6. 33Romans 8:15-16. 
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Chapter 2  I  The Attributes of God 
 Forming a Concept of the Nature of God 
 The Names of God 
 The Attributes of God 
 Essential Attributes 
 Active Attributes 
 Moral Attributes 
 Applications 

  

Forming a Concept of the Nature of God 

1.      When we try to understand Who God is and formulate concepts about the nature of God, we 
immediately run into severe difficulties. All our thought patterns are limited to time and space 
because we live in a time and space universe; God's level of existence totally transcends both 
time and space. We cannot, therefore, comprehend God by our own effort, nor can we ever hope 
to understand Him fully. There will always be an element of great mystery. 

2.      In spite of these limitations, God is determined to reveal Himself to us — by words and 
deeds, through Creation, through His prophets, through miracles, through a voice out of a burning 
bush or a cloud, in the Scriptures, in the Sacraments, in His people. Because of God's self-
revelation, we can know Him personally, understand many things about His nature, and formulate 
accurate statements about His attributes. 

3. We have to use anthropomorphic or figurative language in discussing the attributes of God. 
The Bible speaks of the eyes, ears, feelings, and hands of God, though we know that these are 
not to be understood literally. 
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4.  There are several ways to expand or improve these anthropomorphic understandings of God: 

a.       Negatively, by doing away with terms or concepts which limit God. This pretty much 
restricts us to such abstract words as infinite, unlimited, inscrutable, and Being. We can also say 
things that God is not — He is not, for example, changeable or bad-tempered; He does not really 
have hands or a nose like we do; He does not have to take time to figure things out. 

b.       Positively, by expanding as widely as possible all terms and statements we make about His 
attributes. This we do by using superlatives and words beginning with omni (like omnipotent, 
omniscient, and omnipresent). Then, when we have used the most extravagant words we know, 
we have to say that He is really much more than that. 

c.        Examining cause and effect and then drawing conclusions on the basis of His works. For 
example, if God were not a living Being, He could not have created a world in which are living 
beings. If God were not ultra-powerful, He could not do such mighty works. If He were not very 
brilliant, He could never invent a mechanism as complex as the human mind or body. 

5.  For purposes of understanding and making statements, we have to separate the attributes of 
God and consider them one by one, but, at the same time, we need to remember God is not in 
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any way divided. His judgments and His grace are not really separate; His wrath and His 
kindness are not in opposition to each other; nor is He part grace and part truth. He is all of these 
in totality and simultaneously. 

  

The Names of God 

1.      The names given to God in Scripture reveal much about the nature of God. They also help to 
define our relationship to Him. 

2.      Names are used to define and distinguish one person from another or to exercise control 
over another. Adam was allowed to give names to all animals, so that he could distinguish one 
from another and so that he could exercise God-given control over them. A name can make an 
important statement about a person.  When Jesus gave the name Peter to Simon, He was really 
prophesying about the spiritual condition to which that young man would some day attain. A 
name also can carry the authority of the person. Jesus said, "In my Name, you will cast out 
demons and do miracles." 
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3.  Elohim is a plural noun which is regularly used to denote God, beginning in Genesis 1, with 
the meaning of the Great One, the Omnipotent, the Creator. The plural form may just be out of 
reverence, or it may indicate the Triune nature of God. 

4.  YHWH is the Name which God Himself made known to Moses when Moses asked who the 
God was that was sending him to set His people free from their bondage in Egypt.1  YHWH (or 
Yahweh?) is actually not a name. It means the One Who exists. If we want to avoid limiting God 
in any way, probably the most accurate thing we can say is that He is the One that is. The 
problem with YHWH for our present purpose is that it lacks specific content. It does not tell us 
much about God. 

Among the Hebrews in Old Testament times, this divine name, YHWH, was so holy, so awesome 
that it could only be pronounced by the high priest, and that only once a year. It was written with 
only the consonants and was usually read as: Adonai (Lord) or Shem (Name). 

5.      God is also spoken of in the Old Testament simply as Adonai or in the New Testament as 
Kyrios which mean Lord in Hebrew and Greek respectively. These words signify the One Who 
owns and rules over everything and has a right to everything that is. 

6.      Father signifies the relationship between the First and Second Persons of the Trinity and 
between God and mankind. It is He Who has created all things and desires a loving relationship 
with His creatures. In a more specific sense, He is the Father of Christians who, through a rebirth, 
have been united with His only Son Jesus Christ and have been adopted as sons by His grace. 

7.      The most precise Name for God is the Triune Name: Father, Son, and Holy Spirit. That Name 
is both singular and plural and clarifies the particularity of each of the three Persons as well as 
the relationship that exists among them in the unity of the Godhead. 
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The Attributes of God 

1. The attributes of God are descriptions which reveal aspects of the essential nature of God. In 
studying these attributes of God, we will be analyzing and systematizing our knowledge of what 
God is like. Although we will have to distinguish and separate one attribute from another, we need 
to keep in mind that God is simplex; He is not divided in any way. 

1Exodus 3:14. 
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2.      We need to remember also that human language cannot perfectly explain the nature of God. 
Our postulates, therefore, must be regarded as guideposts to point us to a truth which actually 
exceeds both our language and our understanding. Our study of theology stretches our minds to 
the uttermost, and then takes us on beyond where our minds can grasp into the realm of spirit, 
faith, and the grace of God. 

3.      We can get some indications about the nature of God by applying our reason and our 
imaginations to our personal acquaintance with God. We can draw conclusions based on 
observation of nature and of ethical principles. But by far the most reliable basis for doing this 
study is the divine revelation which God has given of Himself in history, in Scripture, and in the 
life of the Church. 

4.      In this study we will distinguish: essential attributes, which deal with God's basic nature; 
active attributes, which deal with His work and activity, and moral attributes, which deal with His 
character. 

  

Essential Attributes 

1.      Self-existence. We have said that the fundamental fact about God is that He exists. He 
exists without any causation or outside influence. He has no beginning or end. He cannot be 
controlled, influenced, or limited in any way by anything or anyone. 

2.      Perfection. God is the origin and source of all perfection that can be found or imagined in His 
creatures. All perfection in nature and in people is simply a shadow or image of God's perfection. 
Because of His perfection, God is complete in Himself. He is able to stand alone without needing 
to be helped or equipped in any way. He does not, for example, depend on His creatures to 
complete or perfect His knowledge, His will, or His love. He created all things as an act of free 
will, not out of necessity. The highest purpose of humanity is to experience the Beatific Vision 
(meditating on the perfection of God). 

3.      Unity. God may not be divided. His attributes can be distinguished, but without disturbing the 
unity. They are not self-contradictory and do not exist independently of one another. They are all 
part of the divine unity. Even the Triune nature of God does not disturb the unity. He is not three 
Gods, but one. 

God is unique; there is none to be compared with Him. There is no one else who can properly be 
named God. All else are creatures who were made by Him and depend upon Him. Worship of 
other gods is strictly forbidden.2 The worship of idols is a very grave sin, which receives very 
heavy judgment.3 
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4.      Greatness. We live in a world where all knowledge is limited by space. But all spatial 
relationships and laws of space are really just symbols or shadows of the reality of the greatness 
of God. Because of God's greatness, He can be present everywhere, in everything, not being 
limited in any way by space. As a matter of fact, space began to exist at the creation and is a 
result of the existence of the universe. Space is limited, but God is unlimited. 

5.      Eternity. We live in a world in which everything is limited by time. Events are related to one 
another on the basis of time. But all the events of time are symbols or images of the eternity of 
God. 

Time is used to determine the length of events and the order in which events occur. We can use 
the word eternal to describe something which will continue for ever (unlimited time). But the 
eternity of God transcends time altogether. God's eternity is real eternity, of which any sense of 
permanence amongst His creatures is derivative and symbolic. 

God's involvement in the events in time is done, not out of necessity, but freely and voluntarily, on 
the basis of His work as Creator of time and matter. 

A corollary of God's eternity is that He never changes, but He voluntarily involves Himself in many 
ways with His creatures who are ever changing. Fallen man has to be changed to correspond to 
the image of God. 

  

Active Attributes 

1.      The active attributes of God deal with His capability and capacity to do works which are in 
accord with His essential nature. The active attributes define Who He is in relation to His activity. 

2.      Omnipotence. The omnipotence of God indicates His unlimited capability and freedom to do 
anything which is agreeable to His divine nature, and His authority to control, always and 
everywhere, anything that He has made. 

God does not need to use any kind of instruments or equipment in doing His works. There are no 
external principles or conditions that can control or influence Him, because all power and 
authority that exists in the universe originates with Him, and is created by Him. 
2Deuteronomy 5:7; Mark 12:29. 3Leviticus 19:4; Isaiah 2:18-21; 10:10-11. 
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God will certainly not do anything which is in conflict with His holiness or would require a change 
in His nature or purposes. He will also not arbitrarily do anything that is absurd. He will not cause 
2x2 not to equal 4, nor arbitrarily make the earth not revolve around the sun. 

God's creatures receive all their creative capacities from Him. His creatures cannot do anything 
without His permission. All strength and authority is derived from Him. Evil deeds, even when 
done with the express intention of opposing His will, are still subject to Him, can be overruled by 
Him, and can be turned around to serve His ultimate purposes. The Cross of Jesus is of course 
the classic example of this principle. 
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3.  The will of God. We need to distinguish between the eternal purposes of God which never 
change and cannot be thwarted and the implementation of His will in practical everyday 
situations. The eternal will does not depend on circumstances, but the practical fulfillment of that 
will in specific circumstances depends on the response and activity of His creatures. For 
example, God wills the salvation of all people. This purpose is eternal and changeless. But in 
practice, there is judgment for those who persist in refusing His salvation. 

The relationship between the will of God and the will of humanity is ultimately a mystery. The will 
of God is eternal and changeless. But people also have wills of their own, which are free within 
limits. 

The will of God is revealed to us through commands, prohibitions, permissions, exhortations, 
divine activity, and example. The divine activity and example are most clearly seen in miracles 
and especially in the life of Jesus. 

4.  Omniscience. God has unlimited knowledge of all things that can be known.4 God's knowing 
is intuitive. He knows things directly without rational process. He does not need to use any means 
to acquire knowledge. His knowledge is eternal because it is not limited by time; it is universal 
because it is not limited by place but includes everything everywhere. It is perfect and does not 
develop or deteriorate. God knows all things all at once and not in sequence. 
4Hebrews 4:13. 
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5.  Omnipresence. God is not limited by place. The Bible teaches plainly that God is 
everywhere3 and is manifested in and through everything that is. Please note, however, that this 
is by no means pantheism which teaches that everything is God. 

The presence of God is not divided or partial. He is always fully present. 

However, in manifesting Himself to us limited mortals, God has to show Himself in ways that can 
be understood by human thoughts. He manifests His presence in many specific ways, such as: in 
Creation, through everyday events in our lives, in holy places, personally to people who seek His 
presence, by the witness of our conscience, in the mystery of His people as the Body of Christ, 
and in the presence of Christ in the Eucharist. 

6.  The Wisdom of God. God manifests perfect wisdom in every deliberation and decision. He 
never acts wrongly in the slightest. He plans everything that exists and controls everything that 
happens. He orders the universe, and notices the smallest details. God's wisdom is shown not 
only in a general way in Creation, but more specifically in the redemption of mankind from sin and 
in judgment on those who refuse His grace. 

  

Moral Attributes 

1.      The moral attributes spell out the perfection of the divine character, the absolute integrity of 
all His actions, and the infinite degree of each attribute. 

2.      The moral perfection of God. No one attribute may be emphasized at the expense of 
another.  His mercy, for example, is never manifested at the expense of His justice. Both are 
always present in infinite degree. His judgments are as much an indication of His love as His 
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kindness. What to us often appear as conflicting attributes, such as power and gentleness, He 
maintains side by side in infinite degree. 

The divine character is inscrutable. It is, therefore, humanly impossible for us to understand the 
perfect harmony existing among apparently opposite manifestations of His moral attributes. We 
are forced to understand the moral attributes of God through comparison with human moral 
attitudes and acts, but we must keep in mind that God's moral attributes are perfect. 
5Jeremiah 23:23-24; I Kings 8:27. 
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3.  Divine goodness. The goodness of God manifests itself in His perfect righteousness and also 
in His kindnesses and blessings to His people. In fact, His kindness to His creatures is possible 
because of His knowledge of perfect goodness in Himself. Divine goodness is eternal. It exists 
among the Persons of the Godhead. The Father, the Son, and the Holy Spirit eternally 
communicate their blessing to each other. Through His goodness, God communicates life and 
righteousness and blessing to His creatures. 

Some manifestations of God's goodness do not seem pleasant to us at the time. In our daily lives, 
we pass judgment on many things. We call sunshine and moderate temperature good weather; 
rain, sleet, and snow we refer to as bad weather. Health, wealth, and getting our own way we call 
good; sickness, adversity, and natural disasters are regarded as bad. These evaluations are fruit 
of the "tree of the knowledge of good and evil," and are not based on an acquaintance with the 
goodness of God. God's goodness is inscrutable; His evaluations may be totally different from 
ours. His objectives in our lives and in the world are often brought about by the things we regard 
as bad. Goodness must be defined as what God is like and what he does, not by our likes and 
dislikes. 

The benevolence of God is His constant desire to meet the needs of His creatures and to give 
them greater things than they know how to ask. Through His benevolence, He alleviates the 
miseries of life which His people deserve through sin, and He provides for their salvation as they 
are able to receive it. 

4.  Divine love. The love of God is most clearly defined by the quality of total congeniality and 
mutual self-giving existing among the three Persons in the Godhead. 

a.       This love is manifested to mankind initially in His act of creation. He desired creatures who 
could be brought into a similar relationship and congeniality with Himself. Because of His love for 
mankind, He provides for their salvation, supplies their needs, provides a way for them to know 
Him and to enjoy His presence. 

b.       The only limitations on the manifestation of His love towards mankind are caused by 
mankind's unwillingness to receive or return that love. God loves even those who reject Him and 
grieves over them because they are His creatures. But the demonstration of the fullness of His 
love is for those who repent and open their hearts fully to Him. 
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c.       God shows His love for us, not only in doing things for our enjoyment, but also in discipline 
and hardships which correct and mature us. 
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d.       The clearest example of God's love for us is the Cross of Christ. At the Cross, He shows 
that the deepest kind of love is sacrifice for others' salvation. The Cross shows that the aim of His 
love for mankind is to bring us back into intimate fellowship with Him. 

e.       Mercy is that aspect of His love that causes Him to restrain His righteous judgments on 
sinful man and to want to sacrifice Himself on their behalf. 

f.        The concept of God's grace emphasizes that God's love and mercy are His free gift 
without respect to any merit or deserving of His people. 

5.  Holiness. Holiness always has the negative aspect of separation from all moral evil and the 
positive aspect of moral perfection. God is the source of all holiness that is found in His creatures. 
Without holiness, it is not possible for the creatures to see Him or approach Him. 

The holiness of God, more than anything else, defines the demarcation between God and 
humanity. When we contemplate the awesome holiness of God, we are moved to respect and 
worship. 

Holiness, for God's creatures, means separation from all worldliness and the characteristics of 
fallen humanity and the acceptance of God's holiness. The holiness of God eliminates all that is 
not holy. The Lord asks us to seek and receive holiness like His. He instructs us, "Be holy as I am 
holy."6 

6.  The righteousness of God. The righteousness of God is the absolute appropriateness of all 
His actions. His every act is always consonant with His essential nature and His purposes. His 
righteousness is His holiness manifested in His dealing with His creatures. 

a.        Righteousness is imputed to the children of God on the basis of faith. We are justified 
(made righteous) by faith7 and by a right relationship with the Lord Jesus. Our righteousness is 
derivative and enabled by God's grace. 
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b.        The judgments of God are a corollary of his righteousness. They are an impartial 
expression of His righteousness in a fallen world. 

c.        Our merits or lack thereof are not determined on the basis of our own effort, but on the 
merits of Christ's sacrifice. The blood of Christ has sealed the covenant between God and man. 
Jesus said that we will be judged by what we do, but actually the measurement is not the works 
themselves, but rather our motivation in doing them. Are we operating by the fruit of the tree of 
the knowledge of good and evil or on the basis of Christ's life in us? 
61 Peter 1:16. 7Romans 4:1-3; 5:1-2; 13:16-17 

  

Applications 

1.  Christians need to return repeatedly to the study of the attributes of God. In a post-Christian 
culture, our minds and hearts are continually bombarded with humanistic and materialistic 
religious concepts which misrepresent and belittle God. Even though we know that these 
teachings are false, they still have insidious ways of entering our consciousness and penetrating 
the deepest levels of our souls. The corrective for false ideas of God is a true and full 

 25



understanding of Who He is. The more we study and meditate on accurate theological 
statements, the stronger we will be forwarding off spiritual attacks. 

In the paragraphs which follow, I will attempt to suggest some ways in which the application of 
this study can work out in our lives. These are only suggestions, intended to encourage our 
readers to look for more in their own experience. 

2.  The names of God will reveal to us in a very deep way how great and transcendent and 
magnificent He is. At the same time, they enable us to call upon Him intimately and confidently, 
knowing that He will always be there for us. 

Calling Him Father (Jesus' favorite name for Him) not only defines for us the real meaning of 
fatherhood, but also defines our relationship to Him as His children. We learn to know Him and 
ourselves and we learn to live out a right relationship with Him. 

3. We will no doubt want to meditate deeply on each of the attributes separately, beginning 
perhaps from biblical data, from theological precept, or from our own experience of Him. In this 
way, we will have a deeper knowledge of Who He is and will find a new depth and stability in our 
faith. We will grow in awe and wonder. We will maintain a balance between the immanence and 
transcendence of God. We will understand the relationship of God and the created order. From 
time to time, we will also ask Him to reveal to us in contemplation how these attributes all fit 
together in the unity of His Being. 
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4.     Since we are created in the image of God (see the chapter entitled "The Creation," page 33), 
we can realize that the attributes of God are in some way intended to be manifested also in our 
lives. As we meditate on the attributes of God, our confidence in His promises increases; our 
expectations rise higher; we trust Him more; the manifestation of the image of God develops in 
us. 

5.     The omnipotence of God signifies, among other things, that He can do anything He wants to. 
Things that seem difficult or impossible for us are no more difficult for Him than the things we 
regard as easy. God can heal a cancer or a blind eye as easily as a scratched finger. He can stop 
up a river or divert a hurricane as easily as blow a breath of air. 

We have tried to base our faith on past experience or natural logic. "I have never experienced the 
kind of miraculous events described in the Bible, so those must not be for today"; "It doesn't make 
sense to expect God to change the laws of nature"; or "I've never experienced His power." This 
kind of reasoning does not work. Our faith needs to be built on a knowledge of the omnipotence 
of God, His purposes, the promises He has made, and His power to fulfill these promises. 

6.  Jesus taught His disciples that they would have the power of God operative in their lives   and 
ministries. "You will receive power…"8 "Anyone who has faith in me… will do even greater things 
than these."9 "I have given you authority to trample on snakes and scorpions, and to overcome all 
the power of the enemy."10 We can expect to live continually in the supernatural realm of the 
miraculous. 

The authority of the believer is derived from a relationship with God. He relegates His authority to 
us for the fulfilling of our ministry. 

7. As we consider the wisdom of God, we begin to feel a bit like Job when God started asking him 
questions like "Where were you when I laid the earth's foundations?" and "Have you ever given 
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orders to the morning, or shown the dawn its place?"11 God's wisdom is so much greater than 
ours that we have nothing of which to boast. This should discourage us from trying to figure 
everything out for ourselves and from trusting in our own wisdom. It should increase our reliance 
on Him. 

8. The righteousness of God can give us a strong corrective for the teachings of a world in search 
of self-gratification. Popular thinking often accuses God of injustice and evil intentions. Natural 
disasters are legally called "acts of God." People say, "God must be punishing me for something" 
when things go wrong, but not really believing they have deserved it. The question is often asked, 
"Why does God let good people suffer?" The implication is that God is capricious and unkind. 

People seeking comfort, convenience, and pleasure want God to bend to their desires. 

The trend in modern culture, even in the churches, is to see how low a standard of morality we 
can set. If we suggest that God is proposing a maximum standard, people say that is old-
fashioned, judgmental, and harsh. Meditation on God's righteousness serves as a corrective. 

9. All of the above applications need to be seen in terms of the righteousness of God. 
Righteousness may not be defined by what we want. Righteousness must be defined by Who 
God is and what He intends in His created order. We will understand what is right only as we 
learn what God regards as right and accept His righteousness for our lives. Human "rights" based 
on the desires for recognition of racial or social groups, males or females, old or young are largely 
irrelevant and simply provide areas of contention. 

10.     Righteousness, for the human race, comes only through a right relationship with God. He 
imparts His righteousness to us. We are justified (made righteous) through our faith in Him. 
Peace and satisfaction are to be found only in the acceptance of His ways. Peace with God and 
with one another will have to begin with a realization of God's righteousness and an application of 
His righteousness in our lives. 

11.     Application of these and other attributes of God to our lives will require a lifelong process of 
growth. 
8Acts 1:8. 9John 14:12. 10Luke 10:19. 11Job 38:4, 12. 
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Primary Theology: Developing a Concept of God as Creator 

1.      Scripture begins with the statement, "In the beginning, God created the heavens and the 
earth." The creeds begin, "I believe in God, the Father almighty, Creator of heaven and earth." 
Everything we know, except God Himself, is His Creation. A realistic view of the world in which 
we live, and even of ourselves, must begin with this fact. Any scientific investigation that aims at 
truth must begin with the recognition that God is the Creator. 

2.      We can do our primary theology partly by observing the world that God has made, because 
He has revealed Himself in His Creation. "The heavens declare the glory of God, and the skies 
proclaim the work of his hands."1 We can learn much of the character of the Creator by observing 
the orderliness of the motion of the stars and planets, the infinite variety of trees and snowflakes. 
We can see His attention to detail in the structure of atoms and His constant care for His 
creatures. We can marvel at His artistic ability when we observe the beauty of land and sea in all 
their different moods. 

3.      The story of creation found in the first chapters of Genesis and elsewhere in Scripture had to 
be given by direct divine revelation, since nobody but He was around to observe the beginnings. 
We will get our most accurate and comprehensive concepts of creation from studying the data of 
the scriptural revelation. 
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4.      We can get dues about the creative process by observing creative work amongst artists and 
parents and others engaged in creative activities. People are creative because they are made in 
the image of the Creator. In The Mind of the Maker, Dorothy Sayers made a marvelous 
application of the analogy of the creative process of a writer to her explanation of the doctrine of 
the Trinity.2 

5.      Ultimately, we do primary creation theology by knowing the Creator Himself, and thereby 
seeing Creation through His eyes. 

1Psalm 19. 
2Sayers, Dorothy L, The Mind of the Maker, San Francisco: Harper San Francisico, 1979, p. 37. 'Genesis 1:1. 
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In the beginning 

1.     "In the beginning God created the heavens and the earth."3 The words "In the beginning" 
indicate that there was nothing before this. God created everything out of nothing (Latin ex nihilo), 
that is, without using materials. Nothing was in existence prior to that; nor does anything exist 
outside of His created order. The doctrine of creation out of nothing (ex nihilo) is the best antidote 
for false understandings of the universe, some of which are summarized in the following 
paragraphs. 

2.     Pantheism teaches that the universe is an extension of God. Everything is a part of God, and 
God is to be found in everything. In this view, God tends to become the great nature goddess 
who generates and nurtures all that is. This is part of the teaching of the modem feminist 
movement, in much of western culture, and in the churches. In opposition to this point of view, the 
Christian view separates God and His Creation. He has brought it all into being out of nothing and 
sustains it by His power, but it is not He. 

3.     Atheism teaches that observable "scientific" laws are all that govern the universe. All things 
came into existence by the chance interaction of the forces of nature. They have since evolved 
according to dear and scientifically observable patterns. Atheism precludes the possibility of a 
theory of the beginning of things, because the natural order has always been in existence; it 
merely evolves into new forms. This view also precludes the concept of purpose in the universe, 
since all things proceed only by mechanical, impersonal principles. In opposition to this, the 
Christian doctrine of creation says that God started all this, He had a dear and definite purpose in 
doing so, and He continues to mold it according to that purpose. 
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4. Dualism says that there are two gods — a good one and an evil one. The good one made the 
good things that we see and experience. The bad one made the bad things, such as germs, 
bugs, rotten fruit, and angry neighbors. Dualism has often said that the good one made the good 
spiritual things and the bad one made matter and the material universe which is corrupt and bad. 
This teaching has the advantage of giving a rather reasonable and simple explanation for the fact 
that we experience things we like and things we dislike. In contradiction to this, Christian theology 
says that the one true God created everything that is, including matter and bugs and earthquakes 
and Monday mornings — and was pleased with what He had done. Theology then, of course, has 
to work harder to come up with an explanation of why some things are obviously messed up (see 
chapter entitled "The Fall," page 47 ff). 

  

Time, Space, and Eternity 

1.      The process of creating the universe involved the creation of time and space. The limitations 
of time and space are reminders of our creaturehood. God operates in eternity, a state which 
somehow supersedes time and space. 

2.      Eternity is difficult for us even to imagine since our experience, our minds, and our 
imaginations are all finite and limited by time and space. We know that eternity is not just endless 
time, and infinity is more than unlimited space. We say that God exists "from before time and for 
ever," but we know that these words are still caught in time, albeit unlimited time. We quote God 
as saying, "My ways are higher than yours," but realize that, at best, "higher" is a space-
expression translating something which is not in space at all. The concepts stretch our 
imaginations as far as they will go and still leave us far short of a perfect understanding. 
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3.      However, we are helped in our understanding because God is always trying to reveal His 
mode of being to us. Jesus kept giving His disciples parables and analogies to translate eternal 
truth into terms that finite beings can grasp. 

a. In His high priestly prayer in John 17, Jesus reported to the Father that the Father had given 
Him power over all flesh to give eternal life to all whom the Father had given him. Then he went 
on to say, "Now this is eternal life: that they know you, the only true God, and Jesus Christ, whom 
you have sent."4 

36 

b. Knowing the Triune God may well be the best definition we can get for eternal life. Eternity for 
us means a relationship with God and a quality of life which He gives us as we trust Him. 

  

The Initial Act of Creation 

1.      Creation is a cooperative act on the part of the three Persons of the Godhead. "In the 
beginning God [the Father] created the heavens and the earth… and the Spirit of God was 
hovering over the waters…. And God said, 'Let there be light.'" We get here an impression of the 
Father as architect and general contractor, the Spirit as supervisor, equipper, and mover, and the 
Word of God as the master builder. 

2.      The act of creation is a unified act. The three Persons work in perfect harmony. There is no 
gap between the planning and the execution. God simply speaks all things into being one by one. 
At the beginning of his Gospel, John refers to this same event, saying, "In the beginning was the 
Word, and the Word was with God, and the Word was God… . Through him all things were 
made." 

3.      In this act of creation, God is not influenced by anyone or any circumstance, nor even by any 
necessity within Himself. Creation is a completely free and voluntary act, an extension of the love 
relationship existing among the three Persons of the Trinity. The originating cause of creation is 
simply the free will of God operating on the basis of His love. The Breath or Spirit (Hebrew: ruadi) 
of God is the energizing power for creation and the giver of life to His creatures. The Word of God 
is the efficient cause Who speaks things into being. 

4.      This initial act of creation took place over a limited period of time. The "days" of creation 
probably do not indicate twenty-four hour periods. After all, the sun and moon which define the 
times of day and night are not created until the fourth day. But clearly, this period of the initial 
creation represents a distinct act or series of acts in a distinct time frame. The Scripture tells us 
that God "finished his work of creation" and then "rested on the seventh day." 
4Genesis 1:1-3 a. 
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God's Providence 

1.      This resting from the work of creation does not, however, mean that God went on vacation 
and paid no further attention to the universe He had made. He did not simply wind it up and let it 
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run down, as some teach and many assume. Quite the contrary: He sustains His Creation and 
keeps it operating in accordance with His purposes. We can assume that, if He should ever stop 
doing so, all would disappear. The doctrine of God's providence assures us that He will not give 
up on this project but will always be faithful to sustain His Creation, because it is His will to perfect 
it and establish His purposes in it; and His nature and purposes do not change. 

2.      No slightest detail misses His attention. Jesus claimed that God the Father knows how many 
hairs each of us has on his or her head, and that is an amazing feat. At least as amazing is His 
ability to keep track of all the stars, planets, comets, and galaxies, as well as the electrons. As the 
Psalmist says, "You know when I sit and when I rise; you perceive my thoughts from afar." He 
knows all our thoughts and actions, paying each of us His undivided attention. 

3.      He presides over all the changes that take place in nature and in human affairs. He steers the 
course of history, swaying the events with occasional miraculous intervention. He allows these 
changes to take place routinely through the process of evolution that is built into the natural order. 
He allowed dinosaurs to phase out. He allows germs to change from year to year so that last 
year's flu immunization does not work this year. He blesses whom He wills. He teaches those 
who are willing how to cooperate with His plans and defeat spiritual enemies. He allows nations 
that turn their backs on Him to have fantastic crime waves and internal strife. 

4.      The purposes of God in Creation are evident in His providence. The historical books of the 
Old Testament portray His dealings with the Israelite nation. The prophetic books make dear the 
working of God's judgments on recalcitrant nations. The Red Sea event gives a dramatic and 
powerful reminder of His miraculous intervention in history. Jesus spent most of His ministry 
trying to clarify God's purpose of establishing His Kingdom (His rule on earth). Jesus' miracles of 
healing, deliverance, provision, protection, and judgment are presented as "signs of the 
Kingdom." A sympathetic comparison of current events with the predictions in the prophets for the 
last days will give a clear idea of how God's purposes are progressing. God's purposes for us at 
any given moment are quite difficult to discern because His ways are higher than ours. If we look 
back on things with more perspective at a later date, we often find ourselves marveling at what 
He has done. 
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5.      Because God wants to win voluntary obedience and loving response from His creatures, He 
has given some of them a certain measure of free will and self-determination. We gather that 
some of the angels, at a point in prehistoric time, chose to be disobedient5 and placed 
themselves in opposition to God's purposes. We know also from painful experience that mankind 
has largely chosen the way of disobedience and is in many ways bearing the consequences. 

6.      But even the disobedience and the opposition do not ultimately thwart the purposes of God. 
The providence of God carries the promise that His purposes will prevail in spite of all opposition. 
Even totally rebellious acts can be used by God for His purposes. 

  

Angels 

1.      Angels are incorporeal spiritual beings created for the glory of God and for ministry to 
mankind. They are personal beings, free and rational in nature. Although they are not mentioned 
in the creation stories in Genesis 1 and 2, they appear to have been created somewhere early in 
that initial act of creation. Job 38:4-7 tells us that "all the sons of God shouted for joy" at the 
laying of the foundations of the earth. 
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2.      Angels, in great numbers, surround the throne of God to praise and worship Him day and 
night Different groups of them join in the great spontaneous liturgy of praise in heaven. Inspired 
by the Spirit of God, they sing His high praises and comment on the outworking of His purposes. 
The prophetic words used in this worship have a profound effect on the course of history, 
because the words they sing come to pass immediately on earth. Each section of the Revelation 
to John begins with a glimpse of this heavenly worship and then describes the results. 

3.      Whenever we make Eucharist, we "join our voices with angels and archangels and all the 
company of heaven." Our praise and worship on earth become a part of that great heavenly 
worship. In so doing, we make Christ sacramentally present on earth and promote the 
establishment of His Kingdom. 
52 Peter 2:4; Jude 6. 
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4.      The word angel means messenger.6 This defines their primary function in the Old Testament, 
They appear to Abraham,7 Jacob,8 and Daniel.9 Often an angel called "the angel of the Lord" 
speaks with such authority as to give the impression that it is an actual theophany — a pre-
incarnation appearance of the Lord Himself. This is surely the case, for example, when the angel 
of the Lord appears to Abraham when he is about to sacrifice his son Isaac in 
Genesis 22. 

5.      Angels also appear to announce the birth of John the Baptist to Zechariah,10 to both Mary n 
and Joseph12 at the time of Jesus' conception, and to the shepherds at the time of His birth. 
Angels explain  the  ascension  to  the gaping disciples.13  They will participate in the harvest at 
the end of the age14 and will shout for joy at His second coming.15 

6.      Angels minister God's protection and help to people. Little children have guardian angels who 
look on God's face16 and there is no indication when (or if) they are relieved of their responsibility. 
Some of us may still be unwittingly overworking them. An angel was assigned to guide the people 
of Israel out of Egypt and guard them on their journey into the promised land.17 

An angel shut the lions' mouths so that they did not eat Daniel's friends.18 An angel was sent to 
free Peter from prison.19 We learn from Revelation 2 and 3 that churches have angels who 
receive and transmit God's exhortations to the churches. The promises of eternal salvation are 
given to those who heed these exhortations and become "overcomers." Churches today might be 
better off if they paid attention to their angels. 
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7. Angels do warfare against God's enemies. Michael the famous archangel is the commander of 
God's army which consists of a multitude of angels. They are engaged in combat with Satan and 
all his evil forces.20 They do battle on our behalf21 and help us to win our battles. Angels have a 
large part in the working out of God's final purposes, the defeat of His enemies, and the bringing 
of His wrathful final judgment.22 
6See Hebrews 1:14. 7Genesis 18:2. 8Genesis 28:12. 9Daniel 6:22.  
10Luke 1:11-19. 11Luke 1:26-38. 12Matthew 1:20. 13Acts 1:11. 
14Matthew 13:38-41; Revelation 14:15-16. 15Matthew 24:31; Revelation 19:14. 
16Matthew 18:10. 17Exodus 14:19-20; 23:20. 18Daniel 6:22. 19Acts 12:7-11. 
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The Bad Ones 

1.      In contrast to the angelic beings described above, there is a whole range of opposing forces 
— Satan and all his demonic cohorts. Satan is a creature and is not in any sense equal with God 
(though he would like to be). He ultimately serves God's purpose whether he likes it or not. His 
function is as tempter, adversary, and accuser. 

2.      "The devil (Satan) has been sinning from the beginning," we read in 1 John 3:8. Jesus 
elaborated on this when He said, "[The devil] was a murderer from the beginning, not holding to 
the truth, for there is no truth in him. When he lies, he speaks his native language, for he is a liar 
and the father of lies."23 The specification "from the beginning" means that there was never a time 
when he was otherwise and/or it means that he has been that way from the initial time of creation. 
This has to mean that God wants him that way. 

3.      Satan provided Jesus with His temptations in the wilderness, thereby clarifying the purpose   
of Jesus' ministry and its parameters. He accused Job before God, and is the "accuser of our 
brothers."24 

4.      Satan and his friends obviously have a strong influence on people. Satan has become the 
"prince of this world."25 Fallen humanity is in his grip because we have gone along with his 
temptations. Satan appeared to Adam and Eve. He was responsible for the sin of Peter,26 
Judas,27 and Ananias.28 We are constantly presented with the choice of allegiance to the prince of 
this world or to God. 

God must want human beings to be tempted and hassled. Virtue is not virtue until it is tested, and 
character develops only through hardship. 
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5.      Under Satan's management, there are various types of demonic beings. As in the case of the 
angels, the time of their creation is not clear. They must have been in existence from the initial act 
of creation because they are responsible for bringing the first temptation and influencing the 
subsequent development of fallen humanity. Like the angels, these are incorporeal, spiritual 
beings with a limited freedom of choice and will. They may be fallen angels or they may have 
been created separately. 

6.      Obviously, the angels, at some point, experienced probation, because many of them have 
fallen from their initial favor with God and have gone to work for the devil.29 This fall of the angels 
is complete and irrevocable and leads ultimately to their judgment and inclusion in the lake of 
fire.30 It does not in any way influence the rest of the angels who did not fall. 

7.      The powers of evil are organized in a hierarchy of which Satan is the head. Under him are 
principalities and powers and the lesser demons. Some of these are operative in individual 
human lives; some become the gods of heathen religions; some become localized in places of 
heathen worship; some have authority over nations, cities, regions, and even churches. Their 
influence is subject to the power and purpose of God. They cannot do anything unless it is 
allowed by God. 

8.      The Old Testament provides very little reference to individuals being controlled by demons, 
with the exception of King Saul who was provided with a demon by God Himself because Saul 
had disobeyed God.31 
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9.      The exorcism of demons formed a prominent part of the ministry of Jesus and his followers. 
Jesus encountered them frequently. Whenever He commissioned His disciples to go out for 
ministry, He instructed them, "Heal the sick, raise the dead, cast out demons, proclaim the 
Kingdom of God."32 In His final commission to His followers, as reported in Mark 16, He said, 
"These signs will follow those who believe: in my Name, they will cast out demons. . . ."3 
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10.      It is possible for one or more demons to take possession of a person's spirit that he loses his 
freedom of choice and his freedom to serve God. This results in a destruction and perversion of 
the image of God in which he was created. Demon possession always impairs the mind, the will, 
and the person's control over his actions, and may drive him to self-destruction. 

11.      Demons may cause sickness, including physical symptoms, but not all sickness is caused 
by demons. Jesus distinguished dearly His method of ministering to those with ordinary sickness 
from ministry to the demon possessed. 

12.      Satan and the demonic forces have their opportunity in the lives of people only on the basis 
of sin. Insofar as Christ has really become our life and we are walking in that new life, the forces 
of evil cannot defeat us.34 

13.      Christ has given us the potential to gain victory over all demonic influence. Jesus intended 
us to continue His ministry of casting out demons. The Apostle Paul, being in an apostolic 
ministry, was very aware that "our struggle is not against flesh and blood, but against the rulers, 
against the authorities, against the powers of this dark world, and against the spiritual forces of 
evil in the heavenly realms,"35 and that the weapons of our warfare are not natural weapons but 
powerful spiritual weapons for the tearing down of the strongholds of the enemy.36 
20Revelation 12:7-9; Daniel 12:1. 21Joshua 5:13-15. 22Revelation 16:1. 
23John 8:44b. 24Revelation 12:10. 25John 14:30. 26Matthew 16:23. 
27Luke 22:3. 28Acts 5:3. 292 Peter 2:4; Revelation 12:7-8. 
30Matthew 25:41; Revelation 20:10. 311 Samuel 16:14. 

  

Humanity 

1. The culmination of God's initial act of creation is the human race. Humanity shares the animal 
nature in having bodily functions, instinct, and memory; but greatly exceeds animal nature in 
having reason, will, moral sense, and a spirit which can worship God Who is Spirit. 
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The cause of humanity's creation is the free, creative will of God. God has created us for His own 
purposes — to worship Him, to respond to His love, and to exercise His dominion on earth. 

2.  Humanity consists of body (Hebrew: basar, Greek: somd), soul (Hebrew: nefesh, Greek: 
psyche), and spirit (Hebrew: ruach, Greek: pneuma). The body or physical functions include 
sensation, motion, growth, reproduction, and communication — in short, all the biological 
functions. The soul functions include thought, emotions, and will. In scriptural terms, the soul is 
equated with life. Without a functioning soul; we would not be living human persons. The spiritual 
functions include moral judgment and religious relatedness. This enables us to enter into new 
birth and grace in Christ and life in the Spirit. 
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The physical part of human nature is not intrinsically evil, as the Gnostics taught and the Church 
has sometimes said or implied. God saw His Creation, and it was good. Furthermore, the physical 
part of human nature is not illusion as taught by, for example, Christian Science. On the other 
hand, humanity is not, nor can it be, divine, as pantheism, the Mormons, and some feminists 
teach. Humanity is good because, and only because, it is created according to the will and 
purpose of God. 

3.      Humanity was created male and female. Man was incomplete without woman. The 
relationship of man and woman exemplify the closeness of relationship among the Persons of the 
Godhead, and, in New Testament times, the proper relationship between Christ and His Church. 
Just as the Persons of the Trinity, though distinct, yet are one, so the man and the woman 
become one without losing their identities. Men and women are enough alike to have fellowship 
with one another and yet different enough to complement one another. 

4.      Humanity is superior to all the rest of Creation, and was, in fact, originally intended to have 
dominion over all Creation.37 Adam was allowed to name all the animals so that he could control 
them.38 Everything in the world is intended for the use of humanity.39 

But, being creatures, this authority has limitations and conditions. We are limited by time and 
space, by our own physical and mental capacities, and by the circumstances in which we are 
placed. Our superior position and authority is conditioned on obedience and cooperation with the 
will and purposes of God. 
32See, e.g., Matthew 10:8; Mark 3:15, 16:17. 33Matthew 10:8. 
34Romans 6. 35Ephesians6:12. 362 Corinthians 10:4. 
37Psalm 8. 38Genesis2:19, 20. 39Genesis 1:28-30. 
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5.      Mankind is made in the image of God. Although this refers primarily to the super physical 
aspects of our nature — reason, will, moral responsibility, and our spirits — "the image of God" 
actually applies to our whole being, which must include the physical or bodily aspects of our 
nature. It is our bodies which enable us to give expression to our spirits. As God gives expression 
to His being and purpose in the creation of the physical universe, so we can express the life and 
activity of our souls and spirits in and through our physical bodies. 

6.      It is our creation in the image of God which enables us to realize, in a limited and derivative 
way, the attributes of God in our own lives — authority, wisdom, love, kindness, righteousness, 
and all the rest. 

7.      Based on the statement in Genesis 1, that humanity is made "in the image and likeness of 
God," theology tends to make a distinction between image and likeness. Image is construed to 
mean what we are intended to be through our created nature. Likeness is the character we can 
attain through the practical working of God's grace and His discipline in our lives. 

8.      Since the image is given in creation, it cannot be lost or destroyed, but it can, lamentably, be 
hidden or distorted by sin. The restoration of the divine likeness begins with repentance and 
forgiveness; and its development is contingent upon the operation of the grace of God in our lives 
and the cooperation of our wills with it. 

9.      Jesus is the perfect image of God. He is the real human — humanity as it is intended to be. 
Jesus shows us how the human life should be lived. Our life in Christ restores the likeness in us. 
A truly integrated person is one in whom the image and the likeness are in agreement. 
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10. Human freedom is a corollary of our creation in the image of God. God is free to do anything 
that is in accord with His nature and His purpose. Similarly, we are free to make decisions and to 
exercise authority in fulfillment of God's purposes for our lives. In actual practice, this means that, 
within certain limits, we are free to choose obedience or disobedience, good and evil. These 
choices, however, have the power to increase or decrease our subsequent freedom. (Excessive 
drinking decreases one's freedom to make right decisions or drive a car well. A decision to go 
fishing eliminates freedom to stay home and sleep.) Human freedom cannot ever be separated 
from moral responsibility (as Adam and Eve discovered to their detriment). God's service is 
perfect freedom. Real freedom is freedom to do what God wants us to in any given situation and 
thereby to develop into the persons God intends us to be. 
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11.      Even if we do not take the Adam and Eve story literally, the human race apparently has a 
common descent. Widely dispersed tribes and peoples often have strangely coincidental 
memories, customs, and beliefs. The languages around the world, though diverse, indicate a 
common ancestry. 

12.      All humanity mutually affects one another. When one suffers, all suffer. As Paul points out, 
sin got a hold on the entire human race through Adam's sin. God's promise to Abraham stated 
that through Abraham's descendants, all the inhabitants of the earth would be blessed. All people 
coinhere; nothing can happen to one without affecting the rest. We are all in this together, like it 
or not. (Remember that this is not true of the angels. It was possible for some of them to fall 
without affecting the others.) 

The coinherence of humanity has profound effect on the fall and redemption processes, as we 
shall explain in the chapters that follow. 

  

Applications 

1.      A concept of God as Creator can give us an ever-new perspective on the world about us. The 
magnificence, infinite variety, and beauty of the world about us can fill us with awe and constant 
amazement. An analysis of the details of created things can give us insights into the character 
and personality of their Creator. As we stretch our minds to contemplate the vastness of the 
universe and the minuteness of atomic structure, we grow in our understanding of the greatness 
of our God. 

2.      We can grow in our respect for the world around us and for ourselves as His creation. This 
can increase our reverence for all things and for Him Who made them. In proportion as a proper 
attitude toward Creation prevails, misuse of natural resources and substance abuse can be 
eliminated; possessiveness can decrease; fighting over things and people can stop. 

3.      Realization that God operates in eternity and offers us eternal life can vastly alter our attitude 
towards time, the pressures of the moment, and the direction of our lives. Time is a gift of God to 
each of us. None of us knows how much time he has; but, if we live each moment in the presence 
of God, we will be able to say with Jesus at the end: "It is finished. I have accomplished my work 
on earth." 
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4.      An understanding of God's continuing creation (providence) can give us an awareness of His 
moment-by-moment concern for every event in our lives. We can profit greatly from dependence 
on His provision and direction for us in the minutest details of our daily existence. This can do 
wonders for our prayer life and for our trust in God's help. We can get rid of a lot of stress if we 
learn to refer our problems and concerns to Him. We can gain a new awareness of His presence 
with us and a new freedom in His service. 

5.      An awareness of the existence of angels will cause us to pay much more attention to them 
and to receive their ministry. We can become more open to receive communication through them 
and to accept their protection and help. 

6.      An awareness of the existence of demonic forces in people and places can enable us to fulfill 
the ministry for which the Lord has commissioned us by casting out demons. A lot of people can 
be delivered from addictions, mental illness, and witchcraft. The Church can enter into spiritual 
warfare against the principalities and powers over cities, peoples, and nations, and even in the 
churches themselves. 

7.      In recent years, Satan and his hosts have been winning by default because they have 
persuaded most people, including the majority of Christians, that they do not exist and that the 
enemies are people, poverty, governments, chemical imbalance, and ignorance. It is important 
that we again get our theology straight, identify our real enemies, and do the spiritual warfare that 
God intends. 

8.      Finally, and most importantly, a knowledge of God as Creator can give us an understanding 
of humanity in general and ourselves as individuals. We can know who we are and why we are 
here. We can open ourselves to the grace of God and learn the way of submission and 
obedience to the will and purposes of our Creator. We can receive the freedom to develop our full 
potential as children of God. 
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Chapter 4  I  The Fall  
Primary Theology 
 Humanity's Primitive State of Righteousness 
 The Fall 
 Application 

Primary Theology 

1.      It does not take much study or analysis to figure out that something has gone wrong. If we 
read our daily newspaper, we get almost unalleviated horror stories of killings, bank robberies, 
drug wars, vandalism, wars, and natural disasters around the world. Even the best efforts of law 
enforcement officers, ecologists, economic strategists, and "peace-keeping" troops in troubled 
nations seem not to be able to keep things from getting worse. 

2.      If we look at our own lives, we notice a terrible gap between what we are and what we ought 
to be. The inherited tendencies and capabilities of humanity appear to make wrong-doing 
unavoidable. We seemingly cannot extricate ourselves from addiction, bondages, and evil 
thoughts. At the same time, we are painfully aware that these things ought not to be. Paul 
describes this predicament very accurately. 

I have a desire to do what is good, but I cannot carry it out. For what I do is not the good I want to 
do; no, the evil I do not want to do — this I keep on doing. 

So I find this law at work: When I want to do good, evil is right there with me. For in my inner 
being I delight in God's law; but I see another law at work in the members of my body, waging 
war against the law of my mind and making me a prisoner of the law of sin at work within my 
members. What a wretched man I am! Romans 7:18b, 19, 21-24a 
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Paul feels trapped in an unsatisfactory situation from which he cannot extricate himself. He is at 
war within himself. Fortunately, he does not end with this. He goes on to describe the Lord's 
rescue operation in the next chapter. 

3. A proper grasp of creation theology starts us toward understanding God's purposes for 
humanity, the discrepancies that have occurred, and God's plan for redemption. 

  

Humanity's Primitive State of Righteousness 

1.      The Eden story in Genesis 2 gives a revelation of humanity as God created it. Adam and Eve 
are seen living in an idyllic state of pleasant fellowship with God. He walks and talks with them in 
the cool of the day in a beautiful garden He has made for them. He provides all their needs, 
physical and spiritual. He gives them grace to continue in righteousness. 

2.      God entered into a covenant relationship with Adam and Eve. Since He is the Creator, and 
humanity is creature, God set the terms and conditions of the covenant. God agreed to provide 
for them, to have fellowship with them, to give them sufficient grace to resist temptations and the 
forces of evil, and to save them from death. He promised them dominion over all of Creation.1 
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3.      Humanity was in a state of innocence. They were like babies, looking to their Creator for 
supply, nourishment, care, and fellowship. They were created with moral and religious sense and 
a desire to know God and enjoy His presence; but they were naive and immature. They had to 
rely on His grace and the power of His Spirit for their development of moral responsibility. 

4.      Because God wanted a free and loving response to His love and His will, He gave them the 
capacity to choose between obedience or disobedience. His grace was and is sufficient but not 
irresistible or coercive. Their love and obedience had to be voluntary and freely chosen. This 
meant they had to be tested. 

5.      We have to believe that Adam's and Eve's choices were real ones. They could have gone 
either way. They could have continued in grace and matured in moral development. This would 
have been Plan A The choices that Eve and Adam made, however, switched the human race to 
God's Plan B. Choices we make, if not submitted to God's direction, will always move us from 
God's best to alternative and lesser plans for our lives. 

49 

6. The Genesis story of creation enables us to face honestly the discrepancies between God's 
intention for humanity and our present state and gives us insight into how things got this way. 
1Genesis 1:28-30; Psalm 8. 

  

The Fall 

1.      The dismal story in Genesis 3 gives a graphic picture of the loss of innocence and the 
subsequent catastrophic results. Righteousness is eroded, fellowship with God is broken, the 
pleasures and protections are impaired, the dominion is lost, all Creation is disrupted, Satan has 
usurped authority. 

2.      The story is familiar enough. Satan appears in the guise of a serpent bringing temptations. 
We may conjecture that Eve had already wondered about God's seemingly arbitrary regulation for 
bidding the eating of the fruit of one tree and the strong penalty attached: If you eat it, you die. 
The serpent, being devious, reinforced her questioning of the restriction: "Did God say...?" 

Eve then exaggerated the restriction a bit by adding, "We mustn't even touch it." This made it look 
even more arbitrary. The serpent moved in with the pious thought, "Aw, He won't kill you; He 
loves you. It will be all right." He also appealed to logic and natural desires, "It looks nice; it's 
probably good to eat; and, what's more," — and here comes the clincher — "it will make you like 
God, knowing good and evil." 

Actually, Eve had already known good, having had everything just right in her life with God in the 
Garden. All she actually was going to learn about was evil; and she was going to start this 
learning process by doing a disobedient act. But, of course, she did not yet realize that. 

3.  Of course, she had much more to learn about evil. That one evil act required, or at least led to, 
several others. She immediately led her husband into the same disobedience. They then had to 
hide from God, thus losing their fellowship with Him. They became ashamed of the bodies He had 
given them. They had to lie and deny their sin; and they had to pass the blame around. Adam 
blamed both Eve and God: "The woman You gave me gave me the fruit." Eve blamed the 
serpent. 
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Notice that sin is referred to as "Adam's sin," because, whereas both chose disobedience to 
God's restriction, Adam also chose his wife over God, which constituted the sin of idolatry. He 
also failed to exercise his proper headship in the family relationship. 
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4.  We distinguish original and actual sin. Original sin is an inherited natural predisposition to sin 
resulting from Adam's loss of sustaining grace and of his proper relationship with God. Actual sin 
refers to those avoidable acts of disobedience to divine Law which we perform either intentionally 
or unconsciously. 

5.      The serpent was slightly right in saying that God would not immediately strike them dead. 
Spiritual death was immediate; physical death became inevitable as the end of human life on 
earth. Fear of death became a constant companion. 

6.      Scripture uses the terms life and death in two ways. Physical existence, which we share with 
animals, is called life, and the departure of the soul from the body is called death. Before the Fall, 
Adam and Eve also were spiritually alive. This meant that their spirits were in a right relationship 
with God. Their spirits, under God, were in command of their souls and their bodies (Diagram 2). 

  

  

Diagram 2: The Spiritual Person          Diagram 3: Fallen humanity 

Since the Fall, the desires of the flesh and the emotions are in command. The spirit, no longer in 
touch with God, is dead. This is known as spiritual death (Diagram 3). 

It is possible to be physically alive but spiritually dead. If one is spiritually alive, the spiritual life is 
not affected by physical death. 

7.  The results of disobedience were great and far-reaching. 

a.        Adam and Eve were excluded from the Garden. 

b.        Their close relationship with the Lord was lost. God's grace and the gift of His Spirit were 
lost. 
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c.       They were no longer able to resist temptation and lead sinless lives. 

d.       They had to struggle to earn their living by hard labor. 

e.       Women would experience severe pain in child birth. 

f.        The relationship between the man and the woman was disrupted. 

g.       All these results were passed on to all humanity and define our present predicament. 

8.  The Fall affected not only humanity but all of Creation. Since humanity is no longer in 
submission to God, our dominion over nature has been lost. We have become subject to natural 
disasters, tiny and invisible germs, demonic forces, and even our own emotions. Our best efforts 
to control the environment result in disaster. We use up our natural resources and create nuclear 
weapons and other destructive devices. By acceding to Satan's lie about being "like gods," we 
actually have given him legal ground for becoming the "prince of this world," and his cohorts for 
becoming principalities and powers. 

Without humanity in control as planned, all nature is in confusion: most animals are wild, some 
predatory; pestilences and natural disasters are prevalent; decay and pollution are the norm. 
"The whole creation," as Paul says, was subjected to frustration, not by its own choice, but by the 
will of the one who subjected it, in hope that the creation itself will be liberated from its bondage to 
decay and brought into the glorious freedom of the children of God. 

We know that the whole creation has been groaning as in the pains of childbirth right up to the 
present time. Not only so, but we ourselves, who have the first-fruits of the Spirit, groan inwardly 
as we wait eagerly for our adoption as sons, the redemption of our bodies. Romans 8:20-23 

  

Application 

Application of the material in this chapter is to be avoided. We have already applied it too much. 
Understanding of it is, however, useful for our understanding of the state in which we find 
ourselves and the world around us. Acknowledgment of the human predicament can be a 
valuable first step towards repentance. The good news is that God has provided a program for 
escape. Read on! 
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Chapter 5  I  Redemption  
 God's Plan of Redemption 
 Preparation 
 Atonement 
 Appropriation of the Benefits of Atonement 
 Salvation 
 Restoration of the Created Order 
 Primary Theology and Application 

  

God's Plan of Redemption 

1. The Fall of mankind and the subsequent dire results in all of Creation did not catch God by 
surprise or unprepared. They simply afford Him opportunity to reveal Himself as Redeemer. God 
is frequently presented in the Old Testament, particularly in the Psalms1 and in Isaiah,2 as the 
Redeemer of Israel or the Redeemer of the world. God's purpose in redemption is a total reversal 
of the results of the Fall. Since the grace of God which was lost in the Fall was supernatural, 
restoration cannot be achieved by humanity's effort. Redemption can only be achieved by divine 
intervention. 

2. Redemption means buying back something which has been lost. Property which has been 
pawned or mortgaged can be redeemed through some sort of payment on the part of the owner 
or another person on the owner's behalf. Slaves can be redeemed (set free) by the payment of a 
price by the slave himself or, more commonly, by some other person. God's work of redemption 
involves the deliverance of humanity from the bondage of sin and the powers of darkness, and 
our restoration to a state of grace and freedom to develop and mature in relation to God. 
Redemption also involves the restoration of all Creation to its proper order and perfection. It buys 
back for God the part of His Creation that had been lost to Him by the Fall. 

3. The method of redemption is through the calling of a covenant people. In Old Testament times, 
God chose a single nation, the Israelites, to be His representatives in the world. He promised to 
be their God and Redeemer, to make them a great people, to give them a land to dwell in and a 
mission to the world. He asked them to enter into relationship with Him, acknowledge Him as their 
Lord, and obey His instructions. The fluctuating level of their obedience or disobedience to the 
demands of the covenant are described in great detail in the Old Testament. 

4. With the coming of Jesus Christ, God called a "New Israel," the Church, to enter into a different 
kind of covenant, a covenant written on our hearts. This New Covenant restores the grace of God 
and the gift of the Holy Spirit through which the resurrection power of Jesus is to be manifested in 
the world.3 It brings the promise of the fulfillment of God's redemptive purposes and the 
establishment of His worldwide Kingdom. 

  

Preparation 

1. The whole plan of redemption is prefigured in the history of the Israelite nation, in the Old 
Testament system of worship, and through Messianic prophecy. 
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1E.g., Psalms 19:14; 74:2; 103:4. 2E.g., Isaiah 43:14; 44:6, 24; 63:16.  
3Jeremiah 31:30-33; Hebrews, chapters 8, 9. 
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2.      God specifically prepared the Israelites through the giving of the Law. The Law gave them a 
painfully clear view of His moral demands and of their inability to meet those demands. This 
strongly suggested the need for a Savior. 

3.      The rise and fall of worldly empires demonstrated, for those willing to learn, the inadequacy 
of worldly power, wealth, intelligence, and polity. 

4.      God's providential acts in the history of the Israelite nation taught many hard lessons about 
His ways of dealing with His people. Over and over, they had to find out, by bitter experience and 
miraculous intervention, how much better things worked when they did things His way than when 
they went their own way or followed false gods. 

5.      The whole complex system of holy days and animal sacrifices dealt with the fact that sin had 
interrupted the relationship between humanity and God. They demonstrated that without 
shedding of blood there is no remission of sin. They made temporary provision for forgiveness 
and averted God's wrath. They could not effectively remove sin or fully restore mankind's 
relationship with God. 

6.      These sacrifices, as the Letter to the Hebrews explains, only prefigured the new pattern to be 
instituted and fulfilled through Christ's one perfect sacrifice. A divinely sent Son of God was 
needed. Only He could be the Lamb of God Who takes away the sin of the world. This atoning 
work of Christ was accurately predicted in Isaiah 53. 

He was pierced for our transgressions, he was crushed for our iniquities; the punishment that 
brought us peace was upon him, and by his wounds we are healed. Yet it was the LORD's will to 
crush him and cause him to suffer, and though the LORD makes his life a guilt offering, he will 
see his offspring and prolong his days, and the will of the LORD will prosper in his hand. After the 
suffering of his soul, he will see the light of life and be satisfied; by his knowledge my righteous 
servant will justify many, and he will bear their iniquities. Isaiah 53:5, 10-12a 

Jesus applied these words to Himself, as we read in Luke 22:37. 
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Atonement 

1.     Atonement is humanity's reconciliation to God through the sacrificial death of Jesus Christ. It 
is God's radical remedy for sin and for the consequent loss of fellowship with God. Christ's 
atoning death overthrew the work of Satan and established a new covenant by which the whole 
world could be redeemed. The life, ministry, suffering, death, and resurrection of Jesus are the 
implementation of the New Testament plan of redemption. Jesus was able to say "The Kingdom 
of God is among you" because He Himself was a living demonstration of the reality of a 
redeemed humanity. 

2.     He demonstrated power over all the work of Satan and His hosts. He forgave sin. He 
demonstrated and taught a new kind of relationship with the heavenly Father, and He spoke of a 
new covenant by which mankind and indeed the whole world could be redeemed. 
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3.     Christ's one sacrificial death was an atonement for the sins of the whole world for all time. 
Paul explains clearly in his First Letter to the Corinthians that "in Adam all die" (he is speaking of 
spiritual death). Since humanity coinheres — meaning, we are all in this together — the sin of 
Adam and Eve involved all of humanity in sin. Then, Paul gives us the good news: "In Christ shall 
all be made alive." Christ's physical death provided spiritual life for all of humanity. This 
marvelous provision also was possible because of the coinherence of humanity, but, more 
wonderfully, because Jesus, the Son of God, identified fully with humanity through His birth, life, 
ministry, and death, so that He could also give us a full share in His resurrection victory. 

  

Appropriation of the Benefits of Atonement 

1.     Although Christ died for the redemption of all humanity, our appropriation of the benefits of 
His atonement depend upon our repentance, obedience, and fellowship with Him. Repentance 
involves a complete reorientation of our lives. We shift from self-centeredness to God-
centeredness. We stop trusting our own wisdom, ability, and strength and let Him become our 
life. We are no longer self-righteous, but justified. 

2.     Justification means being accounted righteous. Christ imputes His righteousness to us. We 
need to let Paul remind us repeatedly that we cannot do anything right by our own effort, but only 
by reliance on Him. "I have been crucified with Christ and I no longer live, but Christ lives in me. 
The life I live in the body, I live by faith in the Son of God, who loved me and gave himself for 
me."4 
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3.      Our justification by faith begins at repentance, when we turn over our lives to the Lord, and 
begin to trust Him. As we continue to live that repentance out with Him day by day and trust Him 
to be our life, we continue to be justified by that faith. His righteousness becomes more and more 
a reality in us. The image of God finds its likeness in us. 

4.      The process by which we grow into the full likeness of Christ is called sanctification. The 
ultimate standard for our sanctification is that we be perfect as He is perfect, holy as He is holy. 
Sanctification means separation — separation from sin, from natural and worldly desires, from the 
cares and ways of this world. It is separation unto God and a life of reliance on Him. Sanctification 
is growth in Christlikeness and in the fruit of the Spirit. 

5.      We cannot sanctify ourselves. In fact, our best efforts at being good or Christ-like or holy 
consistently fail and usually make matters worse. Sanctification must be purely a work of God's 
grace and the Holy Spirit in us. 

6.      We are sanctified through continual fellowship with God through Christ Jesus, through our 
participation in the life of His Body, the Church, through our participation in His Body and Blood in 
the Eucharist, and through walking in the Spirit. 

  

Salvation 

1.      The process by which the kingdom of evil is overcome is expressed in the New Testament by 
the Greek verb sozein meaning to save and its cognate noun soteria meaning salvation. A study 
of the uses of these words in the Gospels can give us a comprehensive view of Jesus' ministry 
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and of God's plan for the redemption of the world. The verb sozein is often translated by other 
words in English, for example, heal or make whole, but we will use the verb save and the noun 
salvation in the text of this book to make clear the distinctive significance of these Greek words. 

2.      Salvation is, first of all, deliverance from evil. It is deliverance from demonic forces. For 
example, the verb is applied to the Gerasene demoniac out of whom Jesus cast numerous 
demons.5 
4Galatians 2:20. 5Luke 8:35, 36. 
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This man, who a few hours before had been so enslaved by demonic forces that he could not be 
bound by chains, was now sitting at the feet of Jesus "clothed in his right mind." Jesus' casting 
out of the demons had saved him. 

These individual deliverances from demons are to be seen as parts of a total victory of the 
Kingdom of God over the kingdom of Satan. When the seventy returned from their preaching and 
healing mission and reported that "even the demons are subject to us in your name," Jesus 
replied, "I saw Satan fall like lightning from heaven." The fact that individual members of the 
kingdom of evil can be overcome by the name of Jesus is convincing proof that the reign of Satan 
is coming to end. 

3.  Salvation is deliverance from sin and its consequences. When the woman who was a sinner6 
anointed Jesus' feet with ointment, Jesus said, "Her sins which are many are forgiven, for she 
loved much"; and to her He said, "your faith has saved you; go in peace." Salvation here clearly 
means (among other things) forgiveness of sin, and removal of the stigma attached to a person 
by past sins. 

These individual deliverances from sin and its consequences are also part of the total purpose of 
Christ's ministry. This is seen first in the angel's words to Joseph, "She (i.e., Mary) will bear a 
Son, and you shall call His name Jesus, for He will save His people from their sins."7 This is 
borne out by the words of Jesus, "The son of man came to save the lost."8 

4.      Salvation is also deliverance from sickness and death. The same phrase Jesus spoke to the 
woman with the ointment ("Your faith has saved you"),9 He spoke also to people He healed — 
e.g., the woman with the hemorrhage10 and Bartimaeus.11 The same phrase is also used to 
Jairus' daughter after she was raised from the dead.12 

5.      Salvation is also preservation from all irrelevant, accidental suffering, and from trials and 
dangers encountered in the course of duty. "I have given you authority to trample on snakes and 
scorpions, and to overcome all the power of the enemy; nothing will harm you," He told the 
disciples He was training for ministry.13 
6Luke 7:36-50. 7Matthew 1:21. 8Matthew 18:11. 9Luke 7:50. 10Mark 5:34. 11Mark 10:52. 12Luke 8:50. 
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Jesus did not, of course, promise exemption from all suffering. In fact, He promised that they 
would be called on to suffer for His sake and the Gospel, just as He was to suffer for them. 

I am sending you out like sheep among wolves. Therefore be as shrewd as snakes and as 
innocent as doves. But be on your guard against men; they will hand you over to the local 
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councils and flog you in their synagogues. On my account you will be brought before governors 
and kings as witnesses to them and to the Gentiles. But when they arrest you, do not worry about 
what to say or how to say it. At that time you will be given what to say, for it will not be you 
speaking, but the Spirit of your Father speaking through you. Brother will betray brother to death, 
and a father his child; children will rebel against their parents and have them put to death. All men 
will hate you because of me, but he who stands firm to the end will be saved. Matthew 10:18-22 

Jesus promised that His disciples would not be alone in their suffering but would be preserved 
and strengthened in it by the Spirit of the Father. He also promised eternal salvation for those 
who endure to the end. 

6.     Thus the salvation which Jesus brought was deliverance from all the evils of this world — 
from the kingdom of evil, from sin, from sickness and death, and from irrelevant or unnecessary 
suffering. The miracles of Jesus are individual instances of this deliverance. But they are also to 
be seen as part of God's total plan of salvation. They are fragmentary, anticipatory realizations of 
the cosmic wholeness which is the ultimate purpose of the Incarnation. 

7.     Salvation is more than deliverance from evil. The verb sozein always has a meaning which 
goes beyond the mere removal of evil or suffering. The people who are said to be "saved" all give 
indications of spiritual growth. The woman who anointed Jesus' feet with the ointment exhibited 
true repentance for her sins and a real love for Jesus. Zachaeus was willing to give up his former 
ways and to make amends for the wrongs he had done.14 The Gerasene demoniac, when freed 
from his demons, sat at the feet of Jesus and wanted to become His follower.15 When Bartimaeus 
received his sight, he followed Jesus. Salvation sets people free so that they can enter into the 
process that leads to spiritual maturity. 
13 Luke 10:19; see also Mark 16:17, 18. 14Luke 19:10. 
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8. Salvation restores communion with God. In this, God always takes the initiative. The angel 
prophesied to Joseph: 

She [Mary] will bear a son, and you shall call his name Jesus, for he will save his people from 
their sins. Matthew 1:21 

The evangelist then interprets this in the following way: 

All this took place to fulfill what the Lord had spoken by the prophet: "Behold, a virgin shall 
conceive and bear a son, and his name shall be called Emmanuel" (which means, God with us). 
Matthew 1:22, 23 

The Savior is the One who is called Emmanuel, God with us. Jesus sets people free so that they 
can turn to God, respond to His love, and enter into communion with Him. 

  

Restoration of the Created Order 

1. Redemption of the world includes not only victory over sin, sickness, and demonic activity, but 
also the restoration of all Creation. When humanity's disobedience caused a loss of our God-
given authority to control the natural order, God allowed the whole of Creation to come into a 
measure of confusion. In his letter to the Romans, Paul expresses it this way: 

 46



The creation waits in eager expectation for the sons of God to be revealed. For the creation was 
subjected to frustration, not by its own choice, but by the will of the one who subjected it, in hope 
that the creation itself will be liberated from its bondage to decay and brought into the glorious 
freedom of the children of God. Romans 8:20, 21 
15Luke 8:36. 
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We live so much in this world that has been "subjected to frustration" that we begin to think of this 
as normal. We hardly dare to believe that it can be otherwise. But Paul goes on to say: 
"We know that the whole creation has been groaning as in the pains of childbirth right up to the 
present time. Not only so, but we ourselves, who have the first-fruits of the Spirit, groan inwardly 
as we wait eagerly for our adoption as sons, the redemption of our bodies. For in this hope we 
were saved" Romans 8:22-24a. 

In God's plan, there is hope for the redemption of the whole of Creation. Our adoption as sons of 
God is an essential part of this hope. 

2.     Jesus, in His life and ministry, gave us some powerful clues about a restored world. Not only 
was He in complete control of His own body, mind, emotions, and will, and able to live a 
completely holy life; He was also able to exercise authority over the forces of nature. He could 
heal sickness, raise the dead, and cast out demons just by a word of command. He could calm 
wind and waves, walk on top of the water, wither a fig tree that failed to provide fruit when He 
wanted it, feed a great crowd with a little boy's box lunch, and turn water into wine. 

3.     Jesus was able to do these things because He was totally submitted to the Father's will. He 
could honestly say, "The words I speak are given to Me by My Father," and "I only do what My 
Father tells Me to." He was also functioning fully in the power of the Holy Spirit Who had 
descended upon Him at His baptism before He began His ministry. 

4.     Jesus clearly expected His followers to learn to have similar authority over the natural order. 
When His disciples screamed out in fear during the storm on the lake, He chided them for their 
lack of faith. When confronted with the hungry multitudes, He told His disciples, "You give them 
food." When they did not know how to do it, He showed them how. He told His disciples they 
could order mountains to topple into the sea. He was exasperated with them when they failed to 
take authority over the demon in the epileptic boy. 

5.     The end result of this redemptive process is the new heaven and earth described in the 
Revelation to John. The Kingdom of God, which is the ultimate purpose of God in history, means 
that God's rule is to be fully established in Creation. The calling of the Church is to receive and 
propagate this redemption. When our obedience becomes complete, we will see God's authority 
— working through us — putting down all opposition and establishing His order. 
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Primary Theology and Application 

1.     The entire redemptive process, since Pentecost, has been entrusted into the hands of the 
Church as the Body of Christ. We become "one new man"16 in the image of Christ. The 
responsibility and the authority are given to the Church. The grace of God and the power of the 
Holy Spirit dwell in the Church to sanctify its members and to enable them to proclaim the 
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Gospel, heal the sick, and cast out demons. As we allow the power of God to work in us and 
through us, His rulership is reestablished in human lives and in the world. 

2.    Of course, there are conditions for this happening — repentance, faith (trust in God's 
promises), prayer (probably involving some fasting), unity in the Body, reliance on the power of 
the Holy Spirit, and speaking God's words by the gifts of the Spirit. 

3.     We will surely want to repent of all the ways in which we have failed to appropriate what God 
has offered us in Creation, in Christ's life and sacrifice, and in the gift of the Holy Spirit. We can 
repent of accepting the fallen world's lies, and our failure to trust the promises God has given us. 
We can examine our individual lives and the life of our churches to seek out and remove things 
that we are doing in natural ways and according to human wisdom. 

4.     We will seek to speak only what is given us by the Holy Spirit and do only what He tells us. 
We will expect the same kind of miraculous happenings when we speak or act as we see in the 
New Testament. We will indeed become a redemptive community in which lives are changed, 
men are delivered, and the world is transformed. 

5.     In order that the redemptive process may continue, the Church needs to continue in the 
fullness of the life of Christ. The Church will need to be charismatic, speaking the words and 
doing the works of the risen Christ. The Church needs to be evangelistic, reaching out to the 
whole world with the Gospel, thus fulfilling the commission of Christ It needs to be sacramental, 
ministering the life of Christ to its members and bringing them into His sanctification and the 
fullness of His resurrection power. 
16Ephesians 2:14. 

  

 48



Chapter 6  I  Christology 

 Primary Theology 
 Incarnation 
 The Person of Christ 
 The Offices of Christ 
 The Mysteries of Christ's Life, Humiliation, and Glorification 
 Summary of Applications 

  

Primary Theology 

1.   Our primary source for information about Jesus Christ, the Incarnate Word of God, is the 
Gospel narratives of His birth, ministry, suffering, death, and resurrection. These events were the 
basis for the faith of the first generation of Jesus' followers. As we read their reporting of these 
events, we can attempt to see through their eyes and learn as accurately as possible what the 
events meant to them. We will also want to know what their contemporaries understood from 
reading these reports, what conclusions were drawn in the first century, and how secondary 
theology was worked out later on. 

2.   We can learn much by meditating, under the Holy Spirit's guidance, on each of these events, 
or on the words and works of Jesus, imagining ourselves to have been present and participating. 
On the basis of this meditation, we can formulate understandings and applications for our lives. 

3.   Assuming that the lessons Jesus was teaching His disciples are lessons for all humanity, we 
can examine His way of life and His methods of ministry and try them out in our lives and 
ministry. In this way, we can gain actual day-by-day experience of the realities described in the 
Gospels and experience His redemptive miracles in our lives and ministries. 

62, 63 
Incarnation 

1.      The eternal Word of God, the Second Person of the Trinity, the One Who spoke all Creation 
into being, took on human nature with all its elements and limitations, but without sin. He was 
born of a pure Virgin, without human father, by the operation of the Holy Spirit. He became as 
one of us in order to redeem humanity and, in fact, all of Creation. His nature, His humiliation, and 
His exaltation have profound consequences for us. 

2.      In becoming man, God provided us a full manifestation of Himself, His purposes, and His 
ways. He also gave us an accurate picture of who we are and what He intends us to become. 

3.      This self-manifestation of the Son of God was made at a particular time and place in the 
history of the world, after a long time of preparation. The Gospel is the record of the events which 
constitute this revelation. The Gospel comprises concrete facts, verifiable by historic methods, on 
which the articles of the Christian faith are based. 

4.      The cause of the Incarnation is the loving will of God the Father. His purposes were to 
redeem fallen humanity from sin, to bring us into union with Him, and to provide for our spiritual 
maturity and ultimate glorification, and to redeem all of Creation. The implementation of the 
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Incarnation took place by the miraculous conception of the Baby Jesus through the operation of 
the Holy Spirit with the consent of the Virgin Mary. 

5.      The Third Ecumenical Council called Mary theotokos ("bearer of God"). This was to reinforce 
the concept that Mary's Son is indeed God, the Second Person of the Trinity. This has also led to 
her being called Mother of God. This is true insofar as she is Mother of the Son of God with 
respect to His Manhood, but not to His Godhead. This does not make her divine or worthy to be 
worshiped, but it does make her deserving of profound honor and respect. 
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The Person of Christ 

1.  The basic facts of Christology which must be maintained are: that He is fully God and fully 
man, that these two natures in Him become one Person, without diminishing the distinction 
between the two or compromising the unity. Any departure from these parameters or even 
exaggeration of one at the expense of the others results in heresy. 

2.   Christ is fully God. This is explicitly expressed or assumed in His own words,1 by the Gospel 
writers,2 and in the other writings of the New Testament.3 Or, as the Nicene Creed states it, He is 
the only-begotten Son of God, begotten of his Father before all worlds, God of God, Light of Light, 
very God of very God, begotten, not made, being of one substance with the Father; by whom all 
things were made. 

3.   The Benefits of the Godhead of Christ are: 

a.        He could be an adequate Mediator between God and man because in Him God and man 
are united. 

b.        We can truly know God as transcendent and immanent because He was truly God and 
truly present among us as one of us. 

c.         He is the final and infallible Revealer of God. 

d.        Christ's sacrifice has infinite value because it is made by God Himself. Whatever Christ 
suffered in the flesh was truly being experienced by God Himself. 

e.        His rule can truly be the Kingdom of God. 

f.         He manifests in human experience the plurality of the Persons of the Godhead. 
 

4.   Heresies associated with the Godhead of Christ are: 
a.        Adoptionism, which teaches that Christ was a man so righteous and so filled with the Spirit 
that God adopted Him as His Son. 

b.         Arianism, which stated that Christ was not coeternal with the Father. Christ is a creature, 
the first of God's creatures, and the agent of God in the rest of Creation. This was condemned by 
the Council of Nicaea in 325, but controversy roared on indefinitely. 
 

1Matthew 16:13-19; 25:31-46; Mark 12:6-10; John 6:47-57; 8:46, 58; 10:30, 37, 38; 14:6-10. 
2John 1:1-3, 9-14; 3:31; 16:30. 
32 Corinthians 4:4; Colossians 1:13-22; 2:9; Hebrews 1:2-13; 1 John 1:1-4; 2:22, 23; 5:12. 
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5.   Christ is fully Man. Christ's manhood was real and in all respects like ours. He submitted to 
all the limitations of the human state. He had to learn and grow as do all human children. He had 
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a human intellect, emotions, and will. He was tempted in all ways as we are. The human birth and 
the deeds of the Messiah were prophesied ahead of time4 and clearly stated in the Gospel.5 His 
companions regarded Him as a human person, and He so regarded Himself.6 As the Nicene 
Creed puts it, 

Who for us men and for our salvation came down from heaven, and was incarnate by the Holy 
Ghost of the Virgin Mary, and was made man. 
 

6.   The Benefits of the Manhood of Christ are: 
a.        He is able to identify completely with humanity. He can understand all our difficulties from 
first-hand experience. 

b.        He is able to effect our redemption. As the Letter to the Hebrews puts it: 
Since the children share in flesh and blood, he himself likewise partook of the same nature, that 
through death he might destroy him who has the power of death, that is, the devil…. Therefore he 
had to be made like his brethren in every respect, so that he might become a merciful and faithful 
high priest in the service of God, to make expiation for the sins of the people. For because he 
himself has suffered and been tempted, he is able to help those who are tempted. Hebrews 2:14, 
17, 18 

c.         He can become a perfect example for us of what unfallen or redeemed humanity could be 
like. He shows us our possibilities for relationship with the heavenly Father, for holy living, and for 
supernatural authority and power. 
 

4Genesis 3:15; Isaiah 7:14; 11:10; Jeremiah 31:22.  
5John 1:14; Luke 2:52. 6Matthew 16:13; John 3:13; 6:53; 8:40. 

66 
7.   Heresies related to the Manhood of Christ include: 
a.        Docetists thought that flesh is evil. Therefore, God could not have taken on human form. 
Christ's flesh must have been apparent only. 

b.        Apottinariaw thought that the human will is necessarily sinful. Therefore, Jesus could not 
have had a human will. The divine logos took the place of the rational human spirit in Jesus. 

c.        Throughout history, Christians have tended to ignore or belittle the full humanity of Jesus. 
Christians say, for example, "Oh, well, He could do stuff like that because He was God; He 
can't expect us to do that." 
 

8.   Christ is one Person with two Natures. Accurate theology requires that we regard Christ as 
one Person in perfect unity within Himself but with distinct human and divine natures. 
a.        The Godhead and the Manhood are inseparably united in His Person. This is called 
hypostatic union. 

b.        He is not partly human and partly divine; He is fully human and fully divine (100 percent 
each). The human nature is in no way diminished by the presence of the divine nature, nor is the 
divine nature diminished by the human. 

c.        All that is proper to the being and operation of God is included in the divine nature. This 
includes the full expression of the divine attributes — supernatural wisdom and power, infallible 
judgment, redemptive purpose. 

d.        All that is proper to the being and operation of humanity is included in the human nature — 
natural bodily function, physical and mental growth, susceptibility to temptation, human emotions. 
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e.        The full submission of the human nature to the divine in Christ does not make that human 
nature inferior. In fact, it is precisely by that submission that the human nature can become fully 
united with the divine and grow in wisdom and stature into its full development. 

f.         Saint Leo summarized the relationship of the divine and the human natures clearly in 
these words, "Each of the natures does, in communion with the other, that which is proper to it."7 
 

7Tome of St. Leo, § 4. 
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9.  The Benefits of the Unity of the Two Natures are: 
a.          Christ has made our nature His own without surrendering His Godhead, and this union is 
permanent. He has become the model for the union of Godhead and humanity which is the goal 
of our moral and spiritual growth. The divine and human have truly met in mutual communion. 

b.          The Church, as the Body of Christ, is fully human, but she is constituted by the divine 
Presence and the indwelling of the Holy Spirit. As she submits her will to His headship, identifies 
with Him, and accepts His order, she builds herself up in love until she attains to the fullness of 
the stature of Christ.8 

c.          A similar principle is operative in the Holy Communion. The bread and the wine remain 
fully present, and so does the spiritual Body and Blood of Christ. Neither is diminished by the 
other, nor is the distinction lost, and the union is complete. They remain bread and wine, but 
become also totally Body and Blood of Christ. 
  
10.        Some Heresies related to the Unity of the Two Natures are: 
a.          Nestorianism  or adoptionism denies the unity. It teaches that the child of Mary is not the 
eternal Son. Mary is denied the title "bearer of God." Her son, subsequent to his birth, attains to 
adoption as God's Son because of His remarkable spiritual attainments. 

b.          Eutychianism teaches the obliteration of the human nature in Jesus by the divine. 

c.          Some forms of pantheism see an essential similarity of the human and divine natures. 
The divinity of Christ is simply the perfecting of His Manhood. 

d.          Monophysitism obliterates the distinction by teaching a com-mixture of the two natures. 
This makes Him neither fully human nor fully divine, but rather a compromise. 
 

8Ephesians 4:14-16. 
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11.   An accurate definition of the Person of Christ and the exclusion of the heretical 
statements are marvelously summarized in the words of the Quicunque Vult: 
Furthermore, it is necessary to everlasting salvation that he [the Christian] also believe rightly the 
Incarnation of our Lord Jesus Christ. 

For the right Faith is, that we believe and confess, that our Lord Jesus Christ, the Son of God, is 
God and Man; 

God, of the Substance of the Father, begotten before the worlds; and Man, of the Substance of 
his Mother, born in the world; 

Perfect God and perfect Man, of a reasonable soul and human flesh subsisting; 
Equal to the Father, as touching his Godhead; and inferior to the Father, as touching his 
manhood. 

Who although he be God and Man, yet he is not two, but one Christ; 
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One, not by conversion of the Godhead into flesh, but by taking of the Manhood into God; 

One altogether; not by confusion of Substance, but by unity of Person. For as the reasonable soul 
and flesh is one man, so God and Man is one Christ. 
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The Offices of Christ 

1.      The Second Person of the Trinity is Prophet, Priest, and King. These offices define His 
function and activity in terms of His mission to the created order. In defining them, we need to 
recognize that they reflect the unchangeable nature of God, but that the specifics of their 
manifestation are adjusted to mankind's need for redemption and mediation. 

2.      In His capacity as Prophet, Jesus is the Word of God, God's self-expression. The Word of 
God includes all of God's communication with His creatures. 

a.        By His speaking, all Creation initially came into existence. By continuing to speak, He 
maintains and sustains that Creation. He speaks to mankind to warn, to exhort, and to 
encourage. He spoke in Old Testament times through His manifestation of Himself in the history 
of His people and in the words spoken by His prophets. In New Testament times, He speaks 
through all the gifts of the Spirit and through His guidance to His Church. 

b.        As the Word-made-flesh, Jesus is the complete and perfect manifestation of the prophetic 
office to mankind. All that Jesus said was prophetic. As He liked to point out, He only spoke the 
words His heavenly Father gave Him to say; He always and only did the works of Him Who sent 
Him.9 

c.         In the life and ministry of Jesus, as Dorothy Sayers says, God wrote His autobiography.10 
He made a full revelation of Who He is and what His purposes are. 

d.        By speaking, Jesus could exercise all the authority of the Godhead. He could command 
wind and wave, sickness, and demonic forces; He could transform human lives and change the 
course of human history. The Word spoken concerning the future of the world up to and including 
its culmination is in the process of being fulfilled. Jesus, as the Word of God, has the power to 
create the thing of which He speaks. 

 
3.   In His capacity as Priest, He is the Lamb that was slain before the foundation of the world. 
a.        Old Testament priests sacrificed animals on behalf of the people of God to cover their sins, 
to make peace with God, and to express thankfulness to Him. These Old Testament priests, the 
sacrifices they offered, and the feasts they celebrated prefigured and pointed to the one perfect 
sacrifice. 

b.        Jesus introduced some radical innovations. Instead of offering animal sacrifices, Jesus 
offered Himself as the perfect offering for sins. He became our Mediator, setting us free from the 
bondage of sin and giving us a new life. We are dead to sin and alive to righteousness. This 
aspect of His priesthood was made necessary by the Fall and initiated the reversal of its results. 

c.         A priest represents the people to God and God to the people. Christ, the great High 
Priest, restores our relationship with God, offers us God's grace and the gift of the Holy Spirit. He 
is our life. Jesus, in fact, initiates a radically new and intimate relationship with God. He prayed for 
us at the Last Supper, that all of them may be one, Father, just as you are in me and I am in you. 
May they also be in us so that the world may believe that you have sent me. John 17:21 
Being "in" one another indicates a very dose relationship. 
 

9John 12:48-50; 14:10. 
10Sayers, Dorothy, The Mind of the Maker, San Francisco, HarperSanFrancisco, 1987, p. 87. 

 53



70 

 
d.        Christ's sacrifice gives us access to the presence of God in the heavenly realm. 
God raised us up with Christ and seated us with him in the heavenly realms in Christ Jesus. 
Ephesians 2:6 

Since we have confidence to enter the Most Holy Place by the blood of Jesus, by a new and 
living way opened for us through the curtain, that is, his body, and since we have a great priest 
over the house of God, let us draw near to God with a sincere heart in full assurance of faith, 
having our bodies washed with pure water. Hebrews 10:19-22 

The presence of God becomes our normal dwelling-place. Our citizenship is in heaven. 

e.        He makes possible our spiritual growth into maturity. The writer to the Hebrews goes so far 
as to say, "By one sacrifice he has made perfect forever those who are being made holy."1 

f.         In the Eucharist, we become participants in His sacrifice. We present that one, sufficient 
sacrifice; we partake of His Body and Blood, and we are made one with Him and with each other. 
 

4. As King, Christ has full authority over all of Creation. "All authority is given to Me in heaven 
and earth," He told His disciples.12 
a.        He gave the Law with a perfect right to expect obedience. 

b.        From the beginning of His ministry, Jesus talked about the Kingdom of God, presenting 
Himself as King. "The Kingdom of God is among you!" He shouted. As He approached the end of 
His earthly ministry, and in the context of His dissertation on the end times, He said, 
This gospel of the kingdom will be preached in the whole world as a testimony to all nations, and 
then the end will come. Matthew 24:14 

c.        In Revelation 19, He appears in judgment, mounted on a white horse with this name 
written on His robe and on His thigh: "King of kings and Lord of lords." 

d.         At the end of time He comes to judge everyone on the basis of his deeds.13 The kingdoms 
of this world will become the Kingdom of the Lord and His Christ, and He will rule for ever. This is 
God's ultimate purpose in Creation. 
11Hebrews 10:14. 12Matthew 28:18; see also Hebrews 1:1-3. 13John 5:20-27. 

71 

5.      These offices are eternal. Although they are manifested on the earth in space-time events 
and amongst specific people, yet they are also eternal in the heavens. They are not determined 
by earthly events; rather, earthly events ultimately must submit to His purposes. 

6.      These offices are committed to the Church as Christ's Body on earth. The offices of the 
Church will be discussed in the chapter entitled "The Church," beginning at page 90. 

  
The Mysteries of Christ's Life, Humiliation, and Glorification 

1.       Every event that occurred during Christ's Incarnation has significance for Christians and for 
the world. These events are called mysteries because they describe the life of the divine Son of 
God. They have eternal significance because they make possible the whole of redemption 
history, the reversal of the results of the Fall, and the establishment of the Kingdom of God. 
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2.       Christ's birth was announced by angels. He was supernaturally conceived, without human 
father, by the operation of the Holy Spirit and born of the Virgin Mary. 

a.        The various announcements at the time of Jesus' birth indicate that He is "God with us,"14 
"the Son of God,"15 the inheritor of the throne of David,16 the King of an eternal kingdom,17 the 
Savior,18 the "Christ (Messiah) of God."19 He was also clearly a human baby born in the normal 
way of a human mother in very informal circumstances. 

b.        The style of His birth indicates His solidarity with humanity and also His identification with 
the humble and poor. 

c.         The appearance of the magi indicates that His coming is of widespread significance. The 
gifts that they brought symbolize His Kingship, His divinity, and His priestly sacrifice. 
 

14Matthew 1:23. 15Mark 1:32. 16Mark 1:33. 17Mark 1:33. 18Matthew 1:21. 19Matthew 1:4. 
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d.        In respect to His human nature, we read that He "grew and became strong"20 and 
increased in knowledge and wisdom. His human nature experienced normal growth and 
development. 

e.        When we become Christians, we have a spiritual birth through which we become alive in 
Him. We become, with Him, a royal priesthood, potentially kings and priests to serve our God. As 
Jesus, after His birth, grew and developed, so, even more, we need to grow into maturity after our 
spiritual birth. 
 

3.   Christ's baptism in the Jordan River manifests His complete identification with mankind and 
His provision for the washing away of sins. 
a.        Baptism had been used for Gentile converts to Judaism to signify their repentance and the 
forgiveness of their sins. It had also been used for Jews who had been defiled for some reason 
and excommunicated or separated from the fellowship of the people of God, and then, after 
repentance, were being received back. Jesus, of course, did not fit into either of these categories, 
but everyone else did. By receiving baptism at the hands of His cousin John the Baptist, He fully 
identified with fallen humanity. He united Himself with us so that He could redeem us and restore 
in us the image of God which had been effaced by the Fall. 

b.        Paul gives us the application of this in Romans 6. In our baptism, he explains, we are 
united with Christ in His death and resurrection. We are buried with Him and rise to a new life. 
This is the foundation of our victory over sin. We appropriate this victory by faith. Our subsequent 
life with Him is a living out of the grace He has given us in baptism. His grace frees us to "yield 
our members as instruments of righteousness." This is a life-long project. 

 

4.   Although Jesus was conceived by the Holy Spirit and undoubtedly was protected, governed, 
and taught by the Holy Spirit as He grew up, yet at the beginning of His ministry, immediately 
after His baptism in the Jordan River, He received a further visitation of the Holy Spirit. The Holy 
Spirit descended in the form of a dove to anoint Him for His ministry. His whole ministry was to 
be carried on in the power of the Spirit. Everything He said or did was a manifestation of the Holy 
Spirit. If Jesus needed to be empowered and led by the Holy Spirit in every detail of His ministry, 
how much more do we. 
 

20Luke 2:40. 
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5.   Immediately after Jesus' anointing for ministry, the Holy Spirit led Him into the wilderness "to 
be tempted by the devil." The temptations were specifically related to the ministry He was about 
to begin. They were aimed at resisting misuse of the power that had been given at His baptism. 
This represented a severe intercession or travail of Spirit out of which His whole ministry would 
come to birth. 
So we, if we want to enter into new and effective ministries in the Holy Spirit, frequently have to 
go through times of severe testing in which our motives are purified and our vision clarified. We 
learn to trust God fully and solely for our provision, direction, and ability. We know that we can be 
victorious over the trials and temptations, because Jesus has shown the way, and He promises to 
go through all our trials with us. 

 

6.   During His earthly ministry, Jesus preached the Kingdom of God, performed miracles, and 
taught His disciples the ways of ministry. 
a.        The Kingdom of God was the major theme of Jesus' preaching. He said that the Kingdom 
had come. He proclaimed Himself as the King. He made it dear that His Kingdom was different 
from any other kingdom, government, or institution. He indicated that rulership is attained on the 
basis of submission. He presented Himself as the suffering servant, who would live in humble 
circumstances and wash His disciples' feet. He walked the way of submission to the will of His 
heavenly Father — the way of obedience, even to death on a Cross. 

b.        He taught the crowds about the Kingdom of God in parables, so that they would not 
understand. The secrets of the Kingdom of God were not to be revealed to the general public, but 
only to His friends who were walking with Him in close fellowship.21 

c.        The miracles of Jesus are variously described as signs22 (of the Kingdom), wonders23 
(challenging people's attention), powers24 (indicating supernatural causation), or simply as works 
(being the normal or proper activity of the Word-made-flesh). The raisings of the dead points to 
His ultimate victory over death and His desire to bring life in abundance. The healing miracles are 
both a sign of His redemption and of His compassion on suffering humanity. The casting out of 
demons indicates His victory over the powers of darkness. The nature miracles show His 
authority over the forces of nature and His intention to restore the whole created order. 
 

21Mark4:11, 12. 22John 3:2; 7:31; 10:41; 2 Corinthians 12:12. 
23Matthew 24:24; Mark 13:22; John 4:48. 
24Matthew 7:22; 11:20; Mark 6:14; Luke 10:13; Acts 2:22; 19:11. 
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d. Jesus spent a great deal of His time and effort training His disciples. He did this, not primarily 
by lecture or formal instruction, but rather by letting them observe His style of ministry to the sick 
and possessed, the dead, the self-righteous, and those bound by sin. As time permitted, they 
discussed what they had seen and heard. From time to time, He sent them out two-by-two to 
practice what they had been learning. Towards the end of His time with them, He gave somewhat 
longer discourses on the culmination of history and of the place of the Holy Spirit in their future 
ministry. 
This non-formal type of on-the-job training could well become a pattern for the training of disciples 
in any age. His style of ministry, with its signs and wonders, its prophetic words, and its loving 
compassion, could well become the pattern for our churches. 

 

7.   The passion of Christ is the foundation and central point of redemption history. Through His 
suffering and death, Jesus secured the defeat of Satan and all His hosts, the forgiveness of sin 
for mankind, our deliverance from the power of sin and death, the reality of a new life for all who 
believe in Him and accept his Lordship, and the ultimate restoration of all Creation. 
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a.        Jesus' suffering and death is the ultimate act of love because He gave Himself freely for 
fallen humanity and because the One Who sacrificed Himself was God Himself in Whom there is 
no sin. This is how we know what love is: Jesus Christ laid down his life for us. 1 John 3:11 
Greater love has no one than this: that one lay down his life for his friends. John 15:13 

b.        In retrospect, we see that the suffering and death of Christ is the inevitable result of the 
collision of perfect divine love with the sinful nature of fallen humanity. But it is equally and 
miraculously God's provision for the redemption of the world and the fulfilling of all of God's 
purposes. 
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8.   The resurrection of Christ is God's glorious victory over sin and death and over all the 
results of the fall. It is the culmination of all the miracles in the Gospel, affirming and ratifying all 
other miracles — past, present, and future. 
a.        Although Jesus' resurrection is one of the best-attested events in history, many efforts 
have been made, both by non-Christians and by some alleged Christians, to deny it or explain it 
away. This tendency caused Paul to cry out, "If Christ has not been raised from the dead, our 
preaching is useless and so is your faith."25 But then Paul hastened to affirm, "Christ has indeed 
been raised from the dead."26 The resurrection of Jesus is an objective fact. The faith of 
Christians is founded on this fact. Through faith we are participants in His resurrection. We are 
raised with Christ. This is our strength for this life and our hope of glory. 

b.        The Christian Church proclaims the Gospel in word and deed. Signs and wonders need to 
accompany the proclamation of the Resurrection to validate the word. If Christ is alive, He must 
still be able to do His works. 

9. The Ascension of Christ is also an objective reality. After His resurrection, He kept appearing 
to His disciples over a period of forty days. Then, after giving them His final instructions, He lifted 
off and disappeared in a cloud. We know that, as the Creed states, "He ascended into heaven, 
and is seated at the right hand of God the Father almighty." The writer of Ephesians, speaking 
about the resurrection power of Jesus and the benefit of His ascension in the lives of Christians 
says, 
That power is like the working of his mighty strength which he exerted in Christ when he raised 
him from the dead and seated him at his right hand in the heavenly realms, far above all rule and 
authority, power and dominion, and every title that can be given, not only in the present age but 
also in the one to come. And God placed all things under his feet and appointed him to be head 
over everything for the church, which is his body, the fullness of him who fills everything in every 
way. Ephesians 1:19-23 
More astonishing yet, we have been raised with Christ and seated with Him in heavenly places.27 
Christ's victory is our victory, His place of authority is ours. If we can remember this and 
appropriate it by faith, we can live victorious lives, participating fully in Christ's redemption. 
 

25John 15:14, paraphrased. 261 Corinthians 15:20. 27Ephesians 2:6. 
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Summary of Applications 

We have indicated many of the applications as we have gone along. Following Jesus means, 
basically, doing what He does, imitating His style of life and ministry. This is a full-time and 
lifelong project. 
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1.      Actually, we never outgrow our need to be His disciples. We do well, in whatever group of 
Christians we find ourselves, to regard ourselves as an extension of that little group that walked 
beside the sea of Galilee and followed their Master to conflict and victory in the big city. 

2.      As we gather around Him corporately, as the Body of Christ, and walk with Him, we can see 
His miracles. We can learn His way of talking to people, saying the words His Father gives Him 
and doing His works. 

3.      We will also learn a new way of talking to people, anointed by the Holy Spirit. With the 
Apostle Paul, we can learn not to speak with high-sounding words of man's wisdom, but with the 
wisdom from above that confuses people's natural minds, and opens to them heavenly truths of 
the Kingdom of God, expanding our vision and theirs to glimpse eternal life. We and the people 
with whom we speak will be transformed. 

4.      As we continue to walk together with Jesus, we will find Him sending us out into the highways 
and byways. As we go in obedience, we will find His resurrection power manifesting in us and 
through us. We will find Him using us to heal the sick, cast out demons, and proclaim the Gospel 
in compelling ways. The Christ-life will be formed in us. We will become full participants in His 
work of redeeming the world. 
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Chapter 7  I  Another Theology  
 

 Primary Theology 
 The Person of the Holy Spirit 
 The Work of the Holy Spirit 
 Manifestations ("Gifts") of the Spirit 
 Applications 

 
  

 
Primary Theology 

1.      Since the Holy Spirit is a Person, we can only really know Him through personal 
acquaintance. This means, among other things, that this chapter will be experientially oriented. At 
this stage in world history, the Holy Spirit is our most obvious contact with the Godhead. He bears 
witness to Jesus and enables us to call God our Father. We know the Holy Spirit mostly through 
His activity in our lives and ministries. 

2.      John the Baptist prophesied two things about Jesus at the time of Jesus' baptism. He said 
that Jesus is the "Lamb of God Who takes away the sins of the world" and He is "the One Who 
will baptize in the Holy Spirit." The first of these is the basis for the redemption of the world and of 
our salvation. The second is the basis of our sanctification and our equipping for ministry. 

3.      When Jesus was baptized, the Spirit descended on Him "like a dove." This equipped Him to 
withstand temptation and to carry out His ministry. Since Jesus was fully human, He could be 
tempted to pursue the ministry according to natural human reasoning or according to the 
schemes of the devil, who is "prince of this world." After He successfully resisted Satan's 
temptations in the wilderness, He "came into Galilee in the power of the Spirit" and began His 
ministry. Rejecting other plans of operation is a prerequisite for effective ministry in the power of 
the Holy Spirit. 

4.  After Jesus had gathered His little band of disciples around Him, He spoke very little about the 
Holy Spirit, but the power and authority of the Holy Spirit were very evident in His ministry. By 
speaking a few words, He could heal the sick, cast out demons, forgive sins, raise the dead, and 
preach with amazing authority. The disciples began their primary theology of the Holy Spirit by 
observing Jesus' life style and ministry. 
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5.  At the very end of His ministry, Jesus began to promise His disciples another parakletos 
(Comforter, Companion, Strength-ener) Who would lead them into all truth, convict the world of 
sin, righteousness, and judgment, bear witness to Jesus, and enable the disciples to continue His 
ministry. 
a.   On His Ascension day, as He prepared to lift off, He told His disciples to wait — wait where 
they were until they received the gift of the Spirit. He promised: "You will receive power when the 
Holy Spirit comes upon you and you will be My witnesses ... to the ends of the earth."1 
b.   Ten days later, the disciples learned experientially what John the Baptist had meant by saying 
Jesus would baptize in the Holy Spirit. They were totally immersed in the Holy Spirit and   began   
to speak supernaturally in new languages. Everywhere   they went, they continued Jesus' 
ministry, proclaiming the Kingdom of God with great authority and with mighty signs and wonders. 
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6. After the Holy Spirit was poured out upon the disciples on the Day of Pentecost, new converts 
in large numbers were immediately initiated into the Church by being baptized in water and the 
Holy Spirit. This enabled them immediately to become effective members of the Body of Christ. 

7. On the Day of Pentecost, Peter told the crowd that had assembled, "The promise is for you 
and your children and for all who are far off."2 This, of course, includes us. 

8. Our primary theology of the Holy Spirit begins when we open ourselves to the Baptism in the 
Spirit and let Him take over our lives. Then, we begin to learn His ways and experience His 
power. We can know the Holy Spirit as Sanctifier by turning our lives over to Him and trusting Him 
to make us over. We can know the Holy Spirit's equipping for ministry as we learn to manifest the 
gifts of the Spirit. 
1Acts 1:8. 2Acts 2:39a. 
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9. Through our relationship with Jesus Christ, we can know all three Persons of the Trinity. Jesus 
reveals His Father to us, and He sends the Holy Spirit to be with us. As we open our hearts and 
our lives to the gifts and operation of the Spirit, we find Him to be a constant Companion, and we 
learn to know His personality and His ways. He makes Jesus and the Father very present to us 
so that the three Persons become the focus and the source of our lives. 
  

The Person of the Holy Spirit 

1.      The Holy Spirit is the third Person of the Godhead. As stated earlier in the chapter entitled 
"The Triune God," the Father is the fountain or source of the Godhead. The Son or Logos 
proceeds eternally from the Father by generation (begetting). The Holy Spirit proceeds from the 
Father through the Son by spiration (breathing). 

2.      Procession by spiration means that the Spirit is the breath of God. The words for spirit in both 
Hebrew and Greek mean "breath." Jesus said, as an analogy of the Spirit, that the wind blows 
where it wants to and, though we do not see the wind, we see the effects of it.  Similarly, we know 
the Holy Spirit primarily by His activities. God breathes into mankind and gives life. Jesus 
breathed on His disciples, saying, "Receive the Holy Spirit."3 They did not see the Holy Spirit, but 
they received the authority to forgive sins and the power to perform signs and wonders as 
promised. 

3.      The Holy Spirit's procession by spiration is an eternal process. He is coeternal and coequal 
with God the Father. Apart from their source or origin, the three Persons have all the same 
attributes or characteristics. This is the reason that Jesus can say, "To know Me is to know the 
Father." The two are one. Similarly, He could say of the Spirit, "He will bear witness to Me" and 
"He will take what is Mine and reveal it to you."4 The Personhood of the Holy Spirit is like the 
Personhood of Jesus. By being baptized (immersed) in the Holy Spirit, we are equally and 
intimately related to Jesus, and we can know our heavenly Father by the affectionate name Abba. 
We enter into the life of the Trinity. 
3John 20:22. 4John 14:26; 15:26; 16:14. 
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4.      The Holy Spirit is subordinate to the Father in the sense that He proceeds from Him and 
speaks for Him. He is also subordinate to the Son because He does not speak on His own 
accord, but bears witness to the Son and as Jesus says, 
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He will speak only what he hears, and he will tell you what is yet to come. He will bring glory to 
me by taking from what is mine and making it known to you. John 16:13b, 14 
This submission of the Spirit to the Son and of both to the Father does not in any way make them 
less eternal or less equal. On the contrary, divine authority and eternity are dependent on 
obedience and submission of will. 

5. However, this doctrine of subordination needs to be balanced by the doctrine of circumcession 
(coinherence or interpenetration) which stresses the interunitedness of the three Persons of the 
Godhead. In practice, this means that, though the three Persons are distinct, they are totally 
united, and they reveal one another. The face of the Spirit is none other than the face of Jesus. 
The presence of the Spirit within the Church is the presence of the risen and glorified Lord. The 
pneuma that fills and animates the body of believers is Christ's own life-breath. 
  
The Work of the Holy Spirit 

1.   When the Fall occurred, the grace of God and the fullness of the gift of the Spirit which God 
had given in Creation5 were lost. Mankind's dominion over Creation was lost. God subjected the 
whole created order to futility and confusion.6 The coming of Jesus, the way, the truth, and the 
life, began the reversal of this predicament. 
After His Ascension, He sent the Holy Spirit to continue this ministry through the Church. The 
Holy Spirit gives life to the Church, leads it into all truth, sanctifies its members, and equips them 
for powerful ministry. 

2.   The Holy Spirit gives life. The Church, as we shall see in more detail in the next chapter, is 
not a voluntary gathering of religiously inclined people. The Church is a supernatural organism 
created by God. Its life is the result of the indwelling of the Holy Spirit. Its members receive their 
spiritual life through the Sacraments. They are made regenerate through baptism; they are 
spiritually fed through the Eucharist and at various times and in specific ways by the other 
sacraments. The Holy Spirit infuses the Sacraments with His supernatural power and operation 
and gives life to the Church through the gifts or manifestations of the Spirit in the fellowship of the 
Body. 
 

5Genesis 2:7. 6Romans 8:20. 
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All of these ministrations of the Church need to be seen as supernatural events and 
empowerments which must be appropriated by faith and acted on by faith. The Church needs to 
resist the temptation, as Jesus did, of trying to do its ministry in worldly ways. Only when the 
worldly patterns are rejected, will the Church know the fullness of the life of the Holy Spirit. 

3.      The Holy Spirit leads the Church into all truth. He bears witness to Jesus, making His people 
continually aware of His presence in their lives. In spite of human error and willfulness, the Holy 
Spirit has prevailed in the councils of the Church and has, over the centuries, repeatedly called 
the Church back into repentance and the knowledge of the truth. Whenever God's people make a 
particular effort to learn and follow His ways and allow the Spirit to lead, He empowers the 
Church to become an effective witness to the redemption of the world and the Kingdom of God. 

4.      The Holy Spirit gives the Church authority to forgive sins and to sanctify her members. 
Through Baptism, our old lives are buried with Christ, our sins are forgiven, and we rise to a new 
life. We then spend the rest of our lives learning the full significance of this new life as we yield 
our members to God as instruments of righteousness/ God has commanded total sanctification. 
Many centuries of history have proven conclusively that people are not able to sanctify 
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themselves. We are, therefore, fortunate that the Holy Spirit is able to make us holy. 
Sanctification has to be carried out by Him and not by us. 
Sanctification takes place in the fellowship of the Church, through prayer, study, ministry to one 
another in the Body, through the Sacraments received in faith, and through giving and receiving 
forgiveness. 

5.   The Holy Spirit is a missionary Spirit. He gives vision for the proclamation of the Kingdom. 
Jesus' last words to His disciples were, "You will receive power when the Holy Spirit comes on 
you; and you will be my witnesses ... to the ends of the earth"8 The Holy Spirit brings us in touch 
with the limitless energy and authority of God. He empowers us to continue the ministry of Jesus. 
After Jesus' Ascension, a scared group of disciples gathered 
 

7Romans 6:4 ff. 8Acts 1:8. 
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in an upper room in Jerusalem. Outside were the same angry mobs that had put Jesus to death. 
How could they hope to continue His work? But after the Holy Spirit came to them, their fears 
were gone. They poured out into the streets and began to proclaim the greatness of God. They 
subsequently went all over the world doing the same thing with miraculous signs following. 

6. The Holy Spirit empowers and equips the saints for the work of ministry. Jesus commissions 
His disciples to: 
•       Forgive sins. 
•       Heal the sick. 
•       Cast out demons. 
•       Proclaim the Kingdom of God. 
But none of these things can be accomplished apart from the power of the Holy Spirit. They 
require the manifestations of the Holy Spirit described in 1 Corinthians 12:7-11. These are the 
way the Holy Spirit manifests Himself in the Church, the weapons of our warfare, and the means 
of showing Christ's love to others. 
  
Manifestations ("Gifts") of the Spirit 
1. In 1 Corinthians 12:7-10, Paul lists nine manifestations (frequently called "gifts") of the Spirit. 
These are ways in which the Holy Spirit manifests Himself in the life and ministry of the believer. 
They are distributed as needed for a particular time and situation. They bring revelation and 
manifestations of God's power and purpose. 
a.        Everything Jesus said or did could be classified as a manifestation of the Spirit. At the 
beginning of His ministry, the Spirit drove Him into the wilderness where He was tempted to do 
the ministry in other ways. After He had overcome these temptations, He returned to Galilee in 
the power of the Spirit and began His ministry.9 He was able to say that He only spoke the words 
and did the works that were given Him. Since we are called to follow Jesus and to do the works 
that He did, we need the same kind of equipment. 
b.         Paul says that "to each one the manifestation of the Spirit is given for the common 
good."10 This does not mean that a given member of the Body will always have  the  same 
manifestation. Paul is talking here about what happens in corporate prayer or worship in the 
Spirit. In this context, anyone can be used by the Spirit for any manifestation which He "gives to 
each man, just as he determines."11 Of course, this only works if we are willing to deliver them. 
 

9Luke 4:13 ff. 101 Corinthians 12:7. 

83 

 62



c. These manifestations are not like natural gifts or abilities that we can use at will. They are the 
Holy Spirit's gifts of ministry to people in need. We simply deliver them for Him. 

2.      A message of wisdom is a command or word of guidance from the Lord, revealing the 
Lord's will in a specific situation. Paul once spoke with divine authority, using a message of 
wisdom, telling the people on shipboard that all the cargo must be thrown overboard, but all the 
people must stay on board that the people might be saved.12 That proved accurate. By the 
operation of this manifestation, the Lord directs our life together in the Body of Christ and also our 
ministry to those we meet in the course of our ministry outside. 

3.      A message of knowledge reveals some fact or condition that could not be known by natural 
means. This will frequently diagnose the spiritual or physical condition of a person to whom we 
are ministering. Jesus told the woman He met by the well in Samaria what was wrong with her 
marital history. Some counselors try to understand people's problems by asking lots of 
psychological questions; but if God gives us direct understanding of the condition and wisdom to 
minister to it, our ministry can be many times more effective. God will be glorified, as  He was  in 
Samaria.13 

4.      Faith, as a manifestation of the Spirit, is not the same as saving faith or general faith for 
living. Faith, here, is a sudden certainty of God's ability and willingness to act in a specific 
circumstance at a given instant. It gives us the assurance we need for healing or doing other 
miracles in Jesus' Name. One time, while Paul was preaching, he saw a crippled man in the 
audience who had received this gift of faith for healing. Paul stopped preaching and told the man 
to stand up and walk.14 

5.      Gifts of healing are the grace of God operating to heal sick bodies and minds. The Lord can 
use us as His instruments to deliver these gifts of healing to those in need. In the New 
Testament, almost all healing is done by a simple word of command under the anointing of the 
Holy Spirit. Gifts of healing are important in evangelism. Most of Jesus' proclamation of the 
Gospel began with miraculous healings. 
111 Corinthians 12:11. 12Acts 27:31-44. 13John 4:39-42. 14Acts 14:8-10. 
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6.     Miraculous powers are manifestations of God's supernatural power, like Jesus walking on 
the water, or feeding multitudes with very slight provisions. These manifestations can protect from 
natural disasters, defeat the power of God's enemies, bring rain when needed, multiply 
provisions, and prevent rain on the day of the church picnic. 

7.     Prophecy is speaking God's words. We yield our mouths to God, and He speaks through us 
to His people for building faith, exhorting, and comforting.15 Prophecy may contain predictive 
elements, but its main function is for strengthening and building up the Body of Christ. We can, of 
course, get lots of advice from people, but how wonderful when we can hear directly from God! 
Then, we can know the secrets and longings of His heart and His purpose for our lives. It is not 
surprising that Paul emphasizes prophecy above all other manifestations of the Spirit.15 

8.     Ability to distinguish between Spirits enables us to recognize spirits and distinguish 
among the Holy Spirit, angel spirits, demons, and the human spirit. The ability to distinguish 
spirits is desperately necessary in the life of the Church, especially for those in places of 
authority. It is also necessary for exorcism and deliverance ministry of any kind. It is often 
necessary to know if sicknesses are simple physical problems or the result of deeper spiritual 
problems. 
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9.     Speaking in tongues is supernatural prayer or speech in a language given by the Spirit and 
unknown to the speaker. Sometimes this manifestation can be used for speaking to people 
whose language we do not know. Throughout the history of the Church, from St. Paul on, there 
have been many who have preached the Gospel and ministered in languages they have never 
learned. In public meeting, the gift of tongues (if spoken out loud) should be interpreted. This is a 
most accurate and effective way to pray. Paul states that we don't know how to pray, but that the 
Spirit knows the mind of God and can pray accordingly. We can also sing in the Spirit and get 
new psalms from the Lord. 
151 Corinthians 14:3. 161 Corinthians 14:1. 
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10.  Interpretation of tongues gives, in the vernacular, the sense of the prayer in tongues. Paul 
explains, 
The man who speaks in a tongue should pray that he may interpret what he says. For if I pray in 
a tongue, my spirit prays, but my mind is unfruitful. So what shall I do? I will pray with my spirit, 
but I will also pray with my mind; I will sing with my spirit, but I will also sing with my mind. 1 
Corinthians 14:13-15 
Praying in tongues is here defined as praying with the Spirit; interpretation is defined as praying 
with the mind. The interpretation is necessary so that the mind can grasp the meaning of the 
prayer. The process of making up our own prayers does not seem to be very much 
recommended in Scripture. 

11.     The list of gifts presented in 1 Corinthians 12 is not a closed list. There are certainly other 
ways in which the Spirit manifests Himself in us and through us. 

12.     Everyone who has been baptized in the Spirit can be used to deliver any of these 
manifestations of the Spirit. In Christian gatherings, the Spirit distributes them according to need, 
using us to minister one to another. In our everyday walk, they allow us to minister to people 
effectively anywhere and at any time. 

  
The Fruit of the Spirit 

1.      As we continue to walk and minister in the Spirit, the fruit of the Spirit grows in us. Just as the 
fruit grows on the tree only when the sap runs up through the trunk and out through the branches, 
so the fruit of the Spirit — the love, the joy, the peace, and the rest of the Christlike character — 
grow in us as we allow the Holy Spirit to fill us and to flow through all the areas of our lives. 

2.    The Holy Spirit cleanses us by convicting our hearts of things in our lives that need to be 
changed, and then delivering us from these as we turn them over to Him.17 He also cleanses our 
lives by filling them so full of His joy and peace and the adventure of living His life that we 
gradually have less time and interest in other things. Paul went so far as to say, 

I consider everything as loss compared to the surpassing greatness of knowing Christ Jesus my 
Lord, for whose sake I have lost all things. I consider them rubbish, that I may gain Christ and be 
found in him, not having a righteousness of my own that comes from the law, but that which is 
through faith in Christ — the righteousness that comes from God and is by faith. I want to know 
Christ 
 

17John 16:8-11. 
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and the power of his resurrection and the fellowship of sharing in his sufferings, becoming like 
him in his death, and so, somehow, to attain to the resurrection from the dead. Philippians 3:8-11 

3.  The close relation of the spiritual manifestations and Christ's commandment to love God and 
one another is shown in 1 Corinthians 13. (It is not by accident that Paul placed chapter 13 
between chapters 12 and 14.) The fruit of the Spirit cannot be divorced from the manifestation of 
the Spirit. Manifestations of the Spirit delivered for motives other than love have an empty ring 
and make a bad witness. Love without the manifestations of the Spirit is merely a nice feeling or 
emotion, or, at best, mere human love. The supernatural works of the Spirit, manifested in the 
love of Jesus, lead to the fulfillment of Jesus' great commission to the Church, the restoration of 
all things, and the redemption of the world. 
  
Applications 

1.     The initial event by which our life in the Spirit begins is variously referred to in Scripture as 
being "baptized in the Spirit,"18 being "filled with the Spirit,"19 the Spirit coming upon us,20 and 
receiving "the gift of the Holy Spirit."21 This beginning opens the way to prayer in the Spirit, 
walking in the Spirit, sanctification in the Spirit, and ministering in the power of the Spirit. 

2.     Praying in the Spirit. In the New Testament, the usual immediate sign of the presence of the 
Spirit is prayer and praise in new languages given by the Spirit. This gives us a supernatural way 
to pray. Since we human beings think in words, prayer in the Spirit also gives Him control of our 
thoughts. Prayer in our own words involves only the small portion of our thought processes which 
are done in the conscious mind. Prayer in the Spirit affects and purifies our subconscious 
thoughts as well. 

a. If we cultivate the habit of praying continually in the languages the Spirit gives, our minds are 
focused on Jesus. His love fills our hearts. Distraction is reduced. We begin to see things as He 
sees them. We receive His revelation more and more clearly. We understand Who He is and 
what His purposes are. 
 

18Luke3:16. 19Acts 2:4; 4:31. 20Acts 1:8. 21Acts 2:38. 
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Our actions also come under the Lord's control. Our actions are controlled by our minds. We do 
only things which we have thought of either consciously or unconsciously. If we pray continually 
in the Spirit, we have our minds at unity with Him. We will also do what he wants us to do. 
b. What the natural breathing process is to the body, prayer in the Spirit of God is to our spiritual 
life. When we learn to pray without ceasing in the Spirit, we have the life of God and the mind of 
Christ. 

3.   Walking in the Spirit. Paul says, "If we live in the Spirit, let us also walk in the Spirit."22 
Walking in the Spirit involves two things: 
a.        Praying continually in the Spirit. In 1 Corinthians 14:2, we read that "he who speaks in 
tongues does not speak to men, but to God; in the Spirit he utters mysteries." When we speak in 
tongues, we are praying and uttering mysteries in the Holy Spirit. In verse 4, we read that he who 
speaks in tongues edifies himself. Jude confirms this by saying, 
But you, dear friends, build yourselves up in your most holy faith, praying in the Holy Spirit. Jude 
20 
Isaiah may be referring to the same thing when he says, 
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With foreign lips and strange tongues God will speak to this people, to whom he said, "This is the 
resting place, let the wear)' rest"; and, "This is the place of repose." Isaiah 28:11, 12 
We enter into God's rest, because our members are yielded to His Spirit; we have ceased from 
our own labors. Our spirits are united with His Spirit. We have the mind of Christ. 
Prayer in the Spirit is the proper way to worship God. "God is a Spirit; and they that worship Him 
must worship Him in spirit and in truth."23 
b.        Obedience: As we pray in the Spirit, we often hear the voice of the Spirit telling us to do 
something. If the Lord wants us to prophesy, let us prophesy. If He wants us to heal a sick 
person, let us speak His healing words. If He wants us to sit still, let us sit still. Everything He tells 
us to do, we do. When He asks us to do something, let us not try to carry it out our own way but 
according to the guidance of the Holy Spirit. 
 

22Galatians 5:25. 23John 4:24; see also Philippians 3:3. 
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The walk in the Spirit is always unpredictable, adventurous, and fruitful. "And now, compelled by 
the Spirit," Paul says cheerfully, 
I am going to Jerusalem, not knowing what will happen to me there. I only know that in every city 
the Holy Spirit warns me that prison and hardships are facing me. However, I consider my life 
worth nothing to me, if only I may finish the race and complete the task the Lord Jesus has given 
me — the task of testifying to the gospel of God's grace. Acts 20:22-24 

4.     The Law of the Spirit: "The law of the Spirit of life set me free from the law of sin and death," 
Paul exclaims.24 The law of the Spirit is the only real freedom. It is freedom to be all that we 
should be, all that God intends us to be. We no longer have to try to force ourselves to live by a 
set of rules. We are His followers, if we let His Spirit lead. "Those who are led by the Spirit of God 
are sons of God."25 

5.     As we walk in the Spirit, He works His sanctification in us. Prayer in the Spirit conforms our 
minds and spirits to His and brings our wills into submission to Him. As we learn to be obedient to 
the Spirit, we have less time and enthusiasm for immorality and "works of the flesh." We find His 
works more exciting and satisfying. Our self-will gets absorbed in obedience to His will. 

6.     Ministry in the Spirit. One who walks in the Spirit can say with Christ Jesus, "The words that I 
speak are not my words but the words of Him who sent me" and "I come not to do my own works, 
but the works of Him who sent me." Everything we say and do will bear witness to Christ. The 
Spirit Who can make us "utter mysteries" in language we do not understand can also make us 
speak the truth of the Gospel in powerfully understandable words. "My message," says Paul, "and 
my preaching were not with wise and persuasive words [of man's wisdom], but in demonstration 
of the Spirit's power."26 The Gospel is presented not only in word, but also in supernatural acts. 
Paul gives this summary of his ministry: 
 

24Romans 8:2. 25Romans 8:14. 261 Corinthians 2:4. 
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I glory in Christ Jesus in my service to God. I will not venture to speak of anything except what 
Christ has accomplished through me in leading the Gentiles to obey God by what I have said and 
done — by the power of signs and miracles, through the power of the Spirit. So from Jerusalem 
all the way around to Illyricum, I have fully proclaimed the gospel of Christ. Romans 15:17-19 

7. As we follow the leading of the Spirit, we find ourselves doing things we never would have 
thought of ourselves, things which often are contrary to our own reason, to traditions, and to 
public opinion. But the Spirit is smarter than people. His ideas really work. When we obey Him, 
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He shows us signs and wonders, manifestations of the Spirit and power. We get marvelous 
foretastes of that perfect life which we know is coming. 

8. Hoping in the Spirit: In the midst of the incompleteness and the strife of this world, the Spirit 
provides the assurance of the perfection to come. The Spirit is our seal or guarantee that God's 
Kingdom will be established. We now see God's redemption in fragmentary form wherever the 
restoring power of the Spirit is allowed to operate in love. We know that we shall see this brought 
to completion in Christ. 
The Holy Spirit has not changed or lost His power. We can still know Him as fully as the early 
Christians did and see Him operate in and through us with the same authority and power doing 
the work of Christ and hastening the coming of His Kingdom. 
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Chapter 8  I  The Church 
 

 Primary Theology 
 Names of the Church 
 The Offices of the Church 
 Marks of the Church 
 Applications 

  

Primary Theology 

1.      In our study of the Church, more than any other part of theology, we are aware that God has 
chosen to work with human beings who are still in the process of redemption. The churches we 
see are not the Church that God intends. Our Lord's letters to the churches in chapters 2 and 3 of 
the Revelation to John indicate that reprehensible imperfection began to occur in the churches as 
early as the first century. Since then, the same errors have been repeated and new ones have 
been invented. Part of the time, we listen to the Lord's intention; part of the time we follow the 
patterns of fallen men. For this reason, in this book, the word churches is used to indicate the 
largely man-made structures, and the word Church (with a capital C) is used to indicate God's 
intention for His Body. 

2.      Repeatedly throughout history, the churches have attempted to find their way back into God's 
pattern; but these reforms have been sporadic, partial, and temporary. All too often, when reforms 
occur, they are in reaction to specific abuses or misdirection’s and usually, therefore, over react in 
the opposite direction. This produces one-issue reforms and counter-reforms, each of which is 
just as unbalanced as the preceding. 
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3.      Different churches or schools of theology tend to emphasize different parts of ecclesiological 
truth. Since they tend to say We and They in suspicious tones, it is hard for them to learn from 
each other and complement one another's understanding, so all remain incomplete and distorted. 

4.      In spite of these difficulties, or rather because of them, we need again to lay a foundation for 
our ecclesiology beginning with Jesus' training and commissioning of His first disciples, the 
establishment and formation of the new congregations described in Acts and the epistles, the 
writings of the early Church Fathers, a critical overview of Church history, and an analysis of 
recent attempts at being the Church. 

5.      Our primary theology needs to begin with Jesus' relationship with His first disciples and His 
way of training them. 

a.        Jesus gathered a little group to be with Him in the closest kind of fellowship. Through this 
fellowship, He imparted to them a life of love, purity, teach ability, fearlessness, and singleness 
of purpose. 
b.        They observed His ministry to all kinds of people — the sick, the demon possessed, the 
self-righteous, the busy, the distressed, the lost and wandering. They saw the transformations 
that took place in these peoples' lives through His ministry. 
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c.        When they had time, they sat down somewhere and He explained what they had seen and 
answered their questions. He shared with them the deepest longings of His heart. 
d.        He was basically training them to be like Him and to continue His ministry of proclaiming 
the Kingdom, healing the sick, and casting out demons. This life and ministry, with the final 
inclusion of the Eucharist and Baptism, are essentially the things He commissioned them to 
continue. These are, therefore, the major emphases of the Church. 
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6.   We can learn more of the Lord's intentions for the Church by studying the accounts in Acts of 
the way Paul raised up leadership in each new congregation. Certainly, at the beginning, the 
structure was quite simple and informal. In Acts 14, for example, we read of a missionary journey 
in which Paul and Barnabas planted new churches in several cities of Asia Minor — Antioch, 
Iconium, Lystra, and Derbe. On their return trip, they strengthened the disciples and encouraged 
them to remain true to the faith. "We must go through many hardships to enter the kingdom of 
God," they said. Paul and Barnabas appointed elders for them in each church and with prayer 
and fasting, committed them to the Lord in whom they had put their trust. Acts 14:21-23 

7.     A much fuller discussion occurs in various passages in the epistles. There, we learn the way 
in which the various members of the Body of Christ work together, each fulfilling his own 
ministry.1 These passages lay out for us the pattern for the functioning of the ministry gifts of 
apostles, prophets, teachers, and others. 

8.     A study of the Church Fathers gives a view of the development of the sacramental ministry of 
the Church and of the ordained ministers to whom this ministry was entrusted. 

9.     The Lord's purposes and methods are always most clearly discerned in beginnings. Of 
course, the structures will always have to expand as the Church grows larger. New cultures will 
necessitate adjustment in outward manifestations of the Church's life, but these adjustments must 
not constitute changes in the essential nature of the Church. 

10. In each of the churches in Revelation 2 and 3, there are overcomers who successfully resist 
the errors of their respective churches. We can profit by their example as we seek to live out the 
nature of the true Church in the situation in which we find ourselves. 
  
Names of the Church 

1.      We can move towards an accurate definition of Church by studying the names applied to her 
in the New Testament. The New Testament word ekklesia is the basic term for Church. The 
Church is also referred to as the Body of Christ and the Bride. 

2.      The ekklesia is the people of God — called, chosen, and gathered by Him to represent Him 
and fulfill His purposes in the world. 
1Notably in Romans 12:3-8, 1 Corinthians 12:12-30, and Ephesians 4:7-16. 
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a.        The term ekklesia is used in Scripture, with or without a definite article, to refer both to the 
local assembly of believers and to the universal people of God. We will here translate ekklesia as 
Church, but will keep reminding ourselves that the term needs to be redefined according to New 
Testament principles. 
b.        The concept of a church as a voluntary gathering of individual believers, deciding matters 
of doctrine, discipline, and organization on the basis of democratic process or by decree of the 
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hierarchy is a modern heresy very foreign to the New Testament pattern. Such voluntary 
gatherings can, admittedly, imitate many aspects of the Church. They can receive significant 
blessings from the Lord, serve Him in significant ways, and support one another in their Christian 
walk and growth in holiness. But they are fatally flawed, because they have begun with wrong 
assumptions. 
c.        The Church is constituted by God Himself. As the Old Testament people of God were 
conscious of their calling from God and their covenant relationship with Him, so the Church 
knows herself to be called and constituted by God for His purposes and in accordance with His 
New Covenant. 

 
3. The New Testament frequently speaks of the Church as the Body of Christ. This concept views 
the Church as an extension of the Incarnation. As God the Son allowed Himself to come among 
us in human form, so He wills to make Himself present in the world in a many-personed Body. 
a.        We are members of this Body, and Christ is the Head. Just as the head of a human body 
controls the functioning of the members, so Christ is the source of His Body's life and activity. 
b.        Through the grace of God, each member of the Body is given a particular function in the 
Body. These are supernatural anointings of the Spirit. The diverse gifts or functions of the 
members complement one another just as different members of human bodies fulfill different 
functions. It is important, then, that each member know his particular part and perform it 
effectively under the power of the Holy Spirit. 
c.         The unity of the Body is achieved as the members work together following the direction of 
the Head. This is analogous to the human body. The mouth, for example, opens at the precise 
moment that the hand brings food up to it to be eaten, not because those two members have 
figured out how to cooperate with each other, but rather because the activity of both is controlled 
by the head. 
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d.        The purpose of a body is to express the thoughts, feelings, and purposes of the head. The 
members of the Body of Christ say and do what Christ intends. They enable Him to express 
Himself in the world. During Jesus' earthly ministry, He had only one mouth, two hands, and two 
feet. Now He has potentially millions. 
e.        Through the obedience of all the members of the Body of Christ, Christ's mission to the 
world can be fulfilled — the sick healed, the dead raised, the powers of darkness defeated, 
disciples trained, and the Gospel of the Kingdom preached. 
f.         The model for the activity of the Body of Christ is found in Jesus' statement that He only 
said and did what His heavenly Father gave Him. 

 
4. The Church is also presented under the image of the Bride of Christ. Throughout Scripture, the 
relationship of husband and wife is understood to be an image of the relationship between Christ 
and His Church. 
a.        Eve was taken out of the side of Adam. This meant that she had her origin and source in 
him. She was his flesh and bone. Similarly, the Church has her origin and source in Jesus Christ. 
She shares His life and makes Him present in the world. 
b.        The Bride of Christ needs to be sanctified so that she can become spotless and of like 
nature with Him. Sanctification in Scripture is not an individual matter, but a process that takes 
place in the Body as it submits itself to Him. Our conversion is an individual matter, we accept 
Christ's righteousness (justification). Then the Holy Spirit baptizes, i.e., submerges us, in the 
Body of Christ which is, then, corporately sanctified and prepared as the Bride 
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c.        The Song of Songs, under the image of a king and his beloved, gives us a beautiful picture 
of the process by which the Bride (the Church) learns submission and obedience and becomes 
one with her Lover. 
d.        Ephesians 5 makes more specific the way in which the relationship of husbands and wives 
mirrors the relationship of Christ and His Church. Through the giving of Himself in sacrificial love 
and through continually speaking His word into her life, He forms her into the image of His 
holiness. 
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e.         Revelation 19 gives us a picture of the Bride perfected, adorned with the beauty of the 
spiritual clothing He has given her, ready for her complete union with Him to reign with Him in His 
Kingdom. 

 
5. The Church is not synonymous with the Kingdom of God, but is entrusted with the 
proclamation of the Kingdom. All that we do in our churches needs to be evaluated by this 
criterion: Do our activities promote the Kingdom of God? 
a.        The Church models the Kingdom of God by submission to God's rulership. God's style of 
rulership is very different from human forms of government. Jesus models the Kingdom for us by 
a life of submission to the will of His heavenly Father and by His sacrificial obedience to death on 
the Cross. He taught His disciples that advancement in the Kingdom is on the basis of 
servanthood. Organizational charts with Church hierarchy at the top and committees and 
subcommittees under them are in radical contrast with the New Testament pattern. In the 
Kingdom of God, the leadership is on the bottom, as a foundation, supporting the ministries of 
others. Instead of controlling the other members, the leaders surpass the others in submission 
and humility. 
b.        All the activities of the Church are in submission to God's rulership or direction. The 
members submit to God and to one another. He determines the program of the Church and its 
implementation. 
c.        The Church is entrusted with the extension of the Kingdom. This is done first by 
intercessory prayer which includes: spiritual warfare for the tearing down of the strongholds of 
principalities and powers, opening up of doors of ministry, and supporting missionaries. The 
Kingdom is further extended by the proclamation of the Gospel of the Kingdom through word and 
manifestation of God's power and by baptizing and discipling new converts. 
  
The Offices of the Church 

1.      Since the Church is the expression of Christ in the world, the Church will continue Christ's 
offices of prophet, priest and king. (See the chapter on "Christology," beginning at page 62). 

2.      The Church is called to be prophetic. 

a.         Christ prefaced His commission to His disciples with these words, "All authority is given to 
Me." Then He instructed them, "Therefore, go and make disciples of all nations…. teaching them 
to obey everything I have commanded you."2 
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b.        He had already taught His disciples that they were not going to speak their own words. 
"Don't worry about what to say," He told them, "the words will be given to you."3 This pretty much 
places the Church on the same basis on which He operated His prophetic ministry. 
c.        Jesus, in commenting on the ministry of John the Baptist, said, 
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Among those born of women there has not risen anyone greater than John the Baptist; yet he 
who is least in the kingdom of heaven is greater than he. Matthew 11:11 
Obviously, Jesus intended us to exceed the Old Testament prophets in the exercise of prophetic 
ministry. 
d.        In 1 Corinthians 14, Paul greatly emphasizes the importance of prophecy in the ministry of 
the Church. In his lists of ministry gifts, Paul lists prophets second, immediately after 
apostles. 
e.        The Church need not be influenced by the trends and fads of the world. The world needs 
to be transformed by the prophetic Word spoken by the Church. This requires of us repentance, 
obedience, and walking in the Spirit. We need to hear from God and speak His words boldly and 
clearly. 

 
3. The Church has a priestly function. As Christ, the great High Priest, suffered and sacrificed 
Himself, so must the Church suffer in her priesthood. 
a.         The Church's participation in Christ's suffering begins with baptism. Paul explains in 
Romans 6 that, when we are baptized into Christ, we are baptized into His death. Our old life, 
with its favorite sins, self-will, strength of character, objectives, pleasures, and good qualities, is 
gone, We enter on a new life of submission, self-forgetfulness, obedience, and self-sacrifice with 
Christ. We commit to going where He wants us to go and doing what He wants us to do, no 
matter how much trouble it causes us. 
 

2Matthew 28:19-20. 3Luke 21:14-15 (author's paraphrase). 
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Paul expresses this predicament graphically: 

Five times I received… the forty lashes minus one. Three times I was beaten with rods, once I 
was stoned, three times I was shipwrecked, I spent a night and a day in the open sea, I have 
been constantly on the move. I have been in danger from rivers, in danger from bandits, in 
danger from my own countrymen, in danger from Gentiles; in danger in the city, in danger in the 
country, in danger at sea, and in danger from false brothers. I have labored and toiled and have 
often gone without sleep; I have known hunger and thirst and have often gone without food; I 
have been cold and naked. Besides everything else, I face daily the pressure of my concern for 
all the churches. Who is weak, and I do not feel weak? Who is led into sin, and I do not inwardly 
burn? 2 Corinthians 11:24-29 
b.         The sufferings of Christ and of His followers are not accidental or irrelevant, but 
purposeful. They suffer in the line of duty and for the advancement of the Kingdom. All is directed 
towards the Kingdom. Paul was prepared to suffer persecution and even death so that the 
heathen could hear the Gospel and enter the Kingdom. He counted all things as refuse by 
comparison with his burning desire for this mission.4 
c.         A large part of Paul's struggle was his prayer burden for all the churches. In the nature of 
his particular apostolic ministry, he had to plant churches and leave them very quickly, sometimes 
only returning briefly to establish some local leadership. He then entrusted them to the Lord for 
their further growth. But his priesthood continued as he assumed the daily burden for all the 
churches, identifying with them in their struggles, praying that Christ be formed in them. 
Now I rejoice in what was suffered for you, and I fill up in my flesh what is still lacking in regard to 
Christ's afflictions, for the sake of his body, which is the church. Colossians 1:24 
d.         The Church fulfills her priestly function especially in the Eucharist in which she represents 
Christ's sacrifice and becomes united with Him in His sacrifice. Through the Sacraments, and 
particularly the Eucharist, the Church is constituted as the Body of Christ. She receives His grace 
and 
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4Colossians 1:24-29. 
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the ministry of the Holy Spirit. All ministry ultimately flows out from the life of Christ received in the 
Sacraments. 
e.         The primary ministry of the Church towards her members is a priestly one. This function is 
exercised through administering the Sacraments, teaching, spiritual direction, healing, and 
deliverance. 

 
4. The Church exercises her kingly or rulership function in the manifestation of the authority of 
Christ. She promotes the establishment of the Kingdom of God through powerful intercession and 
action. 
a.        In intercessory prayer, the Church does battle with the principalities and powers, tearing 
down their strongholds. 
The weapons we fight with are not the weapons of the world. On the contrary, they have divine 
power to demolish strongholds. We demolish arguments and every pretension that sets itself up 
against the knowledge of God, and we take captive every thought to make it obedient to Christ. 
And we will be ready to punish every act of disobedience, once your obedience is complete. 2 
Corinthians 10:4-6 
b.        The Church continues Christ's ministry of healing and of casting out demons, providing 
signs of the Kingdom. 
c.         The kingly office of the Church also enables her to take authority over natural forces, 
thereby avoiding floods, hail, and other natural disasters. In this way, she regains the authority 
that was lost in the Fall. 
d.        The Church ultimately has the authority to conquer the world, to bring all things in 
subjection to Christ, and to rule with Him in His Kingdom.5 
  
Marks of the Church 

1.      The Nicene Creed defines the nature of the Church as having four marks or characteristics 
— the Church is one, holy, catholic, and apostolic. 

2.      The Church is one. 

a.         The churches may be many, but the Church, the Body of Christ, cannot be numerically 
more than one. 
 

5Daniel 7:27. 
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b.        The Church is unique. There is none other like her. There are no substitutes. Man-made 
imitations fall fatally short of the reality of the Church of God. 
c.         The Church is united. People can try to separate her by claiming that We are the Church 
and They are not. Actually, the unity of the Body of Christ depends not on the opinions or 
pronouncements of people, but on the facts that Christ is one and, therefore, His Body is one. 
d.        It is God Who calls and forms His Church. We either accept that or not. A realistic view of 
the Church begins by accepting God's pattern instead of the plans of mankind. 
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3.   The Church is holy. 
a.        The basic meaning of holy is separate. The Church is in the world, but not of the world. In 
many ways, the Christian community must live in opposition to present day trends in secular 
society. The Church excludes all that is alien to God and consecrates herself to God and to divine 
things. 
b.        The Church was called before the foundation of the world to be pure and blameless. If 
present day churches promote or encourage immorality and worldly standards of living, they 
cannot properly be regarded as the Church; nor are they right in attributing worldly innovations in 
faith and practice to the Holy Spirit. God does not change, nor do His standards of holy living. By 
their fruits the churches can be known. 
c.         The Holy Spirit dwells in the Church to sanctify her members. The Church ministers a 
supernatural relationship to God. Out of this relationship, the fruit of the Spirit — the Christ-like 
character — grows. 
d.        The sacramental life of the Church is the visible form of her holy life. The Sacraments give 
concrete form to the spiritual, miraculous works of God in the life of individual Christians and in 
the life of the Church. Not only do the Sacraments represent the spiritual realities, but they also 
produce the great blessings of which they speak. 
  
4.   The Church is catholic. 
a.        The Church is for all people, everywhere, and for all time. 
b.        The Church is commissioned by Christ to proclaim the Gospel to all peoples. Her authority 
for this proclamation is given by the Holy Spirit Who distributes His gifts to the members of the 
Body and empowers each one for his particular ministry. 
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c.        The Church maintains the fullness of the faith. She includes in her life and ministry 
everything that pertains to apostolic faith and practice. She keeps a balance among personal 
piety, spiritual growth, evangelical zeal, sacramental life, and Kingdom vision. 
d.        The Church is adaptable to customs and changing times. The Gospel must always be 
presented in terms of the cultural milieu in which it is proclaimed. This will necessitate 
adjustments in language, in organizational structures, and in liturgical practice. These 
adjustments, however, must be in the nature of translation into the terms of existing culture and 
must not affect the basic nature of the Church and her teaching. 
e.        The Church is inclusive in the sense that she seeks and saves the lost. She welcomes 
sinners as candidates for Christ's redemption and introduces them to that redemption. Those who 
are willing to repent and receive the new life in Christ are included into the full life of the Church. 
The Church rejects heresy and immorality and disciplines those who refuse to repent. She 
accepts people as they are, but does not leave them that way. 
  
5.   The Church is apostolic. 
a.        She continues in the apostles' teaching and fellowship. She carefully defends the faith 
delivered to the first apostles and developed through the councils of the early Church. 
b.        The ministry of the Church is said to be an apostolic ministry because it has been passed 
on in an unbroken line by the laying on of hands from the first apostles until the present day. This 
gives a heavy responsibility to those who are called to ministry in the Body of Christ to maintain 
unchanged and unadulterated the fullness of the catholic faith. 
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c.        We must continually refer back to the patterns of the Church established in New 
Testament times and in antiquity and make application of these patterns in present situations. 
This means that apostolic order must be present. Both the ordained ministry of bishops, priests, 
and deacons and the ministry gifts of apostles, prophets, teachers, evangelists, and the others 
should be functioning. 
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d.        An apostle is one who is sent. An apostolic Church is one that sends people out. Christ's 
commission to the Church is to go into all the world and make disciples of all peoples. A church 
whose major emphasis is maintaining itself, is really a club rather than the Church. To become a 
manifestation of the real Church, major emphasis has to be given to the fulfillment of Christ's 
commission. This common purpose is ultimately the only basis upon which the unity of the 
Church can be built 
e.         A proper recognition of the apostolicity of the Church should result in sound doctrine, the 
administration of the Sacraments as instruments of grace, and the manifestation of the power of 
God. The power of the Holy Spirit should be manifested in signs and wonders and evangelical 
zeal as in the ministry of Peter and Paul. 
  
Applications 

1.      From Jesus' letters to the churches in Revelation, chapters 2 and 3, we can learn how He 
sees the churches. There are clearly some aspects of their life that please Him and others that 
distress Him. Concerning the latter, He recommends repentance. In each church, there is a group 
of people whom He calls, "those who overcome." These are the Church within the churches. 
They do not disassociate themselves from the churches, but they also do not fall into the 
undesirable aspects of their churches. They maintain a purity of faith and practice in the face of 
heterodoxy and moral compromise. They become a witness to Christ's true religion and virtue 
against the pressure of their peers. 

2.      This is not easy to do. If we really are able to maintain purity of doctrine and life, we will then 
have to deal with spiritual pride and our relationship with the other members of the Body. We will 
have to avoid making weighted comparisons of We and They groups. We will have to deal with 
the temptation to run off and start a new "spiritually pure" fellowship of our own. Overcomers do 
not run away. They have to find constructive, divinely inspired ways of ministering in humility to 
the other members of their church. 

3.      Probably the most valuable application we can make is to learn how to help our churches 
become the Church. 

a.         This exploration needs to start with a clear concept of the nature of the Church and a 
clear (but non-condemnatory) understanding of the gap between the present state of our 
churches and the model of the real Church. With these two concepts in mind, we can begin to 
pray for ways to close the gap. 
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b.        When we do this, the Lord will probably start to deal with our attitude. We will have to learn 
that it is impossible to pray effectively   while   we   are   criticizing   and   complaining. 
Condemnation binds like a curse. Positive prayer with trust in God's power for change looses and 
sets free. 
c.        We will surely become involved in spiritual warfare. For this, we will have to discern some 
of the reasons that the churches are saying and doing what they are. Are they really ignorant of 
true religion and virtue, or have they redefined them to accommodate an unconscious predilection 
or justify a desired life-style? Are they simply responding to the pressures of their teachers or 

 75



peers to imitate the correct fads in secular society, or are they truly addicted to drugs, alcohol, 
sex, or so-called "liberal" ideologies? Any of these can in some individuals or societies become 
full-blown addictions which take over their lives and control their thinking, their outlook on all of 
life, and all their actions. We will counter these different sources or reasons with instruction, 
intercession, and, when appropriate, deliverance. 
d.        Ignorance can be dealt with by teaching. Sometimes teaching can take the form of direct 
explanation or exhortation. Other times our teaching may take the form of anecdote ("I have 
found that for me the most useful approach is . . ."). If, however, people are not willing to receive 
the testimony of our discovery or experience, we can sometimes start by questioning 
presuppositions ("Is this really what Jesus intended?" "What do you make of this 
Scripture/concept/teaching?" "Is this really what you want to teach your children and grand-
children?") 
e.        In the case of those who have adjusted the teaching of their church to accommodate a 
desired immorality or a life-style contrary to healthy Christian norms, repentance is necessary. 
Here again, direct confrontation and exhortation is sometimes possible. More frequently, people 
are brought to repentance through an encounter with the holiness of God and the love of the Lord 
Jesus. This can happen in the context of worship in the Spirit, through observing miracles, or 
hearing the proclamation of the Word of God. Intercession for churches and their members along 
the lines of 1 Corinthians 10:1-6 can surely be a powerful help to bring people to this point. 

103 

f.         People with addictions, on the other hand, can rarely be taught. They need deliverance. 
Their rational processes are captive. They no longer have control over their own reason, 
emotions, wills, or actions. If individuals or churches have given in to wrong teaching to the extent 
of being controlled by principalities and powers of evil, we will have to do spiritual warfare on their 
behalf and pray that they come to the point of wanting to be delivered. After that, we will need to 
stand by to help them with the necessary repentance and restoration. 

4.      If we have the good fortune to be a part of a congregation or fellowship that really wants to be 
Church, the opportunities are great. We can pray and work together for the perfection of the 
Church as the Bride of Christ and then reach out to encourage others. 

5.      The churches need to walk closely enough with the Lord in repentance, humility, and 
obedience, so that the light of Christ can shine out through their life and ministry. A world in 
confusion needs to hear the Word of God. When we are in trouble or distress, there are many 
voices raised to give advice, but a single authentic word from God makes all things new. The only 
possibility of redemption for the world is a powerful revealing of the Lord Jesus Christ through 
prophetic word and life. This is the mission of the Church. 
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Chapter 9  I  The Church and the Sacraments  
The Great Sacraments 
 Baptism 
 Communion 

The Minor Sacraments 
 Confirmation, Reconciliation, Unction, 
 Holy Orders, Matrimony 

Application 

  

1.      The Sacraments are a primary function of the Church and her ministers. They are the chief 
means by which the grace of God is ministered to the members of the Church and the benefits of 
His Incarnation and redemption applied to our souls. They bring Christians into touch with God, 
enable spiritual growth towards maturity, and equip the saints for their ministry. They form the 
most important instrumentality for Christ's redemptive purposes in individual lives, in the Church, 
and in the world. 

2.      So important are the Sacraments in constituting the life of the Church, that many of the 
earlier theologians did not even develop a separate doctrine of the Church, but only talked of its 
sacramental life. The Church was seen as a corollary of the life of the worshiping community. The 
law of worship transcends and subordinates the law of belief (lex supplicandi legem statuat 
credendi, as the Church fathers stated it). The Sacraments are the very center of all primary 
theology where God's people meet Him and experience His redeeming grace. They are a primary 
source from which our knowledge of God's ways flows and the foundation on which basic 
secondary theology is built. 

3.      Unlike the Old Testament ritual sacrifices, which only symbolized God's action, the 
Sacraments of the New Testament actually produce the result of which they speak. 
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4.      Sacraments always consist of an outer part, using very ordinary elements, and an inward and 
totally supernatural work of God. Sacraments are defined as "outward and visible signs of inward 
and spiritual grace given by Christ as sure and certain means by which we receive that grace."1 
The outward sign consists in the material substance used (the matter), the action performed (the 
ceremonial), and the words appointed to be said (the form or rite). 

5.      The inward grace is a supernatural act of God whereby we receive the benefits of Christ's 
heavenly priesthood and participate in His victory over death and sin. 

6.      A Sacrament is said to be valid if it is properly administered with its proper matter (outward 
sign) and form (rite) and performed by the order of minister appropriate to that Sacrament. The 
matter and the form of a Sacrament must clearly define its divinely appointed purpose and 
spiritual effect. The efficacy or benefit of a Sacrament depends on the recipient's repentance, 
faith in the Lord and in the Sacrament, and openness to receive the benefit of it. 

7.      Jesus is the real officiant at the Sacraments, but He relegates His authority to the priest or 
other minister as His representative. The validity of the Sacrament does not depend on moral 
perfection on the part of the minister. He need only be obedient to the matter and the form of the 
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Sacrament and intend what the Sacrament is meant to be and convey. The congregation 
functions as the Body of Christ all taking their appointed parts in the celebration of the liturgy. 

8.      The two great Sacraments of Baptism and the Eucharist were dearly instituted by Christ 
Himself and are generally necessary to salvation. In addition, there are five minor Sacraments, 
not specifically instituted by Christ, but implied in His teaching or practiced in the early Church 
and reported in the New Testament. 

  

The Great Sacraments 

1. Baptism is the Sacrament of initiation into the Christian life and into the company of the faithful. 
Christ instituted the Sacrament of Baptism when He commissioned His disciples to make 
disciples and baptize them.2 
1Book of Common Prayer (1979), page 857. 2Matthew 28:19. 
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a.       The outward sign or matter in Baptism is immersion in or application of water. The form or 
rite of Baptism is the use of the Trinitarian formula: "I baptize you in the Name of the Father, the 
Son, and the Holy Spirit." Although a variety of formulae appear in the New Testament, this 
Trinitarian formula became universally used in the early Church. 
b.       The inward and spiritual grace in Baptism is union with Christ in His death and resurrection 
and rebirth into His family, the Church. Through it, we receive a new life. Old things pass away, 
the new begins. The power of original sin is broken, past sins are forgiven, a life of victory 
becomes a possibility. 
c.        In Baptism, we are reborn, become children of God by adoption, receive His sanctifying 
grace, and enter into a state of incipient righteousness. We are incorporated into the Body of 
Christ and become members of the Church and heirs of the Kingdom. 
d.        Baptism is a one-time event, just as natural birth is; but the commitment involved and the 
practicing of its implications for the recipient are a life-time process. 

2. The Holy Communion (sometimes called the Eucharist, the Lord's Supper, the Divine Liturgy, 
or the Mass) is the Sacrament by which the people of God, after their Baptism, are kept spiritually 
alive and nurtured and grow in their relationship with God and with each other. It also constitutes 
a powerful intercession for the establishment of the Kingdom of God. 

a.        The outward sign or matter in the Holy Communion or Eucharist is bread and wine. The 
matter of the Sacrament differs from other sacraments in that, in the case of the Eucharist, it 
actually becomes the thing signified; the bread and the wine become the Body and Blood of 
Christ. This is called the doctrine of transubstantiation. Just as Jesus could be the incarnate Son 
of God without losing His human nature, so the bread and wine can truly become His Body and 
Blood without losing their physical properties. 
b.        These holy gifts of Christ's Body and Blood are a source of grace to the recipients and 
also an offering to God as a memorial of Christ's death. 
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c.        The benefits of participation in the Eucharist are: 
i. We are united with Christ in His death and participate in His resurrection life. This is the 
continuation of the work begun in Baptism. Through continual participation in the Eucharist, we 
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are kept in a state of union with Christ. In every celebration of the Eucharist, we remember and 
make present again the reality of His sacrificial death and His victory over death. We offer 
ourselves as living sacrifices and join that imperfect sacrifice of ourselves with His perfect 
sacrifice. We appropriate to ourselves the resurrection life of Christ. 
ii. We are constituted as the Body of Christ and united with one another in the communion of 
saints. The Body is nourished spiritually, strengthened, and built up by the life of the risen Christ. 
It receives the life of the risen Christ and is powerfully equipped to serve Him. 
iii. We receive eternal life. Jesus went so far as to say that, unless we eat His flesh and drink His 
blood, we have no life in us, but that, if we eat His flesh and drink His blood, we will not die but 
live eternally.3 
  
d.       The Apostle Paul recommended that we examine ourselves so as to receive the 
Communion worthily. He defined the criterion for worthy reception as discerning die Body.4 In the 
context of the whole of chapter 11, discerning the Body can have two meanings: 
i.    We discern or recognize the whole people of God as the Body of Christ. 
ii.   We discern or recognize the presence of Christ in the Eucharist. We know it to be His Body 
and Blood. 
Paul stressed the fact that our spiritual health and, to some extent, our physical health depend 
upon this recognition. 
e.        The Eucharist is a powerful intercession for the establishment of the Kingdom of God and 
also a promise of its fulfillment. We celebrate His death until He comes. When Jesus requested 
that we "do this in remembrance of Me," He meant that it was a prayer that His work for the 
establishment of the Kingdom be remembered. By representing Christ's Body and Blood, we are 
bringing before God the petition for the fulfillment of His purposes. When God remembers, He 
acts either in blessing or judgment. Each time we make Eucharist, we are making an intercession 
hastening the day of His coming.5 
3John 6:53-54. 41 Corinthians 11:28,29.  
5This theme is very carefully developed by Joachim Jeremias in The Eucharistic Words of Jesus, Philadelphia: Fortress 
Press, 1981, p. 237 ff. 
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The Minor Sacraments 

1.      In addition to the two great Sacraments — Baptism and Eucharist — which were directly 
instituted by Christ Himself and are generally  necessary to  salvation,  there are  also  five lesser 
Sacraments which are based on Christ's teaching, developed in the life of the early Church, and 
practiced in the Church from the earliest times. 

2.      Confirmation brings the recipient into the apostolic succession. It is a sacramental 
impartation of the power of the Holy Spirit for ministry. Jesus promised the gift of the Holy Spirit to 
His disciples, and the Apostles received this gift and passed it on by the laying on of hands. 

a.        The recipients of Confirmation are baptized Christians, who are committing themselves to 
the exercise of their ministries in the Body of Christ. 
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b.        In its present form, in the Episcopal Church and several other denominations, the rite of 
Confirmation includes a renewal of baptismal vows as well as the laying on of hands with words 
about the gift of the Spirit. 
c.         The benefits of Confirmation are a union with God in His Kingdom purposes and an inner 
grace and anointing for ministry. It entitles us to do miracles like Jesus and to speak with authority 
like His under the anointing of the Holy Spirit. 

3.   Reconciliation or Penance is an exercise of the priestly authority given by Christ to His 
Church to forgive and put away sins. 

a.       Of course, any Christian can confess his sins directly to the Lord, alone or in the presence 
of other Christians, and expect forgiveness; but sacramental confession is indicated in cases of 
grievous or habitual sin which needs the support of Church authority to overcome. It is also 
important as a safeguard against individualism and as an acknowledgment that all sin is actually 
sin against the Church as well as against God and against the self. 
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b.        In the Sacrament of Reconciliation, sin is not only forgiven, but put away. It is not 
remembered by God, nor, surprisingly, does the priest remember it after he has pronounced the 
absolution. 
c.         The seal of the confessional is absolute. The priest may not under any circumstances, 
after the absolution, remember or speak of what he has heard either to the penitent or to anyone 
else. 
d.        The rite includes the recipient's recitation of sins in the presence of a priest and the 
pronouncing of the absolution by the priest. 
e.        The priest, in administering this Sacrament, is a representative of the Body of Christ. He 
needs to be properly trained in his role as confessor, be prepared by a close enough walk with 
the Lord to be able to exercise discernment and other gifts of the Spirit. 
f.         Conditions for receiving this Sacrament include true contrition (repentance) and 
forgiveness of others. 
g.        The Sacrament of Reconciliation goes beyond mere forgiveness of sins. It brings 
restoration and healing of the penitent and imparts sanctifying and assisting grace by which the 
recipient may grow in sanctity and spiritual maturity. 

  

4.   Unction is primarily a Sacrament for healing. 

a.        The matter is oil. The priest applies this, with the sign of the cross, on the head of the 
recipient with prayer for healing. 
b.        This is in fulfillment of Christ's injunction to His disciples to heal the sick and the words of 
James: 
Is any one of you sick? He should call the elders (Greek: presbyteroi) of the church to pray over 
him and anoint him with oil in the name of the Lord. And the prayer offered in faith will make the 
sick person well; the Lord will raise him up. If he has sinned, he will be forgiven. James 5:14, 15 
c.        Unction gives much more than mere physical healing. It brings forgiveness, deliverance 
from evil influence, and spiritual wholeness. This is implied in the passage in James 5 and was 
generally expected and practiced in the early Church. 
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d.        Unction is also used in the case of a person for whom there is no reasonable hope of 
recovery as a preparation for death. This is called Extreme Unction. 

110 

5.    Holy Orders sets apart members of the Body of Christ for specific leadership and 
sacramental function. A candidate for Holy Orders must have been called by God, trained, and 
spiritually prepared as a candidate for ordination as deacon, priest, or bishop. 

a.         The form of administration is the laying on of hands by the bishop in the case of a deacon 
or priest. Three bishops customarily lay on hands at the consecration of a bishop. 
b.         The Sacrament sets the recipient apart as a participant in a particular ministry and 
conveys to the recipient an indelible anointing of the Holy Spirit for that ministry. 
c.         It gives grace for growth in the necessary character. The subsequent development of this 
character will depend upon subjection to the moral conditions or obligations of the office, the 
edifying exercise of the ministry, and a personal journey Godwards. 
d.         The corporate leadership model, borrowed from secular government and the business 
world, is totally foreign to the pattern of ministry in the Church. If Jesus could say that He came to 
be a servant — "waiting on tables," as He described it — do we, His successors, not much more 
need to recapture this pattern in the continuation of His ministry? 

6.    In the Sacrament of Matrimony, a man and a woman make a covenant in obedience to 
God's call to live together as husband and wife until death separates them. The two become one, 
complementing one another. 

a.         The Sacrament of Matrimony elevates a human relationship to a supernatural level. The 
marriage relationship is an image of the relationship between Christ and His Church.6 
b.         The benefits of a faithful marriage relationship include: the sanctifying of the relationship, 
its continued chastity, the gift of children if God wills, the creation of a Christian home in which the 
husband and wife can grow spiritually and the children can be nurtured. 
6Ephesians 5:25 ff. 
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Application 

1.  A renewed appreciation of the value and power of the Sacraments might well revolutionize the 
life of the Church. The efficacy of a Sacrament is largely dependent on the faith with which we 
approach it. Do we really perceive the Lord ministering to us through the Sacrament? Do we trust 
the Sacrament to produce the result that is promised? 

2.      If we were truly aware in the depths of our being that, in the Eucharist, we are actually 
receiving the Body and Blood of Christ, our world would be shaken and transformed. We would 
be healed in our bodies, souls, and spirits. We would be set free of bondage, addiction, and sin. 
We would fall in love with Jesus all over again. The Christ-life would be formed in us. We would 
begin to work together as the one Body of Christ fulfilling His purposes in the world. Our divisions 
and disagreements would be healed. 

3.      God intends the Sacraments to unite Christians in the one Body of Christ. Our Baptism and 
Confirmation immerse us in the one Body.7 The bread of which we partake in the Holy 
Communion is a participation in the body of Christ and constitutes us as one Body.8 In actual 
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practice the churches use the Sacraments to separate themselves one from another. This is 
because each one thinks that the Sacraments belong to their church and only their church has 
right and valid Sacraments. Repentance is recommended. 

4.      If we truly believed that marriage unions are a call of God and that the purpose of marriage is 
to exemplify the relationship of Christ and His Church and that, in the Sacrament, He gives us the 
necessary grace and anointing of the Holy Spirit to fulfill that calling, the divorce rate among 
believers would be radically reduced — perhaps to 0. This presupposes, of course, that the 
couple is a part of the believing body and participates in the Sacrament as members of the 
Church. 

5.      If we, as a Church, believed the words of James concerning the Sacrament of unction, we 
might see so many miracles that the presently escalating medical expense could be greatly 
curtailed. 

6.      If we believed the grace of God available in the Sacrament of Penance, many bondages of 
sin could be removed, millions of dollars worth of counseling could be circumvented, and the 
sanctifying grace of God could operate freely in individuals and in the Church. 

7.  If we really believed that Confirmation could equip people for effective, supernatural, miracle 
working ministry, our churches could become exciting places to be. The city could be 
transformed; crime and addiction would decline. New converts would fill the churches. 
71 Corinthians 12:13. 81 Corinthians 11:16-17. 
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8.  Living our lives in the fullness of the sacramental life of the Church could bring us into an 
intimate relationship with our Lord through which His redemptive process could be powerfully 
achieved in all the world. 
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Chapter 10  I  Ministry In The Church  
 The Ministry 
 Ordained Ministers 
 Ministry Gifts 
 Application 

  

The Ministry 

1.      All Christians, by virtue of their Baptism and Confirmation, are called to and anointed for 
functions in the Body of Christ. All are given gifts and ministries for the building up of the Body of 
Christ and for the spreading of the Gospel of the Kingdom. 

2.      All members of the Body are intended to work together in unity, but this is a unity in diversity. 
When Paul speaks of the unity of the Body, he immediately stresses the diversity of functions of 
the individual members.1 Under the direction of the Head, all the members complement one 
another. 

3.      The New Testament speaks of two types of ministry. The one foreshadows the three types of 
ordained ministry commonly recognized in churches throughout the centuries — deacons, priests, 
and bishops. In addition to these, there is a whole series of ministry gifts more directly appointed 
by God and empowered by the Holy Spirit — apostles, prophets, evangelists, pastors, teachers, 
healers, and workers of miracles, among others. The relationship between these two categories 
of ministers is nowhere made clear in Scripture. 
1Cf. Romans 12:4-5; 1 Corinthians 12; Ephesians 4:3-16. 
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4.      The ordained ministers are particularly related to the ontological mission of the Church as an 
icon or sacrament of the Person of Christ. The ministry gifts are more closely associated with the 
functional mission of the Church, its growth to maturity, and its outreach to the world. They are an 
icon or sacrament of the ministry of Christ. 

5.      Because of the fragmentation and secularization of the churches, candidates for ordination 
are often chosen by democratic process according to criteria set up by committees and informed 
by psychological evaluations. The ministers' authority in this case comes from the organization 
and is recognized by that organization. The minister is responsible to the organization and is 
expected to work according to the rules and procedures of that organization. It is, of course, 
possible for God to work through these processes — and even to bless them — so that His 
choice can actually prevail and the person anointed for the office to which he has been chosen. 

6.      Conversely, if representatives of the Church, as the Body of Christ, come together in unity to 
wait on the Lord for His direction, ministers can be chosen and ordained directly by God. They 
receive their authority from God and can carry on their ministry in the full anointing of the Holy 
Spirit free to minister in the full redemptive power of God.2 

7.      Most present-day Christians hope that the ministry gifts can be ignored. Unfortunately, 
ignoring them can cause inadequate spiritual growth and maturity and a remarkable lack of power 
in the ministry. 
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2This is essentially the pattern recounted in Acts 13. The result was apostles whose authority is recognized by the whole 
Church to this day. 

  

Ordained Ministers 

1.  The three orders of ordained ministry — deacons, priests, and bishops — developed over the 
first four centuries AD. 

a. The categories of these ordained ministers are not as clear as we might wish. The New 
Testament, for example, does not talk about priests at all except with reference to Christ as the 
High Priest and to the priesthood of all believers. This leaves us with bishops (Greek: episkopoi), 
deacons (Greek: diakonoi), and elders (Greek: presbyteroi). Bishops and elders are not clearly 
distinguished. The term deacon is sometimes applied to any minister. 
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b.        In the second and third centuries, the presbyteroi (elders) evolved into hieroi (priests) and 
the three-fold ministry of bishops, priests, and deacons became established. 
c.        More confusion presents itself today because Roman Catholic, Orthodox, and Anglican 
churches, among others, retain the three orders of bishops, priests, and deacons, whereas most 
Protestant churches call all ordained persons pastors or ministers. 
d.        At the beginning, all types of ministry tended to function in teams. Paul writes to the 
bishops and deacons (plural) in the congregations; but, very early on, even in the first century, a 
single priest began to be in charge of a congregation and a single bishop of a group of 
congregations or diocese. St. James, in Jerusalem, and St. John, in Asia Minor, are dearly 
examples of this trend. 

2.   The office of Deacons has existed in the Church from the earliest times. 

a.        The term diakonos (deacon) is a generic term in secular Greek for a household servant — 
one who waits on table. Jesus applied this term to Himself to describe one aspect of His 
relationship with His disciples and to indicate the attitude that all ministers should hold. The term 
diakonia became the usual term for ministry and defines Christ's concept of ministry as serving. 
b.        It is usually assumed that the seven men who were appointed to "wait tables" in Acts 6 
were the first deacons, although the term is not used in that passage. 
c.         The term diakonos in the first century could be applied to any minister. Paul applied it to 
all including himself. However, the term was also clearly used in the first century to indicate a 
specific order of minister. Paul's letter to the Philippians is addressed to "the bishops and 
deacons." Clearly there were more than one of each in the congregation. 
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d.        That the deacons would often have much more than a mere social work/food distribution 
function is foreshadowed by the requirements for their appointment. The seven appointed in Acts 
6 were men "who are full of the Spirit and wisdom." The Lord gave them a powerful anointing for 
ministry, which allowed Stephen to become a powerful witness and martyr for Christ and turned 
Philip into an extremely effective evangelist. In 1 Timothy 3, Paul gives very similar qualifications 
for deacons as he gives for bishops. 
e. From the beginning of the second century, the deacons were given assisting roles in the 
sacramental/liturgical functions of the Church. The office of deacons fell into disuse during the 
Middle Ages in the Western church or was used only as a stepping-stone to the priesthood. At the 
present time, it is being revived in many places with good effect. 
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3.  The order of priests developed out of the New Testament order of presbyteroi (elders). 

a.        Presbyteroi were pastors and spiritual leaders of the Christian community. Distinctions 
were made among them according to their particular spiritual gifts, such as teaching or 
administration.3 
b.        The term hieroi (priests) was not initially used for presbyteroi, probably to avoid confusion 
with the temple priesthood which was still very much in evidence in Jerusalem until the 
destruction of the temple in 70 A.D. The New Testament speaks of priesthood in two senses: the 
High Priesthood of Christ and the priesthood of all believers, the "royal priesthood."4 
c.        Presbyteroi (elders) were given headship in local congregations. As such, they became 
icons of the headship of Christ, as the congregations became icons of the body of Christ. In New 
Testament thought, the head (Greek: kephale) is thought of not as boss or ruler, but as source of 
life, direction, and purpose. When we speak of headship, we need to understand that icons of 
Christ's headship are to follow the example of His headship by submission. Similarly, the priest is 
to exercise his headship by submitting to the will of God and becoming a servant to the people of 
God. 
d.        When Jesus ordained His first disciples, breathing on them for the gift of the Holy Spirit, 
He gave them authority to forgive sins.5 
3 1 Timothy 5:17. 41 Peter 2:9. 5John 20:21-23. 
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e.        From the first century, presbyteroi have been the designated ministers of the Sacraments, 
notably Baptism and Eucharist. It is probably because of their sacramental function and, 
specifically, the offering of Christ's sacrifice in the Eucharist that the term priest became the 
preferred term for presbyteroi in the patristic period. 
f.         Ephesians 4 speaks of the Body of Christ maturing and "in all things  [growing] up into him 
who is the Head, that is, Christ."6 The priest, as Christ's representative, will have a primary 
responsibility of enabling this spiritual growth. 
g.        The priestly anointing that is given at ordination is effective and indelible. 

  

4.  The term episkopoi, which is usually translated bishops, signifies overseers or chief priests. 

a.        In New Testament times, there was little or no differentiation in meaning between 
prebyteroi and episkopoi. In the account of Paul's return trip in Acts 20, he calls for the elders of 
the church in Ephesus to meet him in Miletus. When they arrive, he addresses them as bishops  
and instructs them to be shepherds (pastors) to the church of God. 
b.        In time, certain sacramental functions came to be reserved to bishops — notably 
Confirmation and Ordination. Baptism, Eucharist and other sacramental acts were relegated to 
priests. In the Eastern Church, Confirmation is administered by the priest at Baptism. 
c.        The differentiation among the levels of leadership in the Church developed as numbers of 
members increased and more structure was needed. There were always more than one person in 
each capacity. They worked together in collegiality for the spiritual upbuilding and strengthening 
of the Church as the Body of Christ. The letter to the Philippians is addressed: "To all the saints in 
Christ Jesus at Philippi, together with the bishops and deacons" (Greek: episkopois kai 
diakonois).7 
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d.        Bishops came to be thought of as successors to the Apostles. Today, this appellation 
would be most appropriate if their job descriptions matched that of the New Testament apostles 
(discussed further below). If, as is usually the case, they are regarded as chief pastors of 
dioceses, they might more appropriately be regarded as servants of the servants of God and 
guardians and teachers of the Faith. 
e. The three kinds of ordained ministers are more appropriately thought of as three different 
aspects of the icon of Christ or as different functions in the Church rather than as levels in a 
hierarchy. 
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5.      Our pattern of having a single priest as the minister in a parish and one bishop as the chief 
priest of a group of parishes or diocese began as early as the second century, became 
established in the early Middle Ages, and has continued. 

6.      In recent centuries in many churches, deacons, priests, and bishops have drifted from being 
an icon of Christ and of His enabling ministry and have come to resemble more closely corporate 
executive officers. 
6 Ephesians 4:15. 7Philippians 1:1. 

  

Ministry Gifts 

1.   In Romans 12:6-8, 1 Corinthians 12:27 ff, and Ephesians 4:11, there are lists of functions or 
ministries in the Body of Christ. These ministry gifts are not offices in the Church, but rather 
supernatural enablements, appointed or given by God the Father and empowered by the Holy 
Spirit. 

a.        The Ephesians passage explains that these are for the upbuilding and maturing of the 
Body of Christ and for its outreach. Each should be discipling other members of the Body for the 
same functions. Apostles should be training apostles; prophets, more prophets; teachers, more 
teachers, so that every member of the Body is preparing for ministry. 
b.        The ministry gifts are always referred to in the plural. One-man ministry is not 
recommended in Scripture. For the maturing of the Church, all these functions need to be present 
and functioning in cooperation. 
c.        Apostles and prophets are spoken of as the foundation, with Jesus as the corner stone 
and the other ministries built on this foundation.8 
8 Ephesians 2:20-22. 
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2.   The Greek term apostoloi, which in English is transliterated apostles, means persons who 
are sent out to start a new work for the Lord. Our more common, but less precise, term 
missionary is derived from the Latin word with similar meaning. 

a.        The term apostle is first applied to the twelve disciples at the time they were sent out, and 
later to those who were appointed and sent on missionary journeys by the Lord after His 
Ascension. 
b.        The call of an apostle comes directly from the Lord, generally involving a direct encounter 
with the risen Lord. 
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c.        In their relationship with Jesus, apostles are always disciples. They continually learn His 
way of repentance and humility. (Every apostle has to be a disciple, but not every disciple 
becomes an apostle.) The apostle has no initiative of his own — only loving obedience to the 
Lord. Apostles do not speak with their own words, but with words given by the Holy Spirit. This 
ensures that their apostolate will remain a gift and not become an office. 
d.        Apostles are witnesses to the resurrection. They are equipped with the resurrection power 
of Jesus. They need to be able to exercise all the gifts of the Spirit — prophecy, healing, words of 
knowledge and wisdom, discerning of spirits — since they will initially have to do all the ministry in 
the new situation. Their ministry will be accompanied by signs and wonders. An absence of 
miracles would indicate that the proclamation of the risen Christ was mere theorizing.9 The signs 
of an apostle10 are necessary for Jesus' sake, not for the apostle's. 
e.        The objective of the apostle's proclamation of the Gospel is the formation of new 
manifestations of the Body of Christ. New converts will be baptized, taught to pray, study 
Scripture, exercise spiritual gifts, minister to one another, and reach out to others. 
f.         The apostle will stay only long enough to establish local leadership; then he is free to 
move on to the next place and begin again. 
9Theological Dictionary of the New Testament, vol. 1, ed. Gerhard Kittel, tr. Geoffrey W. Bromley (Grand Rapids, 
Michigan: Wm. B. Eerdmans Publishing Company), 433. 
102 Corinthians 12:12. 
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3. Paul also refers to prophets as part of the foundation. In both 1 Corinthians 12:28 and 
Ephesians 4:11, he lists "first apostles, second prophets." Prophets speak the Lord's words 
directly. 

a.        When an apostle has established a new work, prophets are needed for edification, 
exhortation, and comfort. We can always hear lots of advice from people, but how much better to 
have a direct word from the Lord. The Lord's Spirit discerns the thoughts and intents of the heart, 
and He knows exactly what individuals and congregations need for their spiritual growth. 
b.        The Word of the Lord "pierces to the dividing of soul and spirit." The souls of human 
beings have been bound by religious legalism, customs, and often by evil spirits. Their souls and 
spirits need to be set free from these things so that they can grow spiritually. 
The life and ministry of a church needs to be ordered by the Lord's direction rather than by 
decisions of committees. 
c.        The words of the Lord in the prophet's mouth have power to build up and make alive. By 
speaking a word, Jesus could heal, drive out demons, and bring salvation. Ezekiel, the prophet, 
was ordered to speak to dry bones which represented the people of God. His word of prophecy 
caused the bones to come together, stand up, and become a mighty army. Prophecy can 
strengthen and build up individual Christians and churches. 
d.        In the New Testament, prophets sometimes traveled with apostolic bands to establish and 
strengthen the congregations that were being planted. 
e.        Established congregations also desperately need bands of prophets to keep them in touch 
with what the Lord wants to say to His people at any particular time and in their particular 
circumstances. 
f.         A world gone wildly astray needs a strong prophetic Church to call it back to God's way. 
g.       Apostles are bearers of completed revelation. Prophets are bearers of revelation still in 
progress. Both are needed as a strong foundation for the Church. 
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4.   Teachers build on the foundation that is laid by the apostles and prophets. 

a. New Testament teachers do not use the same methods as modem-day school teachers. Jesus 
is our model Teacher. He called twelve men who began to travel with Him. They observed His 
ministry to the sick, the possessed, the dead. They heard Him confound the Pharisees, chase 
money changers from the Temple, still the storm, and teach the crowds. He trained his disciples 
on the job and in fellowship. They learned by observing His life and ministry. They did not, for 
example, have to take notes on a lecture on love. They learned the real meaning of love in their 
relationship with Him. They learned ministry by observing His and then trying out in practice what 
they observed. 
b.        After the day of Pentecost, the new converts "devoted themselves to the apostles' 
teaching and fellowship, to the breaking of bread and the prayers."11 We can assume that the 
apostles taught the new converts in the same non-formal, on-the-job method that Jesus had used 
with them. 
c.        Paul continued Jesus' method of teaching as he took little bands of men with him on his 
missionary journeys. 

5.      People with ministries of healing are needed in the Church. All believers can bring the 
Lord's healing. Healing is also done through the Sacraments of the Church — particularly 
Eucharist, Unction, Reconciliation. There are also members of the congregation with special 
ministry gifts for healing. These can be used for physical healing, inner healing, deliverance, and 
counseling. 

6.      From time to time, all people can be used by God to perform miracles. When the land needs 
rain, we can pray for rain. When there is a destructive storm, we can stop it. Natural disasters can 
be stopped by a command from believers. Miracles are an indispensable part of effective 
evangelism. There are also members of the Body of Christ who have a particular ministry gift as 
workers of miracles. 

7.      People with gifts of serving and contributing to the needs of others can minister to the sick, 
the poor, and the suffering. It is important that this be seen as a spiritual ministry and not simply 
as social work. Though material help may be given, spiritual help is more necessary and longer 
lasting. 

8.      Gifts of administration are needed in the Church to maintain the Lord's order and to insure 
the harmonious operation of all the other gifts. This gift is closely related to that of the pastor who 
keeps the sheep together and in order and sees to their proper feeding and care. Leadership in 
the Church must not be autocratic, but must follow the example and instruction of Jesus to be as 
one who serves. 
11Acts 2:42, RSV. 
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9. God Himself appoints and equips people for these ministries. His call may come to the 
individual through prophetic word, through vision, or through the still small voice in the heart. This 
call should always be confirmed by consensus of the Body of Christ after prayer. God's call is not 
on the basis of natural aptitude. In fact, natural aptitude or education can actually be a hindrance 
unless they are brought to the Cross, since we might tend to trust our own ability rather than 
God's power. Paul, though thoroughly trained in theology, said to the Corinthians: 
When I came to you, brothers, I did not come with eloquence or superior wisdom as I proclaimed 
to you the testimony about God. For I resolved to know nothing while I was with you except Jesus 
Christ and him crucified. I came to you in weakness and fear, and with much trembling. My 
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message and my preaching were not with wise and persuasive words, but with a demonstration 
of the Spirit's power, so that your faith might not rest on men's wisdom, but on God's power. 1 
Corinthians 2:1-5 

10.   Those who exercise these ministry gifts must do so as members of the Body of Christ and 
not as individuals acting on their own. They should be set into these functions with prayer and 
laying on of hands. When they go out for ministry they should submit their plans to the 
congregation, receive their prayers, and report back when ministry has been accomplished. 
Since these are all spiritual ministries, it is important that the people be filled with the Holy Spirit 
and able to minister by the gifts of the Spirit. They must resist all temptation to minister on the 
basis of human wisdom or ability unless that ability has been submitted to the Lord. 

11.   Some theologians have claimed that these ministry gifts have ceased in the Church (and 
indeed that often seems to be true), but Ephesians 4:12 states clearly the time limit for these gifts: 
until we all reach unity in the faith and in the knowledge of the Son of God and become mature, 
attaining to the whole measure of the fullness of Christ. 
The purpose of these gifts is also stated: 
to prepare God's people for works of service, so that the Body of Christ may be built up. 
These ministries would become unnecessary if the Church had become united and perfect, and 
there were no more people whose ministries needed to be developed. But, in the meantime, we 
need people exercising all of these ministry gifts and training others for ministry so that all 
members of the Body of Christ can function effectively. 
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Application 

1.   In preparation for the Second Coming of the Lord, the Church, as the Bride of Christ, needs to 
mature and "attain to the whole measure of the fullness of Christ." A return to the fullness of the 
New Testament pattern of ministry could greatly assist this process. This would involve renewed 
emphasis on the High Priesthood of Christ, the priesthood of all believers, and on all the ministry 
gifts. Churches could well become training grounds for apostles, prophets, evangelists, pastors, 
and teachers. These in turn could encourage the rest of the members each to discover and 
exercise his or her own ministry. Ephesians promises the following happy result: 
Then we will no longer be infants, tossed back and forth by the waves, and blown here and there 
by every wind of teaching and by the cunning and craftiness of men in their deceitful scheming. 
Instead, speaking the truth in love, we will in all things grow up into him who is the Head, that is, 
Christ. From him the whole body, joined and held together by every supporting ligament, grows 
and builds itself up in love, as each part does its work. Ephesians 4:14-16. 

2.   The first step towards this fullness of ministry in the Church may well be to compare and 
contrast the Biblical pattern with the ministry patterns in our churches, comparing the results of 
our ministry with that described in the New Testament 

a.         At present, church order tends to be greatly influenced by the secular world. The pyramid 
organizational model is generally adopted, with bishops and priests cast in the role of corporate 
executive officers. Psychological testing often replaces spiritual discernment, and democratic 
process replaces both the direction of the Holy Spirit and the traditional wisdom of the Church. 

b.         Shared ministry has become very difficult in our culture, because at least the last two 
generations have been trained for independence and self-expression (fancy words for self-
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centeredness). Any effort to reintroduce the scriptural model will have to reckon with these firmly 
established trends. We will need "renewing of our minds," letting go of old ideas, meditating on 
the scriptural patterns, letting them fire our imaginations, and seeking ways to put them into 
practice. 
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3.   The reconstruction of New Testament order will necessitate sound conversion and 
repentance, both individual and corporate. 

a.        The desires and objectives of the self will have to be subjected to the gentle moving of the 
Holy Spirit. The members of the Body will have to learn to submit to one another and work 
together. 
b.        We will again need to learn to say and do the Holy Spirit's words and deeds and to 
operate in His power. The gifts of the Spirit will take precedence over our own words and actions. 
c.         All this will necessitate our being, as Paul puts it, "transformed by the renewing of [our] 
mind."12 We will have to develop an entirely different mindset. A thorough and prayerful study of 
the patterns of ministry in the New Testament will help. A burning desire to see the churches 
conformed to God's order will help. 
d.         Each of us needs to cultivate the habit of praying continually in the Spirit and listening to 
Him. This habit should then be extended to the life of the church community. All our deliberations 
should be carried on in the context of the gifts of the Spirit. We need to hear from the Lord in 
every aspect of our church life and make all decisions at His direction. 
e.         Each of us should pray earnestly for the Lord to reveal His intention for each of our 
ministries. Those who have found and are pursuing their ministries can take others with them and 
teach them by example and encouragement. 

4.   As we continue to grow together in our life in the Spirit, the Lord will bring His Church into His 
order. The priesthood of all believers will become a reality. Each will know the ministry to which 
God has called him and each will become equipped to function in that capacity. Ultimately, the 
Lord will form us into a glorious Church without spot or wrinkle. 
12 Romans 12:2. 
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Chapter 11  I  Our Ultimate Destiny  
 Eschatology 
 The End of the Individual 
 Eternal Life 
 Death 
 Particular Judgment 
 The Intermediate State 
 Heaven 
 Hell 
 The Communion of Saints 
 Application 

  

Eschatology 
1. Eschatology, or the doctrine of Last Things, attempts to answer, as well as we can at the 
present time, two questions: 
a.           What happens to us at the end of this life? 
b.           How does the history of this world end? 
The first of these questions will be discussed in this chapter; the second, in the next chapter. 

 
2. Though some people try harder than others to ignore them, these questions burn just below 
everyone's consciousness and sometimes erupt into active awareness. Actually, we ignore these 
ultimate questions at our own peril, because the answers have profound implications for our life 
here and now. 
  
The End of the Individual 
1. Our primary theology is based almost entirely on the few references in Scripture and on 
conclusions or inferences we may draw from them. There is no way to gain substantial 
experiential knowledge of the end of life ahead of time (popular current studies of "near death 
experiences" notwithstanding). 

125, 126 

2.      Scripture talks a great deal about the Christian's life here on earth, but surprisingly little is 
said about life after death. The "eternal life" into which we enter at our conversion is somehow 
regarded as an adequate indication of our condition after departure from earthly living. The "next 
life" is a continuation of the present. 

3.      The way we live our life here and now is the necessary preparation for the next life. In this 
life, individuals choose life or death, being in Christ or separate from Him, moving toward the 
beatific vision or toward the world. This life is a probation period which determines the direction 
we are going. Physical death and our particular judgment ends this earthly life. Eternity stretches 
on beyond. 
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Eternal Life 

1.     Eternal life, for us, begins at our conversion. It is both a present experience and a goal of this 
life. Jesus said, "Now this is eternal life, that they may know you, the only true God, and Jesus 
Christ, whom you have sent,"1 and "Whoever believes in the Son has eternal life"2 and "Whoever 
eats my flesh and drinks my blood has eternal life."3 He is talking about spiritual life — a quality of 
life that surpasses time and space — a relationship with Jesus that transforms all of existence. 

2.     Paul says we have passed from death to life. At our baptism we are dead to the old sinful life, 
we are alive to righteousness. "I no longer live, but Christ lives in me."4 We put off the old life as a 
worn out garment is put off, and we are clothed with the new life in Christ.5 The old has passed 
away, the new has begun. The difference is so great that Paul keeps saying, "I used to be dead, 
but now I am alive." 
The life we live here, however, is but a foretaste of the life for which we hope in the hereafter. The 
vision of the perfection of Christ is always on ahead of us. The heavenly state and the beatific 
vision (seeing God face to face) are always just beyond our grasp. Occasionally, we catch 
glimpses of greater things. Meanwhile, our souls groan, as in travail, longing for the revelation of 
the sons of God.6 
 

1John 17:3. 
2John 3:36; 5:24; 6:47. 3John 6:54. "Galatians 2:20. 5Ephesians 4:22-24. 
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Death 

1.     The term death, in Christian theology, is used in two senses. Physical death is the cessation 
of our existence in a human body in this world. Spiritual death is separation from God and from 
His purposes for our lives. 

2.     Spiritual death became the normal condition of humanity as a result of the Fall. It is possible 
to be physically alive but spiritually dead. Those who have rejected the Gospel of Christ's 
salvation and turn their backs on Him have consciously or unconsciously chosen the way of 
death. From then on, all subsequent decisions will be faulty and will lead increasingly towards 
eternal death. 

3.     Physical death is a separation of soul and body and is followed by a dissolution of the body. 
The soul waits for the resurrection day to receive its incorruptible body.7 Physical death ends the 
time of probation here on earth. The struggles we endure and the victories we win in this life lead 
to our vindication at the time of our particular judgment at the time of death. 

4.     The souls of the righteous dead remain conscious after death,8 but they are said to rest from 
their labors.9 They rest in the sense that they have no body with which to act or express 
themselves. 

  
Particular Judgment 
1. The individual's particular judgment takes place at the time of physical death. Deeds done in 
the body determine the direction the soul is going.10 We can gather from Jesus' parable about the 
rich man and Lazarus that there is an irreversible separation at the time of death which cannot be 
bridged.11 
 

6Romans 8:19ff. 71 Corinthians 15. 
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8Luke 16:22-31; Hebrews 12:1; Revelation 6:9-11; 7:9-15. 9Revelation 14:13. 
10John 5:28-30; 2 Corinthians 5:10; Matthew 16:27; Luke 12:47-48; 19:12-26; 1 Peter 1:17; Revelation 20:12; 22:12. 
11Luke 16:19-26. 
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2.      Judgment is made on the basis of the motivation for the deeds rather than the actual deeds 
themselves — that is, whether the acts have been done out of the person's own sense of right 
and wrong (fruit of the tree of knowledge of good and evil) or out of love for the Lord (fruit of the 
tree of life). 

3.      Righteousness and deliverance from evil come only through Christ's redemption. Knowing 
God is only through Jesus Who is the Way, the Truth, and the Life. Righteous deeds are a result 
of a right relationship with Him. 

4.      In passing judgment, however, God takes into account that opportunities for knowledge and 
spiritual growth are not the same for all people. Some people know the laws of God, some do 
not.12 There are even many people in the world who have had no opportunity to hear the Gospel 
of Christ's redemption. These are judged according to the light they have received. From those of 
us who have received fuller revelation, more is expected. 

5.      Hebrews 11 gives us a history of great men of faith in the Old Testament. They have trusted 
God according to the light they have received. But they are dependent on the communion of 
saints for their full redemption. 
These were all commended for their faith, yet none of them received what had been promised. 
God had planned something better for us so that only together with us would they be made 
perfect. Hebrews 11:39, 40. 
Because of the coinherence of mankind, they can somehow enter into spiritual completeness 
because of our experience of the fullness of the Gospel. 

6.      When babies and very small children die before learning God's truth, they are assumed not 
to have done actual sin, and are, therefore, not liable to judgment.13 

7.      The Church and her members have been given a primary responsibility of proclaiming the 
Gospel. We shirk that responsibility at our own peril, because we will be held accountable for 
those who have not had opportunity to know the truth. The weight of responsibility lies on us who 
have been entrusted with the proclamation of the Gospel and of God's righteousness. 
Son of man, I have made you a watchman for the house of Israel; so hear the word I speak and 
give them warning from me. When I say to the wicked, "O wicked man, you will surely die," and 
you do not speak out to dissuade him from his ways, that wicked man will die for his sin, and I will 
hold you accountable for his blood. Ezekiel 33:7, 8 
 

12 Romans 2:12-16. 13See Matthew 18:10; 19:13-15. 
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The Intermediate State 

1.      Between the particular judgment at the death of the individual and the general resurrection at 
the time of Christ's second coming, there is a substantial gap or intermediate state. We do not, of 
course, know exactly what this means, since, after this earthly life, we are no longer dealing with 
time relationships, but with eternity. 
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2.      It is clear from 1 Corinthians 15 and 1 Thessalonians 4 that the general resurrection and final 
judgment take place at Christ's appearing. At that time, the righteous dead are given new 
resurrection bodies. They see the King in His beauty. The Bride of Christ has been made ready 
and clothed with wedding garments which He provides.14 

3.      At the point of departure from this earthly life, all souls enter a state of rest variously 
described in Scripture as Sheol (the place of departed spirits), hell (a place of torment for the 
unrighteous dead), Abraham's side,15 paradise,16 and resting from their labors.17 In the Revelation 
to John, many groups appear in the heavenly realm in the presence of the Lord. In chapter 6, 
verses 9 through 11, for example, we see the souls of the tribulation martyrs waiting, somewhat 
impatiently, beneath the altar. In chapter 7, there are 144,000 who are sealed during the time of 
trouble and a great multitude which no one can number. 

4.      It is an oversimplification to say that, at the time of death, all souls go to heaven or hell, or to 
purgatory or hell. It is more accurate to believe that God treats souls in different ways according 
to the opportunities they have had in earthly life and the way they have responded to those 
opportunities. 

5.      The intermediate state for God's people has sometimes been thought of as a time of 
purgation by fire and sometimes as a time of growth and development. Probably both of these 
theories are true. There is little direct support for these teachings in the New Testament, but they 
have been quite generally held by the Church, at least from the late second century. 
14Revelation 19:7, 8. 15Luke 16:23. 16Luke 23:43. 17Revelation 14:13. 
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6.     Possible scriptural indications for these theories are the statement about Christ's preaching to 
the souls in prison18 and John's statement that "when [Christ] appears, we shall be like Him, for 
we shall see him as he is,"19 and that by the time of His coming, the Bride will have been 
prepared.20 Jesus' words that the sin against the Holy Spirit will not be forgiven in this world or the 
next seem to imply an extension of expiation past the grave.21 

7.     The doctrine of purgatory was developed by Clement of Alexandria and his successor, 
Origen, in the late second and early third centuries and by many theologians since. It is, of 
course, strengthened by the observation that we do not attain perfection in this life and 
undoubtedly need some further working over. The intermediate state will certainly be a 
continuation of the eternal life which we have been experiencing in our relationship to Christ in 
this life. 

8.     None of the destinations for the intermediate state can properly be thought of as places. 
Whatever happens to us after death is usually defined in terms of time and space, but we have to 
realize that, actually, all this takes place in eternity which somehow surpasses time and space.22 
18 1 Peter 3:19, 20. 191 John 3:2. 20Revelation 19:7; 21:2. 21Matthew 12:32. 22See above, page 25. 

  

Heaven 
1. Heaven in Scripture is a state of intimate relationship with God. It is presented not as a 
destination for after death, but as an accomplished fact. 
God raised [past tense] us up with Christ and seated us in the heavenly realms in Christ Jesus. 
Ephesians 2:6 
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You have come [perfect tense] to Mount Zion, to the heavenly Jerusalem, the city of the living 
God. You have come to thousands upon thousands of angels in joyful assembly, to the church of 
the firstborn, whose names are written in heaven. Hebrews 12:22 
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Heaven, like eternal life, begins here and now. We enter into it as we experience our life with 
Christ. Of course, our experience of heaven will undoubtedly be brought into a totally new 
dimension after our departure from this life and a much greater dimension yet when Christ comes 
again and we see Him as He is, but it will somehow be continuous with what we have already 
known. 

2. There are times when mortals are given specific revelations of heaven. Paul, rather cautiously, 
refers to his being raised into "the third heaven" where he observed things which he cannot even 
attempt to describe.23 John attempts in the Revelation to translate into images and word pictures 
the profound spiritual visions that were given him on the island of Patmos. Such glimpses of 
heaven can have a profound impact on a person's life by bringing him in touch with ultimate 
reality. 

  
Hell 

1.     Hell is described, in Scripture and in Christian theology, as a place or state of torment by fire 
for those who reject God's salvation. Judgment, like eternal life, begins in this life. Jesus said that 
those who refused His words had already entered into judgment. But, clearly, judgment becomes 
more obvious and definite after this life. Jesus' parable about the rich man and Lazarus implies 
that fire is an immediate and irreversible possibility after departure from this life. Fire, in this 
context, need not be understood literally, but as a translation of an eternal state of torment 
indicating God's judgment. 

2.     There is evidently a much more complete manifestation of hell at the time of the last 
judgment. At the conclusion of several of His parables, Jesus suggested that those who had 
encouraged sin and done evil in this life would get thrown into the fiery furnace.24 Those who 
deny God under pressure are given a frightening warning. 
If anyone worships the beast and his image and receives his mark on the forehead or on the 
hand, he, too, will drink of the wine of God's fury, which has been poured full strength into the cup 
of his wrath. He will be tormented with burning sulfur in the presence of the holy angels and of the 
Lamb. Revelation 14:9, 10 

3.  At the time of Christ's second coming all the dead get raised either for condemnation, or for 
vindication.25 
 

23 2 Corinthians 12:1-6. 24 Matthew 13:41, 42. 25John 5:28, 29. 
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The Communion of Saints 

1.     The Communion of Saints includes the entire Body of Christ on earth and beyond. The 
members necessarily are in fellowship with Christ and with one another. This fellowship is not 
dependent upon time or space relations or limitations. 

2.     Death modifies but does not terminate relationships, because these relationships are in 
Christ. We know that we are surrounded by a great cloud of witnesses, which includes Old and 
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New Testament saints as well as our loved ones who have gone on to the next life. Our 
relationship with them is normally more in the nature of a generalized loving fellowship than of 
direct communication. 

3.     Prayer for the spiritual growth and perfection of the faithful departed is an appropriate 
corollary of the communion of saints. It acknowledges their participation with us in the larger Body 
of Christ. 

4.     Similarly, saints and angels pray for those who are still in their earthly pilgrimage.26 Directly 
asking the saints departed for their intercessions (invocation of saints) has been practiced by 
large parts of the Church, although there is no clear scriptural basis for the practice. It often gives 
rise to some questionable practices, such as, giving them greater prerogatives or honors than 
creatures merit, or giving them mediatorial status. In any event, the question could well be raised 
whether or not the departed entertain requests for intercession work or, if they do, how great a 
work load they can be expected to take on. 

5.     Contacting the spirits of the departed by occult means is strongly forbidden in Scripture.27 
King Saul got into serious trouble trying to contact Samuel.28 
26Revelation 5:8; Hebrews 12:22-24.  
27Leviticus 19:31; 20:6, 27; Deuteronomy 18:11. 281 Samuel 28:8-20. 
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Application 

1.      Our preparation for the end of this earthly existence really includes all that has been said in 
the application sections of all the preceding chapters. We know that the time of our life here is a 
gift from the Lord. None of us knows how much time we have. But we know that, at every 
moment, we have the choice of using God's gift of time in accordance with His purposes or our 
own. In a sense, the sum of these choices is our preparation for the end of life. 

2.      We certainly need to grow in our awareness of that eternal life which began when we started 
walking with Jesus. Our experience of that eternal life matures as we continue to move into the 
fullness of Christ. There is not just a beginning of life, but a continual growth process, which leads 
us through the baptism in the Spirit, the life in the Spirit, our sanctification and growth into spiritual 
maturity, our acceptance of the life of discipleship, our life in the Body of Christ, the development 
of our ministry, our spiritual warfare, our victory over sin and death, and our perfecting through 
God's grace. In the context of the total course of this eternal life, our physical death is an 
important but not ultimately decisive event. 

3.      In this life, there are many experiences of physical death. Loved ones die. In a sense, every 
new experience in life is accompanied by death. Separation is death. New jobs in new places 
cause us to experience a death to the old. New decisions in life almost invariably cause a death 
to old ways, old places, old friends. Christians can face physical death with joyous anticipation, 
because we know that the future holds the continuation and fulfillment of a wonderful life with 
Jesus of which we have experienced a foretaste in this life. 
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Chapter 12  I  The Day of the Lord  
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The Beginning of Birth Pains1  
 Birth Pains 
 Deception 
 Crises 
 Christians Perfected Through Suffering 

The Great Tribulation2 
 Signs of the Beginning of the Great Tribulation 
 The Work of the Antichrist  

The Coming of Christ3  
 The Signs of His Coming 
 The Day of the Lord 

Application 
  

 

Primary Theology 

1.    Scripture, both in the Old Testament and the New, gives us considerable revelation 
concerning the events leading up to the end of this present age and the Second Coming of Christ. 
Much of this revelation is presented in the form of apocalyptic literature which leans heavily on 
visions and prophetic words. The meaning of these revelations is difficult to understand in the 
abstract, but becomes clearer as the events described begin to happen. This means that we can 
understand better today * than ten years ago and that we will recognize events when they occur, 
but not necessarily imagine them accurately ahead of time. 

2.     Visions come in different ways — asleep or waking, visible, imaginary, or spiritual, easily 
understood or with hidden meaning. 

a.       Some visions are seen plainly and can be easily described and directly applied. For 
example, when Paul, in a dream, saw a Macedonian gentleman begging him to come there to 
help, the meaning and the course of action were plain. 

134, 135 
b.        Other visions, though seen plainly, are symbolic in character. Peter saw a sheet with all 
sorts of forbidden unclean animals and was told to kill and eat them. This vision greatly shocked 
his sensibilities and attacked his preconceived ideas, thus preparing him for the symbolic 
explanation and for the angel's instructions that he was to go and evangelize the household of 
Cornelius, a (how shocking!) Roman centurion. 
c.        Still other visions are perceived only in the spirit and cannot really be grasped with the 
senses. If this kind of vision is described at all, it must be translated into terms that can be 
visualized. The visions in apocalyptic literature are normally of this last type. 

3.      The end-time revelations are intended more to reveal Jesus and His purposes than to give us 
predictions of coming events. The exact time schedule appears to have been deliberately hidden. 
If the sequences of events found in different descriptions of the last days are put side by side, the 
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order of events does not totally agree. There is not necessarily a temporal connection between 
any one passage and another. Several successive visions may appear to describe concurrent 
events and lead us to the same concluding event. For example, in the Revelation to John, the 
seventh seal, the seventh trumpet, and the seventh bowl of wrath, all describe the day of the 
Lord's Coming, but descriptions of events leading up to them emphasize very different aspects of 
the process. 

4.      The best indication of the sequence of end-time events is the summary that Jesus gave His 
disciples when they asked Him about the end of the age and the day of His Coming. This is 
recorded with some slight variation in Matthew 23, Mark 13, and Luke 21. The Luke passage is 
so presented that it can be interpreted as applying to events taking place in the first century. The 
Matthew and Mark passages can also be applied this way, but more dearly point to the end of the 
age. Often prophetic passages of Scripture have an immediate but partial fulfillment and also a 
remote and final fulfillment. 

5.      Our understanding of the end times increases in both scope and accuracy as we approach 
their fulfillment. Many of the events described are happening and can be identified. 

a.        Scholars used to question whether the return of the Jews to Israel, for example, was to be 
expected as an historical event or just as a spiritual fulfillment of prophecy. Since 1948, this has 
been understood as a literal event. The spiritual understanding has been revised but not, of 
course, abandoned. 
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b.        A comparison of current events with scriptural prophecies can be a very productive study. 
c.        Wars, famines, earthquakes, and mass murders are reported in daily newspapers. We can 
try to evaluate how much worse they have to get before the predictions have been fulfilled. 
6. In the words of Jesus quoted in Matthew 24 and Mark 13, Jesus defines a period which He 
refers to as the beginning of birth pains. This leads into the Great Tribulation. When everything 
really gets bad and Satan has completely revealed himself, the period of Jesus' Second Coming 
breaks into history and brings in the age of the fullness of the Kingdom. These three large periods 
provide a framework for studying the other end-time prophecies. 
  

 
The Beginning of Birth Pains1  

Birth Pains 

1.      The term "birth pains" indicates a period of severe suffering leading to the coming forth of 
something new and wonderful — in this case, the Kingdom of God in a new heaven and earth. 

2.      The early stages of this time of trouble will be marked by increasing deception, and political, 
economic, and natural crises, which will continue and increase until they culminate in the day of 
Christ's return. 

Deception 

1.      The last days are times of increasing deception. The devil is a liar in whom there is no truth. 
"When he lies, he speaks his native language."2 He deceived Adam and Eve when he told Eve 
that the fruit of the forbidden tree would make them wise to know good and evil. Before hand, 
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when they were walking with God, they had known good; since then, we have only known Satan's 
distorted version of it. 

2.      False messiahs. We can expect to see an increasing abundance of false messiahs, bringing 
false claims of being able to save the social and political systems and of improving the lives of 
individuals. Their authority may seem to come from personal "charisma" or from political position, 
but, in reality, its source will be in the kingdom of evil. 
1Matthew 24:1-13; Mark 13:5-13; 2 Thessalonians 2:1-12; 2 Timothy 3:1-9, 13; 2 Peter 2:1-22; Jude 4-10. 2John 8:44. 
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3.      False prophets. There will be false prophets who will lead many astray. Some will even 
claim to be speaking by the Holy Spirit, but will actually speak by the authority of demonic spirits 
or out of their own minds. 

4.      False teaching. False teaching, already successfully promoted by those who want to 
eliminate religion from public schools and organizations funded by the government, has also 
made great inroads in some churches. This trend will increase. Those who do not have a sincere 
love of the truth and a strong foundation in the faith believed "always, and everywhere, by all the 
faithful" will very likely be deceived. 

5.      Lying miracles. Miracles, too, can be counterfeited by occult means. Through witchcraft, 
people can develop supernatural strength, fly through the air, turn into trees or animals, or do 
imitation deliverance. 

6.      All these deceptions are currently in operation. They will greatly increase as we move 
into the last days. 

a.         Some people prefer these manifestations of occult power to the manifestations of the Holy 
Spirit because they can be done without holiness or submission to God. 
b.         On the other hand, many people do not know that supernatural power is also possible 
through the Holy Spirit. Most churches have neglected to teach or practice their God given 
authority or have passed off all supernatural manifestations as unreal. Churches proclaim that 
God is almighty, but do not expect Him to do things or give direction for the life of the Church. 
People, therefore, begin to suspect that the churches are being hypocritical, and they look for 
power and excitement elsewhere. 

7.    During this period of the beginning of birth pains, the deceptions will be so subtle that many 
people, including many Christians, will be deceived. Since one of the deceptions, in most 
Western countries, is the teaching that the demonic does not exist, most people are not able to 
discern the deception and are, therefore, open to being deceived. 
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Crises 

1.      The period of the beginning of birth pains will be characterized by political and economic 
crises, natural disasters, moral degradation and apostasy, and by persecution of God's people. 

2.      Political crises. In the political arena, we will see worldwide war. At present, we see many 
nations torn by internal strife and at war with each other. This will increase to the point that peace 
will be taken from the earth; the whole earth will be at war.3 In the early stages, all nations and 
peoples will appear to be in confusion and fragmented; but, eventually, they will be united in their 
opposition to Israel and to the Church as the New Israel. 
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3.      Economic crises. Political chaos inevitably brings economic crises. The economies of the 
nations will collapse. Nations will go bankrupt. We already see famine and hunger spreading in 
many of the warring nations. Many peoples, turning away from God, have lost His blessing on 
their land. Misuse of natural resources has brought desolation to much of the world. This is just 
the beginning. 

4.      Immorality and apostasy. The moral decay is well described by Paul in his letter to Timothy. 

There will be terrible times in the last days. People will be lovers of themselves, lovers of money, 
boastful, proud, abusive, disobedient to their parents, ungrateful, unholy, without love, 
unforgiving, slanderous, without self-control, brutal, not lovers of the good, treacherous, rash, 
conceited, lovers of pleasure rather than lovers of God — having a form of godliness but denying 
the power. Have nothing to do with them. 2 Timothy 3:1-5 
The attitudes and procedures described in that passage are not hard to find in present-day 
society, but will, no doubt, increase with further practice. 
These patterns will take place not only amongst unbelievers, but, perhaps more drastically, 
among Christians who depart from the faith. 
The Spirit clearly says that in later times some will abandon the faith and follow deceiving spirits 
and things taught by demons. Such teachings come through hypocritical liars, whose 
consciences have been seared as with a hot iron. 1 Timothy 4:1-2 
3Revelation 6:4. 
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5.   Natural disasters. Earthquakes and plagues will greatly escalate on the earth. Some of this 
may result from mankind's misuse of the earth and its provision. It may also be God's judgment 
on those in apostasy and rebellion. God's purpose will be to push us to repent and return to Him. 
At the very least, this should be a reminder that we are supposed to rule over God's creation, 
having dominion over nature and all the forces of evil, and that things get messed up when we 
shirk that duty. 
  
Christians Perfected Through Suffering 

1.     Throughout history, persecution has mostly been directed towards God's people. Today, in 
many countries of the world, being a Christian is illegal and can be severely punished. In other 
countries, although Christianity is constitutionally legal, governmental persecution of Christians is 
normative. Whether or not Christianity becomes universally illegal, persecution of Christians — 
often with governmental blessing — will eventually become universal. 

2.     The persecution will be brought upon the Christians by the leaders of other religions, by 
governments, by economic pressures, and by public opinion. Christians who want to serve the 
Lord in the Spirit will be persecuted and betrayed by Christians who want to compromise with the 
world. The ultimate source of the persecution, in any case, is the Antichrist (the devil and his 
friends). 

3.     At this stage and in some places, heavy persecution can be avoided by maintaining a low 
profile and compromising with the pressures of public opinion. This, of course, gets one in trouble 
with the Lord. 
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The Great Tribulation2  

Signs of the Beginning of the Great Tribulation 
1.   The reign of the Antichrist is described in Revelation 13 and in Daniel 7. The descriptions are 
similar, though they vary in details. Much of the imagery and the numbers used are figurative or 
spiritual in nature. The actual event will be better recognized when it occurs than imagined 
beforehand. According to the descriptions, there are ten great kingdoms. A little kingdom arises 
and defeats three of the big kingdoms. This little kingdom or ruler (called "the beast" in 
Revelation) increases until he conquers all of them. He becomes a great world ruler to whom all 
nations are subjected. He derives his power and authority directly from Satan.5 
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2.   This Antichrist, the "man of lawlessness," will attempt to "take his seat in the temple of God, 
proclaiming himself to be God."6 This is referred to as the "transgression that makes desolate,"7 
the "abomination that causes desolation,"8 or "the desolating sacrilege."9 
a.        Since the temple of God is, in the epistles and apocalyptic writings, the people of God, we 
can assume this means that Satan will try to extend his power and worship even into the Church. 
This will probably not be introduced overtly, but subtly and gradually by the introduction of false 
teaching. 
b.        He compels everyone to worship him and his statue. He opposes and blasphemes God. 
He deceives and tortures the saints. 
c.        The continual burnt offering or the sacrifice will be taken away,10 the sanctuary or holy 
place will be trampled down and its ministers polluted. This probably means that Christ's sacrifice 
and the efficacy of His blood will not be preached in the churches. Religion will become generic 
and "politically correct." This kind of Christianity will be fair game for trampling under the feet of 
Antichrist and his hosts. 
 

4 Matthew 24:15-25; Mark 13:14-23; Daniel 7:17-25; Revelation 11:1-13, 12:13-17; 13. 
5 Revelation 13:2-4. 62 Thessalonians 2:3, 4. 7Daniel 8:13.  
8 Daniel 11:31; 12:11; Mark 13:14. 9Matthew 24:15. 10Daniel 8:11-13; 11:31; 12:11. 

  

The Work of the Antichrist 
1.   In Revelation 17, a woman known as the harlot Babylon is seen riding on a beast. This means 
that an apostate religious system will control the political and economic systems of the world. 
a.      Babylon in Scripture refers primarily to a heathen religious system, which, like the 
temptation the snake gave to Eve and Adam, is fundamentally a humanistic teaching. "This finally 
will serve humanity's best interests… ," "you can know for yourself… ," "you will be as gods…." In 
time, it will be increasingly obvious that this religion is focused on and controls the beast 
Antichrist. 
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b.        Babylon will become a political entity (the harlot Babylon rides on the beast which 
represents the Antichrist). Everyone will admire and praise the beast at the beginning, but the rule 
of the Antichrist will become increasingly oppressive. He will manifest himself in the fullness of his 
evil. 
c.        Babylon includes also the totality of the world economic system as it exists independently 
of God. At the beginning of Antichrist's rule, there will be great worldly wealth.11 But all will come 
under Antichrist's evil control. Conditions will get worse and worse and more oppressive, until 
eventually all will hate "the prostitute," Babylon, and destroy her. 
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2.      During this time, Christians will be severely persecuted. They will be tortured and defeated.12 
No one will be able to buy or sell without the mark of the beast on his right hand and forehead. 
Those who refuse to worship the statue of the beast will be tortured. Many saints will break under 
the pressure. 

3.      Though the committed Christians will be persecuted during the tribulation, they will be given 
the Lord's seal on their foreheads and will be protected from God's wrath and judgment.13 He will 
supply their daily needs and keep them in safety. Eventually, everyone will have either the mark 
of the beast or the seal of God. Persecution is always done to God's people by Satan and his 
friends; wrath is reserved by God for Satan and his friends. 

4.      Judgment begins at the household of the Lord. This may most likely come in the form of 
persecution. Often this kind of suffering seems to be necessary to bring Christians to repentance 
and spiritual growth towards maturity. 

5.      At the end of the tribulation, a great army from all nations is organized to oppose Christ and 
the people of God. The judgment and anger of God is manifested. The bowls of wrath are poured 
out and the trumpets are sounded. Babylon falls. All who do not have the seal of God are 
condemned. 
11 Luke 17:28-30; Revelation 18:3. 12 Revelation 13:7; Daniel 7:21. 13 Revelation 7:2, 3; 9:4; Ezekiel 9:2-4. 
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The Coming of Christ3  
The Signs of His Coming 

1.     When the antichrist has had full opportunity to manifest himself, opposing God and making 
life miserable for everyone, suddenly the Lord will appear amidst a great cataclysm. The sun and 
the moon will be darkened, the stars will fall from the sky, the sky will be rolled up, islands and 
mountains will be rearranged. An angel will blow the last trumpet.14 The Lord will appear in the 
clouds with power and great glory, accompanied by angels and saints. Antichrist and his friends 
will be burned up with the brightness of Christ's appearing. 

2.     There is enough agreement throughout Scripture, both in the Old Testament prophets and in 
the Revelation to John, concerning this description to make it determinative. If we try to take 
every part of it literally, however, we run into serious difficulty. Clearly, we are speaking of a 
convergence of two eras or modes of being; eternity is breaking into and superseding history. 
Even the word day probably does not refer to a literal twenty-four hour period, although the 
process will doubtless begin at a specific moment. The events of this time will be so radically 
different from anything we have experienced that they cannot be explained in ordinary language. 
We will recognize the reality of these things when we see them, but cannot know in advance 
exactly what they will be like. 

  
The Day of the Lord 

1.      The day of the Lord will be a dark period for the Lord's enemies.15 It will be a time of 
judgment, wrath, and retribution for the unbelievers, for those who have persecuted God's 
people, and for all who have received the "mark of the beast."16 The great men of the earth with 
their people will be terrified. They will seek to hide in caves of the mountains and under rocks.17 
Antichrist and his friends will eventually end up in the "lake of fire." 
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14 Revelation 11:15-18. 15Joel2:l,2. 16 Revelation 14:9-11. 17 Revelation 6:15-17. 
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2.      The day of the Lord will be a day of redemption for the elect. The dead will be raised, and 
those who are then living on the earth will be changed.18 All will receive resurrection bodies which 
will be immortal and imperishable. All of creation will be transformed. The land will be fertile 
again. Water will spring up in the wilderness. Animals will not be fierce anymore. This is the 
complete reversal of the results of the Fall, a process which began with the redemptive work of 
Jesus in His first coming and reaches its culmination in His second coming. All creation will be 
made new. 

3.      Scripture talks of a "new heaven and new earth." Since this is compared to the new earth that 
emerged from the flood in Noah's time to replace the old earth which had been destroyed, we 
need to think of this as a radical transformation or renewing of the earth rather than a totally new 
start. 

4.      The kingdoms of this world will become the Kingdom of God and of His Christ. He will reign 
for ever. 
a.        The saints of God will rule with Him in this Kingdom. This includes the overcomers, those 
who have endured to the end, those who have suffered with Christ, and those who died as 
martyrs.19 
b.        Rulership, in Scripture, is always on the basis of obedience and submission to the will of 
God. 
  
Application 

1.      Our best defense against deception in these last days is an avid seeking after God's truth. 
This means intimately knowing Jesus Who is the Truth, letting Him be our life, having a strong 
foundation in sound theology, and experiencing the fullness of the work of the Holy Spirit. 

2.      We will need to hear the Lord's voice and obey quickly when He speaks. Churches will need 
true apostles, prophets, and teachers. Only if we know the real thing can we hope to recognize 
the false. 

3.      The sanctification of the saints will be perfected in the times of persecution. Jesus was 
perfected through what He suffered and so will His Body, the Church. 

4.      Judgment begins at the house of God.20 This is a corrective judgment designed to bring 
people to spiritual maturity. The woman of Revelation 12, who represents the Church, has to be 
prepared in the desert. The desert is a place of protection and of God's provision, and also of 
preparation for entrance into the fullness of God's promised land. 
181 Corinthians 15:51-54. 
19Daniel 7:27; 1 Corinthians 6:2; Romans 8:17; Revelation 2:26, 27. 
20Jeremiah 25:29; Ezekiel 9:3-6; 1 Peter 4:17. 
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5.      The evidence of Scripture is that Christians will have to face the tribulation. The easiest way 
to escape would be to die a natural death first. An alternative would be to die as a martyr during 
the tribulation. It has, however, usually been judged inappropriate to volunteer for martyrdom. It is 
better simply to embrace tribulation when it comes and let God complete His work in us and 
through us. 
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6.      He who endures to the end will be saved. This means to persevere until we die or until Jesus 
comes, whichever happens first. It is overcomers who enter into God's full blessing. They pass 
through defeat into victory. In Daniel 7, the saints are defeated, but then given power to rule with 
Christ. In Revelation 11, the two witnesses prophesy, do miracles, get killed, and then are raised 
up victorious. Our victory is on the basis of Revelation 12:11. 
They overcame him by the blood of the Lamb and by the word of their testimony;  
they did not love their lives so much as to shrink from death. 
The "blood of the Lamb," Christ's sacrifice, is the source of our victory. The "word of our 
testimony" concerning this victory needs to be spoken to Satan, as Jesus defeated him during His 
temptation in the wilderness by quoting what God had said. The victory is lived out as we endure 
to the end, not even shrinking from death. 

7.   Weak Christians will maintain a low profile and will easily compromise. Eventually they will 
succumb to the pressures put on them to conform to secular society. They may end in apostasy. 
But, if they do, their prospects are grim. 
If anyone worships the beast and his image and receives his mark on the forehead or on the 
hand, he, too, will drink of the wine of God's fury, which has been poured full strength into the cup 
of his wrath. He will be tormented with burning sulfur in the presence of the holy angels and of the 
Lamb. Revelation 14:9-10 
From the devil's point of view, this is the purpose of the persecution. 
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8.   Conversely, those who stand firm will grow stronger for the Lord and will be able to endure to 
the end and mature towards perfection by God's grace. This is God's purpose in the tribulation. 

9.   We will need to stand firm, putting on the whole armor of God,21 opposing the beast, and 
refusing his mark, number, name, and worship. The Lord shows His love for us, not only in 
helping us avoid difficult situations, but even more in His protection and strength in bringing us 
through the trouble victoriously. 

10.    Through all of this the Church needs to remain apostolic and prophetic. The constant 
renewal for which we long will come through the manifestation of God's power and will be spoken 
into being by the prophetic words of the Church. 

11.       The contents of this chapter are not intended to scare us, but to increase our trust in the 
Lord. The more we trust Him, the more dearly we see His purposes for us and for the world. Day 
by day, it gets more exciting to see those purposes being fulfilled more and more quickly. The 
more difficult things get, the more we see the miraculous acts of God. 

12.     After the Fall of mankind and the subsequent bondage and chaos of all Creation, God 
revealed Himself as Redeemer. He began the process by which all of Creation would be restored. 
Redemption history includes the giving of the Law, the words of the prophets, and the history of 
His chosen people. Victory is assured through the life, death, and resurrection of Jesus. It is 
worked out in the life of the Church. Redemption will have its completion in the new heaven and 
new earth. God will make everything new. 

13.       This is the sure hope in which we live. Our life in the Spirit is a foretaste of complete victory. 
Christ in us is our hope of glory. The whole of Creation will attain to the glorious liberty of the sons 
of God. His Kingdom will come, and His will be done on earth as in heaven. The kingdoms of this 
world will become the Kingdom of God and of His Christ, and He will reign for ever and ever. 
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In the meantime, we remain girded with truth, we rejoice in sharing in Christ's suffering, and we 
look forward eagerly to the victory of the final resurrection and the fullness of eternal life in the 
Kingdom of God. 
 

 

Epilogue  
  

Before Jesus comes again, the Gospel has to be preached to every tribe, people, and language; 
the Church must be unified and perfected. 
Many wonderful things are now in motion to bring fulfilment to our Lord's Great Commission to 
reach all peoples with the Gospel 

1.      Millions of people around the world have joined the greatest prayer offensive in history. 
Hundreds of teams have gone on prayer journeys to pray on-site. This has opened up many 
countries which were formerly closed to the Gospel. 

2.     Recently, several powerful reconciliation movements have begun. One is retracing the steps 
of the crusades on their nine hundredth anniversary apologizing for atrocities committed in the 
name of Christ against Muslims and Jews. Other reconciliation efforts in this country are seeking 
to make restitution for atrocities committed against native Americans and Americans of African 
descent. These reconciliation movements have already shown powerful results and are just 
getting started. 

3.     Missionary organizations from many countries, including "third world" countries, are going 
forth throughout the world with greatly improved missionary methods, specifically targeting the 
unreached people groups. 
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The successful completion of this world outreach depends on the sanctification and unification of 
the Church. 

1.      Unqualified holiness must be a reality. No one has ever succeeded in sanctifying himself. 
Holiness can only be achieved through the work of the Holy Spirit in the Church. For this to 
happen, our churches will have to stop arguing about how much immorality they can allow and 
what rules of behaviour they want to make. They will have to come to a much closer relationship 
with the three Persons of the Trinity, including a more intimate fellowship with Jesus, and a total 
reliance on the guidance and power of the Holy Spirit. 

2.     Unity must be a possibility for the Body of Christ. Jesus' High Priestly prayer, recorded in 
John 17, asks that we be one as He and His Father are One. Although we cannot imagine how 
that can happen, it is also unimaginable that this ultimate prayer of Jesus fail to become reality. 
Somehow, the churches and their leaders will have to give up their own private agendas, their 
pride in themselves, and their humanly conceived purposes for the churches. They will then be 
able to come together around the Lordship of Christ and His purposes for His Church and the 
world. 
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The Scriptures have many divine promises which are available to the Church. Some of these 
were put into practice in the early church, but have been greatly neglected since then. Others 
have been tried sporadically. Some have not yet been appropriated. These promises include, but 
are surely not limited to, the following: 

1.      Entire sanctification. The Scriptural injunction to be holy as God is holy, or to be conformed 
to the image of Christ, must be possible of fulfilment since He requires it of us. 

2.      Miraculous power. Jesus taught His disciples to heal the sick, raise the dead, and kick out 
demons by a simple word of command. He promised divine protection to those who serve Him. 
Mankind's authority over nature is to be restored. The gift of miracles is to be in full manifestation. 

3.      A Church purged, matured, led into all truth, and perfected as His spotless Bride. Christ is to 
be glorified in His saints. People must be able to look at the Church and see His glory. 

4.     The full redemptive work of Christ. All things are to be placed under His feet. If Christ is 
seated on the right hand of God in the heavenlies, His Body must be seated there. Even if we are 
the lowest part of His Body (feet), we are still above all sickness, trouble, and the evil forces in the 
universe. The high praises of God in His temple will bring forth invincibility and the perfect love of 
Jesus. 

5.      Effective Gospel proclamation. The Kingdom can be preached in the full authority of Christ.1 
The words of God in the mouths of His prophets are powerful to produce the results of which they 
speak. 

148 

All these things must become a reality before Christ comes again. They are essential to the 
inclusion of every tribe and people and language, and to the perfecting of the Church. 
What can we do to bring them about? 
1.       Pray. The Body of Christ needs to persevere in worship and travailing prayer before the 
throne of God. We can pray the glory of God down upon peoples and nations (continuing Jesus' 
High Priestly prayer). The manifestation of His glory will bring repentance and transformation of 
the Church first and then of the nations. 
2.      Accept the Holy Spirit's sanctification. The Church and its members must be open to 
receive the full sanctification of the Spirit. This is a prerequisite for intimacy with the Lord and for 
receiving His authority and power. 
3.      Prophesy. God's rulership in the hearts of men, in churches, and in the world must be 
spoken into being, much as Ezekiel was able to prophesy over the dry bones. This prophetic 
ministry will grow out of the ministry of intercessory prayer and worship. It will bring in the final 
great renewal movement in the Church and in the world in preparation for His Coming. 
1 Matthew 28:19. 
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Appendix   I   Quicunque Vult  
 Commonly called 

The Creed of Saint Athanasius 

Whosoever will be saved, before all things it is necessary that he hold the Catholic Faith. Which 
Faith except everyone do keep whole and undefiled, without doubt he shall perish everlastingly. 
And the Catholic Faith is this: That we worship one God in Trinity, and Trinity in Unity, neither 
confounding the Persons, nor dividing the Substance. For there is one Person of the Father, 
another of the Son, and another of the Holy Ghost. 
But the Godhead of the Father, of the Son, and of the Holy Ghost, is all one, the Glory equal, the 
Majesty co-eternal. Such as the Father is, such is the Son, and such is the Holy Ghost. The 
Father uncreate, the Son uncreate, and the Holy Ghost uncreate. The Father incomprehensible, 
the Son incomprehensible, and the Holy Ghost incomprehensible. 
The Father eternal, the Son eternal, and the Holy Ghost eternal. And yet they are not three 
eternals, but one eternal. As also there are not three incomprehensibles, nor three uncreated, but 
one uncreated, and one incomprehensible. So likewise the Father is Almighty, the Son Almighty, 
and the Holy Ghost Almighty. 
And yet they are not three Almighties, but one Almighty. So the Father is God, the Son is God, 
and the Holy Ghost is God. And yet they are not three Gods, but one God. So likewise the Father 
is Lord, the Son Lord, and the Holy Ghost Lord. And yet not three Lords, but one Lord. For like as 
we are compelled by the Christian verity to acknowledge every Person by himself to be both God 
and Lord, So are we forbidden by the Catholic Religion, to say, There be three Gods, or three 
Lords. 
The Father is made of none, neither created, nor begotten. The Son is of the Father alone, not 
made, nor created, but begotten. 
The Holy Ghost is of the Father and of the Son, neither made, nor created, nor begotten, but 
proceeding. 
So there is one Father, not three Fathers; one Son, not three Sons; one Holy Ghost, not three 
Holy Ghosts. 
And in this Trinity none is afore, or after other; none is greater, or less than another; 
But the whole three Persons are co-eternal together and co-equal. 
So that in all things, as is aforesaid, the Unity in Trinity and the Trinity in Unity is to be worshiped. 
He therefore that will be saved must thus think of the Trinity. 
Furthermore, it is necessary to everlasting salvation that he also believe rightly the Incarnation of 
our Lord Jesus Christ. For the right Faith is, that we believe and confess, that our Lord Jesus 
Christ, the Son of God, is God and Man; God, of the Substance of the Father, begotten before the 
worlds; and Man, of the Substance of his Mother, born in the world; 
Perfect God and perfect Man, of a reasonable soul and human flesh subsisting; 
Equal to the Father, as touching his Godhead; and inferior to the Father, as touching his 
Manhood. 
Who although he be God and Man, yet he is not two, but one Christ; One, not by conversion of 
the Godhead into flesh, but by taking of the Manhood into God; 
One altogether; not by confusion of Substance, but by unity of Person. For as the reasonable soul 
and flesh is one man, so God and Man is one Christ; Who suffered for our salvation, descended 
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into hell, rose again the third day from the dead. He ascended into heaven, he sitteth on the right 
hand of the Father, God Almighty, from whence he shall come to judge the quick and the dead. At 
whose coming all men shall rise again with their bodies and shall give account for their own 
works. And they that have done good shall go into life everlasting; and they that have done evil 
into everlasting fire. This is the Catholic Faith, which except a man believe faithfully, he cannot be 
saved. 
 


